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I N T R O D U C T I O N 
The present work seeks t o inves t iga te Sayyid 
Ahmad Shahid Rae Barelavi and h is Religio-Reform 
Movement in India . No ser ious attempt has yet been 
made t o recons t ruc t Sayyid ^dimad's Religious Reform 
Movement in Ihdia during the nineteenth century. The 
a t t en t ion of the most of the scholars has centred round 
the p o l i t i c a l s igni f icance of h is mi l i tan t movement and 
t h i s has over shadowed the r e a l inportance of h is 
r e l i g i o u s reform movement. 
This work, t he re fo re , aims at studying the r ea l 
s ign i f i cance of Sayyid Ahmad's Suf i - re l ig ious reform 
movement. Between the years 1818 -1821, he had been 
preaching and propagating Islam peacefully anong the 
Muslims as Sufi and r e l i g i o u s reformer. In t h i s phase 
he did not show any expressed inc l ina t ion towards 
p o l i t i c s , Ih the year 1821, he l e f t India for the Hajj 
and returned home in 1824 and began preparat ion for a 
"Jihad" against the non-Is l^nic e lenents . From th is point 
h i s a c t i v i t i e s began t o take on def in i te p o l i t i c a l impli-
c a t i o n . 
- i i -
Maulana Abul Hasan All Nadwi has r igh t ly observed 
"for reasons p o l i t i c a l , as well as academic/ the 
reformatory movement of the Sayyld has been a t t r ac t ing 
an ever increasirvg a t t en t ion of the scholars both in 
t he Bast and West, and a large niomber of a r t i c l e s 
d i s s e r t a t i o n s have of l a t e been produced from time to 
t ime . Yet, there i s s t i l l a craving to know more about 
the man who summed up in himself so wide a sweep of 
h i s contemporary soc i e ty . The background, object ives 
and c h a r a c t e r i s t i c s of the movement bu i l t up by him, the 
way he v i t a l i s e d the Muslim Society and the reasons 
for his success or f a i l u r e are some of the in te res t ing 
fea tures of the Sayyid 's Movement to modern scholars ; 
for the subsequait development of the Sayyid's idea l s 
c o n s t i t u t e s the s tory of aspirat ions and ambitions of 
the present-day Muslim community in the Indo-Pak 
Sub-continent . The Sayyid's conprehensive programme 
for regeneration and reform of the Muslim Society covering 
i t s i n t e l l e c t u a l , r e l i g i o u s , moral and socia l aspects 
with h i s armed s t ruggle for redemption of the fellow 
Muslims in d i s t r e s s are few charac te r i s t i c s of h is 
mo/ement which ra^Xe i t unique among the r e v i v a l i s t 
- l i l -
movements In Islam s t a r t ed during the preceeding 
c e n t u r i e s . S t i l l the unforgiving of the Sayyld's 
movement has so beclouded the horizan t h a t I t has 
become d i f f i c u l t to find out the t rue facts about 
t h i s g r e a t reformatory mat^ ementU 
In the present work an attempt has been made to 
make a f a i r l y extensive and c r i t i c a l use of a l l sources 
a v a i l a b l e . Throughout the work we have attempted t o 
j u s t i f y by reasonable argument our r e l i ance on a 
p a r t i c u l a r source, wherever there has been a conf l ic t 
of evidence or a cont rad ic t ion . 
The f i r s t chapter of the d i s se r t a t ion I s , Soclo-
Rellglous Conditions of the Muslims in India. The second 
chapter d iscusses the Karly Life of Sayyid Ahmad Shahid, 
Chapter t h i r d d iscusses the Wayfarer of Sufi Path. 
Chapter fourth discusses the Soclo-Religious Reforming 
Career of Sayyid Ahmad Shahid. Finally chapter f i f t h 
discusses the Teachings of sayyid i<hmad Shahid. 
In conclusion, I wish to perform the p leasant duty 
of recording my g ra t i t ude to several friends and 
benefac tors . 
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C H A P T E R - I 
SOCIO-RELIGIOUS CONDITIOMS OF THE MUSLIMS IM INDIA 
I n t h i s c h a p t e r we s h a l l d i s c u s s t h e s o c i o - r e l i g i o u s 
l i f e of t h e l-tuslims i n I n d i a on which Sayyid Ahmad Shah id 
l i v e d and w o r k e d . I n d i s c u s s i n g t h e s u r r o u n d i n g , we 
p r o p o s e t o o u t l i n e t h e r e l i g i o u s and s o c i a l f a c t o r s . 
But we s h a l l l i m i t ou r d i s c u s s i o n on ly t o t h o s e s o c i o -
r e l i g i o u s p r a c t i c e s and a b u s e s a g a i n s t which Sayy id Ahmad 
Shah id l a u n c h e d h i s r e f o r m m.ovement. 
The I-tuslims a r r i v e d i n I n d i a i n t h r e e d i s t i n c t 
m.ovem.ents; f i r s t a s t r a d e r s and m i s s i o n a r i e s t o I n d i a ' s 
s o u t h e r n c o a s t s ; t h e n i n t h e e x p e n d i n g wave of t h e 
Umayyad c o n q u e s t s w h i c h c a r r i e d them, t o t h e Rhone , 
Syr Darya and t h e I n d u s ; and f i n a l l y l i k e t h e GrecKs , 
t h e Sakas and Hans , i s more o r g a n i s e d conques t - cum. -
imjTiigration m.ovement of t h e C e n t r a l As ian T u r k s and 
A f g h a n s , 
1 , Ahm.ad A z i z , S t u d i e s i n I s l am. ic C u l t u r e i n t h e 
I n d i a n Envi ronm.ent , p , 7 7 . 
Muslim Arabs ar r ived in I n d i a ' s coast in the 
wake of t h e i r pagan ances tors who had ca r r i ed on a 
t r a d i t i o n of ir.aritiroe t rade across the Arabian sea since 
nearly the dawn of h i s t o r y . 
These Arab t r ade r s who s e t t l e d down in I n d i a ' s coas ts 
between the seventh and ninth century were t r e a t e d with 
tolerance by Hindu r u l e r s , and the legend of conversion 
of cherair.an Perumal Raja shows t h a t they were allowed t o 
2 propagate Islam, they in te r -mar r ied with indigenous woroen; 
3 
some of them joined service under Hindu tem.ple. several 
1, J , Edkins 'Ancient Navigation in the Indian Ocean; 
J .R.A.S, , 1865, 1-27; S, Sulaircan Nadvi, Arboon 
k i Jahizrani , Azamgarh, 1935; G.F. Haurani, Arabi Sea 
faring in the Indian Ocean, Princetom , 1951. 
2, W. Logan, Malabtr, Madras, 1887 - 9 1 , p . 231-45; Qadir 
Husaln Khan, Contt ibution in Madras Chr i s t ian 
College Magazine 1912 - 1 3 , 241; J , Sturrock, South 
Karnara (I-iadras d i s t r i c t Manuals), Madras, 1894, 
p . 180 - 1 , C.A, Innes , Malabar and An j ingo (Malabar 
D i s t r i c t Gazet te r ) , Madras, 1908, p.436 - 7 ; M.J. 
Rowlandsoh, I n t r o t o h i s ed. of ^ a y k h Zayn al-Din 
Tuhfat-al- 1-tujahidin, London, 1833. 
3, V.V. Mirashi, • Chinchani of the Arabs ^eudatory 
Sugatipa' J.N. Banerjee, Calcut ta , 1960. 
3 
Muslim ccxpjTiunities l i k e the Labbes/ the Mapillas 
(Moplahs) and the Nawait th r ived in the south and 
t h e i r descendents s t i l l surv ive . 
The Muslirr. impact on Northern India came over 
frcatn the north-west , in the beginning of the eleventh 
century, Mahmud, the son of Subxiktagin* made h i s f i r s t 
expedit ion i n t o India in 1001 AD, and defeated Ja ipa l , 
the Raja of the Punjab. GBiaznavids were succeeded by 
the pr inces of Ghor. The Ghorids, under Muhammad of 
Ghor, were the f i r s t t o extend the permanent ru le of 
Islam beyond the f r o n t i e r s of the Punjab and Sind. 
Bengal was rap id ly conquered and f ron t i e r s of Islam.ic 
Kingdom, extended towards the south under Turk r u l e r s , 
who a lso defended India aga ins t the successive onslaughts 
of the Mongol hordes . The Mughal rule was f ina l ly 
e s t ab l i shed in India by Babur in 1526 AD,, which l as ted , 
but for a b r i e f i n t e r v a l during the reign of Humayun, 
for more than th ree hundred y e a r s . 
1. Al-i-lasudi (Sprenger) , Pa r t I . 152 Folios. 
4 
The Sultan of Delhi p r i o r t o the Moghuls^ recognised 
Islair. as the s t a t e r e l i g i o n but they occasionally departed 
frcm the law t o su i t t h e i r convenience. The Sultan 
enforced Shariah as the law of the land, appointed Sadrus 
Sadur and Diwan-i-Qaza t o supervise the working of Shariah 
Courts t o keep a watch on the morals and t o extend 
f inanc ia l ass i s tance t o t he Muslim d iv ines , scholars and 
men of p i e t y . Yet there was never a t ru ly Islamic S ta t e , 
nor State pol icy confirm with the Shar i ' ah . 
Upon the heads of Muslim invaders , specia l ly af ter 
the Mongols had overirun the Muslim lands from Sentral Asia 
t o Syria, innxomerable p o e t s , a r t i s t s . Theologians and 
Sufi Saints saught t o refuge in the safety of Islamic 
realm in Ind ia . These learned m.en, a num±»er of wham were 
i n i t i a t e d i n t o one or other mystic o rders , were loved 
and respected not only by the populace but they a lso 
exercised considerable inf luence on the au toc ra t i c r u l e r s , 
kings and provinc ia l governors . His tor ians have given 
m.any ins tances of the s a l u t a r y e f fec t produced by these 
1. A.B.M. Habibullah, Foundation of Muslim rule in 
India , pp. 348 -50 . 
5 
doyens of s p i r i t u a l i t y on the s t a t e p o l i c i e s and publ ic 
morals . Shaikh Nasiirud-Din Chirag of Dehli approved 
the e l e c t i o n of Firoz Shah (1351-1388) as Sultan, a f t e r 
the demise of I-tuhammad bin Tughlaq, only when he had 
solemnly proiaised t o ru l e the kingdom with j u s t i c e and 
mercy. Similar ly %eikh Burhan ud-Din refused to take 
an oath of a l l eg iance t o Sultan Muhammad Bahm.ani I 
(1358 -1375 AD) un less he gave. up drinking* reform.ed 
2 h is conduct/ and enforced Shari 'ah as the law of the land. 
Yet another ins tance showing the strong influence of 
Khwaja Nizam-ud-Din Auliya over the kings and the populace 
of Delhi i s the d e t a i l e d descr ip t ion given by Burni, 
••Sultan 'Ala 'ud-Din l-«uhammad Khi l j i (1296 -1316 AD) along 
with the m.emJDers of h i s household was devoted t o the Sheikh, 
The nobles and the Laity had been taken the path of 
r ighteousness* and during the l a s t few years of • Ala-ud-din 's 
re ign nobody even ta lked of wine and beloveds, immorality 
and wantonness; in shor t , the m.ajor s ins had come t o be 
3 
regarded as almost synonymous with i n f i d e l i t y , " 
1. Burni; Tarikh-Firoz Shahi (Trans la t ion) , pp .28 . 
2. F i r i s h t a ; Tarikh F i r i s h t a (Trans la t ion) , Vol.1,p.560-62 
3 . Burni; Tar ikh- i -F i roz Siahi (Trans la t ion) ,p .346 . 
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••Mughal CivilizationI' writes Reinccxirt, ••Started in 
a dilemma and ended in the scxne unresolved dilemma-
should it rem.ain purely Muslim, or should it be a 
synthesis of Islam, and Hinduism ? Should it remain 
true to the conquering civilization or attempt to 
blend the conqueror and the conquered? Swerveing from 
•one extreme to the other according to the personal whim.s 
of the various em.perors, it was never able to make up 
its mind and failed to lay down one consistent, long-
term policy. -l 
The two most notable features which the l-luslim. corcrr.unity, 
essentially monotheistic in religion and egalitarian in 
its social structure acquired in India, are worth mentioning. 
They adversely affected its spiritual purity and the other 
its unity and homogeneity. Popular Islam \*iich was a 
compromise between the rigid formal purist Islam and the 
superstitions belief in charm.s, magic and pirs im.ported 
innum.erable rituals and beliefs into Islam which encouraged 
the formation of new religious fraternities besides the 
great universal sufi orders. The second feature is the 
1. Reincourt, A,; Soul of India, Harper and Bros., 
New York, 1960, pp. 178 -79. 
7 
appearance of caste in India. 
The caste system of the Hindus and the existence 
of various tribes affected the social structure of 
1-lusliia society. In manners and customs* in their outlook 
of life, and even in matters of belief, this influence is 
clearly visible even to-day. Action and reaction between 
Islarc and Hinduism continued all through the period of 
14uslim rule in India, accelerated; on occasion, by the 
'liberalism* of some I-luslim rulers, untill in the early 
nineteenth century, Islam in India presented a corrupted 
picture on the occasion of revivalist and reactionary 
movements. 
According to Ibbeston, "the people (I4ussalmans) of the 
Punjab) are bounded by social and trdLbal customs for more 
than any rules of religion. *• Similar observations are 
made by British Officers in the census reports of various 
British Indian provinces, ••Conservasion from Hinduism. 
to Islam, has had not necessarily the slightest effect 
2 
opon it." "A vast majority of Muslims in the subcontinent 
1. Ibbetson, D, Pan jab Castes, p. 13, 
2. Ibid. 
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are converted frOfp. Hinduism and after conversion they 
looked to Islam for their religion and to Hinduism for 
their social structure." Tribal affiliations and 
inter-tribal rivalries affliated the I-luslim society. 
The distinction between razil (the low born) and the 
Shariff (the well born) was inbedded in the consciousness 
of the l-tuslim.s. Certain classes in this status ridden 
society were held in high esteem some because of their birth. 
Some by reason of their piety or erudition and others 
because of their official position. This m.ade the mass 
of the people depend too m.uch, not only for economic 
reasons but for spiritual and intellectual nourishment 
on the elite. Then position of the Sayyids was the same 
in Muslim, society as that of the Brahm.ins in Hindu social 
system. In one of his letters Alam.gir thus expresses his 
esteem for the Sayyid," frue love for the high ranked 
Sayyids f& a part of our faith, nay m.ore; it is the very 
essence of spiritual knowledge, and enem.ity to his tribe 
is the cause of entry into hell-fire and of incurring the 
2 
anger God? The only difference between the Hindu caste 
1, Enthoren R.E. Census of India, 1901, Vol,IX, Bombay, 
Part I, Report, 
2. Aijkana i Alamgiri, No,32, Text, p,36. Translation,p.88. 
S) 
system and its Muslim version was that the former had the 
sanction of religion and change from one caste to the other 
was difficult. In the caste of the latter there was 
greater mobility, Muslim caste system thus retained all 
the evils of the Hindu system minus its good points. 
These caste and tribal affiliations added to the racial, 
regional, and sectarian differences, weakened cohesion 
and solidarity of I-luslims and corroded the physical basis 
of their power. 
The late Dr.l-luhamrcad Iqbal thus summed up this position, 
"Is the organic unity of Islam, intact in this Land ? 
Religious adventures set up different sects and fraternities, 
ever quarreling with one another, and there castes and 
sub-castes like Hindus, Surely we have out Hindued the 
Hindu himself 1 We are suffering from double caste system 
the religious caste system.* sectarianism., and the social 
caste system which we havfl either learned or inherited from, 
the Hindus. '^is is one of the quiet ways in which the 
conquered nations revenge them.selves in their conquerers." 
1. Risely, H, The People of India, 1918, p,209. 
10 
I t i s co r r ec t t o s t a t e t h a t Shaikh Ahmad Si rh indi 
was the f i r s t t o r a i s e the banner of reformation and 
revival ism in Ind ia , This orthodox reaction was earned 
on by Aurangzeb and a d e f i n i t e reformist t rend began 
2 
with Shah Wali-Ullah (1703 -6 2) a generation l a t e r . 
1. The ce lebra ted India Sufi Scholar Shaikh Ahmad Sirhindi 
was born a t S i rh ind i on 771/1563, He was educated in 
the t r a d i t i o n a l as well as Suf i s t i c lore by h i s fa ther 
Shaikh Abdul Ahad Faruqi, from whom he a l so got the 
Khi lafa t of Ghishti order. From Shah Kamal K e t t a l i he 
got Khi lafa t in Qadri order . He went to Delhi where 
he became the d i s c i p l e of Khwaja Baqi Bi l l ah from whom 
he obtained a Khi la fa t , The teachings of Shaikh Ahmad 
Si rh indi had deeply influenced the social and r e l i g i o u s 
ideas of h i s tim.es. He i s r i gh t ly called as Mujaddid-i-
Alfi-Thani , the reform.er of the 11 m.ellenium. His 
reformis t ideas are contained in h is l e t t e r s which are 
e n t i t l e d as Maktubat-i-Imam. Rabbani which are of th ree 
(3) voliam.es. 
2, Shah Wall Ullah (AD 1703 -1762) of Delhi, was born in 
A.D, 1703, f ive years before the death of Aurangzeb, 
His f a the r Shah Abd-al-Rahira belonged to t h e Wujaddidi 
branch of the Naqsh bandi order . Shah Wali Ullah i s one 
of the most outstanding p e r s o n a l i t i e s in the annals of 
indo-Muslim His tory . He i s an erudi te scholar , a 
profound th inke r , broad minded theologian, apious Saint 
and Zealous reformer, he made h i s mark on the convas 
of Indian h i s t o r y . Shah Wali Ullah was keenly 
i n t e r e s t e d in the study of the Quran and t r a d i t i o n s of 
the Prophet . He was concious of the r e l ig io - t e th i ca l 
d i s i n t e g r a t i o n of Islam in general , and the re fo re 
chose Arabic r a t h e r than Persian as the .language for 
Hujjat Allah al Baligha, ( JJlJiJti\x^ ) h i s 
major con t r ibu t ion t o theologica l d ia lec t s ,* t o reha-
b i l i t a t e the theory and p rac t i ce of orthodox Sunni 
b e l i e f . 
The renewed emphasis on i j t i h a d ( ?U^^ ) i s 
Wali Ullah*s main contr ibut ion t o modernist speca la t ive 
th inking in l-tislim. Ind ia . His own m.ethod of induction and 
argxim.ent was c l a s s i c a l ; but he i s general ly regarded as 
the f i r s t Indian I-luslim who f e l t the urge of the new 
s p i r i t in him. 
It 
The reformist trend of Shah Wall Allah was carried 
on by his celeberated son Shah i4>dul Aziz Muhaddith 
Dehlawi during the first half of the 19th century. 
Prof, Ziaul Hasan Faruqi has correctly observed. The 
dawn of the nineteenth century saw the East India Company 
emerged as the ncajor political power in India. Not only 
was the power of the Mughal Empire broken, but also most of . 
the independent principalities that had come into existence 
as a result of the dismemberment were subjugated by the 
British. In 1799 Tipu Sultan (1750 -99) was defeated and 
killed and territory annexed Bengal, Bihar, Orissa and m.ajor 
part of the Unitad province had already passed into the 
control of the foreigners. Oufih was a British ally and 
Hyderabad was virtually ruled by a British resident. The 
Marathas though divided and fighting among them.selves, 
remained the only source of anxiety and danger, but in the 
second Maratha War (1803 - 5) the British authorities 
successfully manoeuvered to remove this obstance in their way 
to aggrandizem.ent. On this refusal on British conditions, 
war wgs declared against them and they were defeated in 
various engagements and were forced to terms dictated by 
British interests. Of these battles, the crushing defeat of 
the Sindhia of Gwalior at the battle of Delhi in 1803 was 
1? 
the most significant and had far reaching consequences. 
It led to the British Protection of the Mughal ar.peror. 
Shah. 'Alaia, 'now a roiserable, blind old roan of eighty-
three, 'Seated under a sniall tattered canopyt The 
British forces marched into the city and by show of arms 
convinced the imperial seit that from Calcutta to Delhi 
they were the real ruler of India, In the north-west of 
the country the Sikh deudatories were getting exhausted 
by internecine war to be the united and ruled by a Sikh 
Stateman, Ranjit Singh (1780 - 1839), who concluded a 
peace treaty with the Company. On the whole the Muslim 
I 
Supremacy had come to an end. 
Shah Abdul Aziz the eldest son of ShahWali-Ullah 
had pronounced his important 'Patwa* in 1803 declaring 
India under the British domination as Darul Harb, 
This 'fatwa' is a land mark in the history of India in 
general and that in Muslim India in particular. It am.ounted 
a call to religiously concientious Muslims to mobilise 
themselves in the absence of any powerful Muslim, warload^ 
under popular leadership and rise in defiance of the 
1, Prof, Zia-ul-Hasan ^aruqij The Deoband School and 
the Demand for Pakistan, pp. 1-2, 
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foreign power. 
Hence Shah Saheb gave lead in organising the resistance 
moveiKent under Sayyid ^mad Barclavi his spiritual disciple, 
Sayyid Ahmad Shahid and his followers have often been 
2 
dubbed as fanatics and Wahhabis. They have been charged 
with making a frantic endeavour to establish an Islamic 
State in India, It is said that they were revivalists and 
strove to bring back the vanished glory of prestine Islam, 
Recently their activities have been described as m.ainly 
1, Prof. Ziaul Hasan Faruqi: The Deoband School and the 
Demahd for Pakistan, pp.. 5 -6, 
2, Dr. K.M. Ashraf in his article, 'l^ luslirc Revivalists 
and Revolt of 1857' in Rebellion 1857' (edited by 
P.C, joshi. People's Publishing House, Delhi, 1957) 
has rightly remarked tb*t ' the terjp. 'Wahhabi' is 
certainly inaccurate in as much as the political 
objectives of the so called Indian Wahhabis and their 
social outlook in general were derived, not from the 
doctorines of Abdul Wahab of Nejd (d.l787), but from 
the earlier teachings of Shah Wall Ullah of Delhi 
(d. 1762.' (Cf. Prof. Ziau-ul Hasan Faruqi. The 
Deoband School and Dem.and for Pakistan , p,7, F,No.2). 
u 
anti British. 
I t i s t rue t o say t h a t the new cul ture introduced 
by the i4i3lin\s did not, however, recain purely Islamic 
in i t s new geographical s e t up , Through cen tu re i s of 
inter-Rdxing with the loca l populace various c u l t s customs 
and ceremonies c rep t i n to the i^s l im way of l i f e and 
gradually acquired an Islamic o r i e n t a t i o n . The o r ig ina l 
form of Islam survived only in the fundamentals of b e l i e f s 
2 
and p rac t i ces i Much of t h i s fusion of b e l i e f s and r i t e s 
1. Among those who Believed t h a t Sayyid Ahm.ad' s m.ain 
objective was t o dr ive the B r i t i s h out of India , was 
the g r e a t - r e l i g i o - p o l i t i c a l leader of India , Mawlana 
Husain '^imad Madani (1819 -1957), for long p r inc ipa l 
of Darul Ulum Deoband, He has based his claim mainly 
on the l e t t e r s Sayyid Ahm.ad wrote to Raja Hindu-Rou, 
at tha t time m-lnister and brother - i n -law of Dawlat 
Rai ^ indh ia ' s AdmjLnistration, (Cf, Madani* 'Naqshi-
Hayat, 'Vol. I I , pp . 12 - 1 6 ) . In his l e t t e r s he says 
that his primary motive was t o force the B r i t i s h 
to quit Ind ia , "^his object when r e a l i s e d the 
Governmental a f f a i r s of the country would go t o the 
charge of those who wanted them. He was faghting 
only for the cause of the 'din* and the l i b e r a t i o n 
of the country, not for the attainment of worldly 
r iches and power. Hence the cause was ncA)le and' the 
Hindus and l-bislims a l ike should support i t (Cf, 
Prof. Ziaul Hasan Paruqit Op. C i t . , pp. 7-8, F.M.No.3) 
2, Article by I-iuin-ud-Din Ahm.ad Khan, 'Research in the 
Islam.ic Revivalism, of the nineteenth century and i t s 
effect on the Muslim. Society in Bengal, P .Bessa igre t 
(ed. in Social Research, pp . 4Q - 41) , 
A r-
was* of course due t o the e c l i c t i c character of 
Hinduism which r e a d i l y accepted the worship of any 
Saint or even of a mar tyr . But i t also pointed t o the 
close a s soc ia t ion of Hinduism and Islam among the lower 
c lass v o t a r i e s of both r e l i g i o n s , a union based upon the 
e thn ica l i d e n t i t y of the two bodies .^ The s p i r i t of 
concession, the outcome of circumstances, was acce lera ted 
by the personal ' l i b e r a t i o n * of som.e of the l a t e r Muslim 
r u l e r s . AJcbar patd adorat ion t o sun and f i r e and on the 
f u l l m.oon of Shaban em.ployed Brahmins to fasten ' rakhi* 
.i on h i s w r i s t , Akbar's son Jahangir observed Diwali 
Puja, inv i t ed Yogis t o dine with him. during "Sh iv ra t r i* 
and in the e ight year of r e ign , celebrated h i s f a t h e r ' s 
3 
'•Sraddha" in the Mousoleum Sikandra. Dara Shikoh the 
e ldes t son of Shah Jahan, coniposed a work ca l l ed "Majm.a'al 
Bahrayn" or the m.eeting of the two seas, having for i t s 
object the union of Hindu and Muslim re l ig ious System, 
1, Ja fa r Sharif, Qanun-i-Islam. (Tr,)G,A, Herklost , (ed.) 
W, Crooke, (Oxford Univers i ty Press, 1921),p. 9 . 
2, Ayn-i- Akbari (Trans la t ion ) Vol. 1, p . 184 
3 , James Wise, "The l^hamjr.adans of Eastern Bengal," 
J .A,S ,B, , Vol, LXri l , P t . I l l , NO,l, 1894, p , 3 5 . 
4, Azizur Rahm.an Itollickx B r i t i s h Policy and the I4uslims 
in Bengal, p,5» 
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Shaharcat Jang and Sowlat Jang (Nephews of Alivardi) 
once ce lebra ted the Holi f e s t i v a l for seven days in the 
garden of M o t i j h i l . After the t r e a t y of Alinagar 
Nawab Sira ja ldawla went t o Murshidabad and enjoyed the 
Holi f e s t i v a l in the palace of Mansurganj. Nawab Mir 
Jafar crossed t h e Ganges with a l l the gentry of the town 
and in s imi la r manner took p a r t in the Holi f e s t i v a l . 
I t i s a l so sa id on r e l i a b l e au thor i ty , t h a t on his death 
bed, 1-lir Jafar drank a few drops of water poured in 
2 l i b a t i o n over the i do l of " K r i t t e s v a r i , •* Some I^uslim 
wr i te r s wrote on purely Hindu themes as for example did 
^aykh Paydullah whose ba l l ad on the g l o r i f i c a t i o n of 
Goraksha abounds with the mystic b e l i e f s and p r a c t i c e s 
3 
of the Natha c u l t of Bengal. The works of Abd al-Shakur 
and Sayyid Sultan are s imi l a r ly imbued with the ideas of 
4 
the Saiva c u l t and myst ic t an t r i sm. Other t yp i ca l 
1. Azizur Rahm.an Mall icki B r i t i s h Policy and the l-baslims 
in Bengal, p . 5 ; Jam.es Wire, 'The Muhamm.adan of Eastern 
Bengal, J ,A. S.B., Vol. LXIII, P t . I I I , Mo. 1,1894, 0 .35 . 
2. Ibid; Jarrtes Wire, *The i-tuhammadan of Eastern Bengal, 
J .A.S .B. , Vol. LXIII, P t . I l l , No.l, 1894, p . 3 5 , 
3 . Sen, S, Bengla Sahityen I t i h a s a , Vol .1 , p .752; J.C.Ghosh 
Bengali L i t e r a t u r e , pp.84 - 5 , Natha Cult i s a Sa iv i t e 
Cult mixed with tantrism. and debased Budhism. and r i o tous 
with m.ystery, magic and mautra (Charm), Azizur Rahman 
Mallick, B r i t i s h Pol icy and the i4uslim in Bengal, p . 6 . 
*• Sen, S. Op. C i t . , pp .593, 760 - 1 ; Ghosh, O p . C i t . , p . 8 3 ; 
see a lso Shukur Mahm.ud*s Panehali Published by Qhulain 
Rasul, Col. 1319 B . S . ; A.R. Mallick, o p . c i t . p . S * 
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examples of this class of literature are furnished 'Alaul, 
who sang the praises of live and l-lirza Husayn, who composed 
hymns in honour of goddess kali. In Nabi Vansa (Geneology 
of Prophets), Sayyid Sultan goes to the length of including 
Brahma, Vishnu, Sii^ a and Krishna -all Hindu gods -in his 
2 list of prophets. Some other I-tusliiti writers wrote on them.s 
from popular Hindu -Muslim belief. One of them, represent 
his hero as having gone to the nether worlds to seek a boon 
fror.-; the seven sages of the Hindus, Mother represents god 
having appeared as half Krishna and half Muhammad to reconcile 
A 
r i v a l heroes , represent ing the two communities. A s t r i k ing 
example of t h i s c l a s s of l i t e r a t u r e i s furnished by 'Abd a l -
Ghafoor who i d e n t i f i e s Ganga-Durga, Padm.a-Siva and a l l other 
house-hold gods and goddesses of the Hindus as r e l a t i v e s and 
1 . Encyclopedia of Is lam,Vol .11, p .491 ; Sen. D.C,, History 
of Bengali language and l i t e ra tv i re , pp.525, 793, J a ' f a r 
a l so wrote on k a l i , Ghosh, o p . c i t , , p . 82 ; Mallick, 
A,R., o p . c i t . , p . 6 . 
2. Ghosh, o p . c i t , , p . 8 3 : see for d e t a i l s Sahitva Par ishat 
Pa t r ika , 1341, Vol. 11 PP. 38-54; Mall ick, A.R. Op.c i t . 
p . 6 . 
3 . Sen, D . C , Op.Ci t . , 796; Datta, Op.Cit, p . 9 6 . Mallick, 
A.R,, Op.Ci t , , p , 7 . 
A, Oiosh, o p . c i t . , p . 82 ; Ghazi Mangal of Muslim. Poets can be 
ca l led the counterpar t of Rai I-langal of Hindu Poets , in 
som.e of which Kalu i s represented as a crocodi le god. 
Sen, S., o p . c i t . , p .925; Mallick A.R., Op.Ci t . , p . 7 . 
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fr iends of Ghazi, the i-liislini h e r o . The i n t e r change of 
ideas and thought had long ago led t o the evolut ion of a 
corann.on god, Satya - P i r , worshipped by both coiwnunities and 
2 
a mass of l i t e r a t u r e grew up in exposi t ion of t h a t be l i e f , 
Vaishanavism a l so influenced Muslim w r i t e r , and Radha -
Krishna legend beccxiie the c e n t r a l theme of many exposi t ions 
for several c e n t u r i e s . In the work ca l l ed Poda Kalpatarue, 
Vaishnavadasa has quoted the padas of as m.any as eleven I4uslim 
3 
poets. The Karta Bhajas, a sect found in Bengal in the 
eighteenth Century, who called their creed Satya -Dharma 
4 (True Religion), included both Hindu and I^slims. The 
worship of the Hindu shrine of one Hanohara Matha '*by as 
many Musalman as Hindu pilgrims" was found to be common 
by Sleercan in 1836. The burning of I4uslim. widows and 
inter m.arraige with the Hindus was practised in som.e parts 
of the India during the reign of Jahangir. The actual 
1. Mallick, A.R., Op.Cit., p.7; Sen, D.C. Op. Cit.,p.925. 
2. Ibid. 
3. Ibid. 
4. Encyclopedia of Islam., Vol. II, p.491. 
5. Sleeman, W.H. Ram±)les and Recollections of an Indian 
Official, Vol. II, P.238. 
6. Elliot , H.M. ,and Dows. 
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1 
worship of smallpox, under the nan-e Devi Mata in the 
Punjab and S i t a i a in other p a r t s of India among the 
lower order of 1-luslims seems to have been one of the 
outrageous p r a c t i c e s t h a t pe r s i s t ed in the nineteenth 
century, doubt less as a r e s u l t of incomplete conversion. 
The Census Report of 1911, r e f e r s to ccromunities, the 
members of which admitted t h a t "they were ne i ther Hindus 
2 
nor Muslims but a mixture of both? 
The loss of political power by the Huslim.s, who fonr-ed 
but a sm.all proportion of the Indian population, undoubtedly 
contributed to the degeneration of Islam in India. For 
three generations these people without a shepherd receded 
more and more from their national faith and confirrr.ed to 
3 
every super station rite of the Hindus* 
The following description of festivals and pecularities 
of belief and custom.s among the Zduslims of India based on 
1. The I4uhammedans in the Punjab, Calcutta, Vol.XXXIII, No, 
LXIV, 1859, p.294;J,A.S.B., Vol.1,1832, p,494; J.R. A.S., 
Vol. XIII.1352, P.350, Sen. D.C, Op.Cit,, p,793;Hallick, 
A,R, Op.Cit,, p,8. 
2. Census of Indian Report, 1911, Vol. 1, p.118, 
3. J.A.S.B., Vol. LXIII, P,lll, No.l, 1894, p.48; Mallick, 
A.R,, Op.Cit,, p9. 
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contemporary accounts w i l l show the extent of deviat ion 
from the o r ig ina l f a i t h which Islam in India in the 
nineteenth had undergone. 
Dr. Buchanan found the ceremony of i-tuharram performed 
in Bengal "with much gaudy pomp, tumult, and musical parade* 
remarkable a l ike in "magnificance of show and in i n to l e r ab l e 
din? M, GraCin de Tassy was of the opinion t h a t the 
mummeries of the Im.anibara were copied from the Hindus, 
especial ly the fas ten ing of the m.outh which was much in 
2 
use am.ong the fUndu a s c e t i e s . He further pointed out t ha t 
the cerem.ony resembled, in many ways, the IXirga Puja of the 
Hindus- the Ta 'ziyah l i k e the Durga Puja l a s t ed ten days and 
ju s t as the Hindus on the t e n t h day, forming a grand 
procession am.idst the sound of m.usical instruments cas t the 
statue of the goddess i n t o the r i v e r , so did the i^slim.s 
3 pass in procession t o throw down the Ta'aziyah* Dr, James 
wise finds l ikeness between the Muharram. and Rath Yatra of the 
1. Eastern India , VQI, m , p .516 . 
2. Asiat ic Journal , Vol. VII. 1832, p . 55 . 
3. A.J. Vo. VI, 1831, p .353 . 
?i 
Hindus, in both of which "the greatest merit is attributed 
to the persons dragging the car. The orthodox l-fuslims 
were as much surprised as the Europeans at the performance 
of such a cerem.ony which would be counted sacrilegious 
2 in Persia and Arabia, One of m.ost remarkable features 
of the Muslim, worship in India during the nineteenth 
centxiry was the veneration the people com.e to lavish on 
the saints. In fact the I-luslim. niasses entered into the 
worship of saints "with m.ore enthusiasm, than into the 
4 
regular religious exercises, which are obligatory.* 
The darghas were visited by the people in distress or 
in fulfilm.ent of vows or forearning religious m.erit and 
in their journey to these places of sanctity, they 
underwent "as much exposure and fatiaue in reaching them, 
as the strict Hindus on their pilgrimages to the sacred 
places of Jagannath or Brindaban". Every conceivable 
1. J.A.S.B,, Vol. LXIII, Pt, III, No,1, 1894,p.36. 
2. Ali, i-trs. H, Observations on the Musalmans of India, 
Vol. 1, p.48; Qanun p.70, 
3. "Mussulm.an Saints of India.", ^ .J. Vol. VI, 1831, p.222; 
Hallick, A.R. Op. Cit., p,ll. 
4. Titus, M.T., Indian lilam, p,131, 
5. J.A.S.B., Vol. LXIII, Pt. Ill, 1894, p.37. 
Object, of earthly desire -children, health, fortune 
or honour- would be asked for by the devotees propitiating 
the Saints by offering sOftie vows. By the first half of 
the nineteenth century, however, the l^slims of India had 
agreed, that khidr discovered the source of the water of 
2 life; of which he was the guardian, Khidr was also 
regarded as a guardian spirit of the seas and rivers of 
3 
India* "protecting marines from shipwreck,** De Tassy, 
on the authority of jawan, tells us that in the month of 
Bhadra, all those whose wishes had been fulfilled set 
afloat boats in honour of khwaja khidr with offerings of 
4 
m.ilk and grain. 
Zindah Ghazi is a m.ythical hero in the eastern part of 
Delta of the twenty four Parganas, Every village in the 
twenty four Parganas had shrines dedicated to I'luhurra 
C^ iazi and no one could enter the forest and no crew sailed 
1 . J . A . S . B . L X I I I , P t . I l l , N o . l , 1894, p . 3 7 , 
2 . A . J , , V o l . V I I , 1832 , p , 1 4 2 . 
3 . J . A . S . B , , L X I I I , P t , I I I , N o . l , 1894, p p . - 3 8 - 9 . 
4 . A . J . , V o l . V I I , 1832 , P . 1 4 2 , Qanun, P P . 272 - 3 , 
f t )r d e t a i l s . 
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through the d i s t r i c t without f i r s t of a l l making 
offer ings t o one of the sh r ines . The guardians of 
these s h r i n e s , claiming descent from the Ghazi, indicated 
the lim.its within which the fores t was to be cu t . Of yet 
another type were the ceremonies connected xfi Salar 
Has'ud Ghazi, believed to be e i the r a bro ther of Tughlaq 
Shah or nephew of Mahmud of Ghazni and in e i t h e r case 
2 
worshipped as a m.artyr hero. To his shr ine a t Bahraich 
in Oudh p i lgr ims cariie from a l l over India ••with lances 
decorated with red flags* and having at t h e i r head 
3 
m.usicians singing and playing on tam.borus." Som.e car r ied 
a r t i c l e s necessary for a marriage ceremony, convinced tha t 
Mas'ud ^hazi renewed his nup t i a l s , he being k i l l e d on his 
wedding day, "^his ceremony according t o Dr, Will son, was 
ce lebra ted espec ia l ly by lower order of the Muslim Society 
4 
and by som.e low caste Hindus. I t was the ccmm.on be l i e f 
tha t i-lasud Ghazi resided for som.e tim.e a t Gorakhpur v/here 
50,000 people annually assembled to ce lebra te h i s mem.ory 
a t two shr ines b u i l t on the sacred spo t . " 
1. Based on S t a t i s t i c a l and Geographical Survey of the 
twenty four Pargunnah d i s t r i c t -by R. S»?.yth, vide 
J.A. S.B., Vol, LXIII, F t . I l l , No'. 1, 1894, p .40 . 
2. Sleem.an, W.H. Journey through Oudh, Vol. 1, p .48 ; 
J .A .S .B . , Vol. LXIIl', P t . I I I , NO.I, 1894,pp. 40 - 1 , 
El l id-and DowBon, Op .c i t . , Vol, I I , appendix,pp.513-549. 
3 . Mall lck, A.R., Op.Cit.;P.20(The B r i t i s h Pol icy and the 
l-tuslim in Bengal) 
4 . Proceedings of the Asia t ic Society, A . j , Vol . iv,1831,p.75, 
5. I b i d , 
u 
The Legend of laartyrdotn on h i s wedding day i s a lso 
at tached t o Sayyid Badr-al-Din Idadar, though another 
version represents hiia as being fa ther of 1,142 sons 
and having had died at the age of 395 years 9 months and 
2 26 days. In the f e s t i v a l s connected with the memory 
with the Saint , pikes again appear. The p ikes were p lanted 
in d i f f e r en t towns and v i l l ages of India where muslclaas 
appeared beat4.ng a kind of drum and f a q i r s danced crying 
•Oh Madar* and passed through the l ighted for t h a t purpose. 
On the seventeenth of Jamadiffldevotees assembled at 
Makanpur t o celebrate the annual f e s t i v a l . Dr. Buchanan 
repor ted of as many as 1600 famil ies in Purnea alone as 
belonging t o t h i s order and so the order i n c r e a s i n g . ^ 
He a l so m.et large numbers in Rangpur where admission t o 
the order was allowed t o both sexes. Sofr.e Madaris in 
t h e i r costum.es resemJaled Hindu Sanyasis going nearly naked 
in a l l seasons, braiding the ha i r and sm.earing the body 
with ashes and wearing iron chains round t h e i r wr i s t s and 
necks. ••'' 
1. Hal l ick A,R,, Op.Cit. , p . 21. 
2. Idartin, H.History, Ant iqu i t i es , Topography and S t a t i s t i c s 
of Eastern India (Ccroplled from Buchanan Report ) , Vol.11, 
p .349 . 
3 . A.J. Vol. 1832, pp 56 -7,I4akanpur i s 40 Miles frcm 
Gorakhpur. 
4 . Eastern India , V o l . I l l , pp, 147 - 8 . 
5 . I b i d . 
6. A. J., Vol.IV, 1831, p.767 Eastern India, Vol.II,p. HO. 
25 
The l i s t of Indian Saints whose torcbs had become 
1 2 
objects of worship were • Ajdul-Q^dir, Sultan Sarwar, 
3 4 
Shams al-Din Danial, (Xitb al-Din, Shaykh Baha-al-Din, 
2:akariyah, Far id-a l -Din, Shaykh Nizam al-Din and 
Khwaja I4uin al-Din Chish t i . Khwaja Huin al-Din Q i i s h t i 
was one of the most ce lebra ted Saints of Ind ia . His tcwrb 
a t Ajmer was frequented by crowds of Hindu and i4usldLm's 
pilgrim.s. Same car r ied t h e i r zeal so fa r as t o take away 
stone or br ick of the bui ld ing , to be placed in t h e i r 
homes, which in turn would become a place of pilgrim.age. 
Emperor Akbar was one of h i s great devotees and he took 
pilgrim.age several times on foot t o secure the b i r t h of 
Q 
a son to succeed him. 
1, Born near Baghdad in 471 A.H,, was gifted with the 
power of m.iracles and died in 571 A.H, 
2, It was believed that the blind, the leprous and the 
im.portant were cured by prayers at his tomb, 
3, His tomb at Depaldal in Lahore was guarded by the Hindus, 
A fos, p. 170; A, J, , Vol. IV, 1831, p. 228. 
4, Qanun,p,433;A.j,, Vol.VI, 1831, p.222, 
5, Born and died at i'tultan, Qanun, p . 4 3 , 
6, He was reported to be so holy tha t by h i s books clods of 
e a r t h were converted in to lum.ps of suger, A. J .Vol . VII, 
1832,p.144. 
7 , He l ived and died at Delhi, Qanun, p ,434, 
8 , A fos , p ,145;A.J . , VQI. VII, 1832, p . 5 7 , 
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In Eas t Bengal a lone each d i s t r i c t had i t s own 
p a t r o n s a i n t s . The more impor tan t of when, Dr, Wise 
r e c o r d s , were Shah J a l a l of Sylhet , Panch P i r , Munnah 
Shah Darn i sh and Khondkar Muhammad Ytisuf of Sonargaon, 
Shah Wali Baghdadi of Mirpur , P i r Badr of Ch i t t agong , 
Shah J a l a l Dakhini of Dacca and Adam. Shahid of Vikram.pur, 
The p r a c t i c e of asce t ic i sm, on Hindu l i n e s had come 
t o be wide ly adopted among 14uslim.s. By t h e n i n e t e e n t h 
c e n t u r y , Bengal seem.ed t o have som.e four m.ajor o r d e r s 
of f a q i r s of t h i s c a t e g o r y Arjun Shahi, Madari and Benawaz, 
The use of Ganja, opium., wine and o the r i n t o x i c a t e d 
l i q u o r s , s t r i c t l y p r o h i b i t e d by Islam., was common am.ong a 
l a r g e numJDer of " F a q i r s * who often were g r e a t debauches . 
The i d e a l of b ro the rhood and e q u a l i t y on which SWEM 
much s t r e s s i s l a i d by Islam., was m.odified by Ind i an 
I-luslim.s in im . i t a t i on of the Hindu ComjTsunity, The Sayyids , 
t h e Pa thans and t h e i-tughals thought them.selves s u p e r i o r 
t o t h e r e s t and form.ed the Ashraf, a r i s t o c r a t i c c l a s s ; 
bu t even ar<^.ongst them, i n t e r m.arriage d id not always take 
p l a c e , 
1. J . A . S . B . , LXII I , P t , I I I , NO.I p , 3 7 . 
2.1 
In keeping with the practice of Hindu Society 
the l-tuslini gave up the simplicity of nuptail ceremony 
and substituted in its place costly and pornpus display, 
Ilusic and dancing became a part of such ceremonies and 
classes of people indulged in intoxicating drinks so 
that woraen as well as men continued "intoxicated with 
delight, mirth and jollity•* on m.arriage occasions. 
In a similar m.anner ilindu belief in astrology was 
taken over by the Muslim.s, An astrologer or Majumd 
becarae the oracle to be consulted on all occassions "whether 
the required solution be of utmost im.portance or the 
merest triffling subject" so that to the opinion of this 
person the high and the low submitted with childlike 
2 
sim.plicity, Farrukhsiyar when contesting for the throne 
of Delhi/ consulted astrologers before going to battle 
with his rivals. Nawab 14ir Qasiiii had so firm, a belief in 
astrology that he had the horoscope of his son drawn up. 
1, Mrs, Ali, H. Observations on the i-lusalm.ans of India, 
Vol.I,pp. 294 -9; J.R.S., Vol. XIII, 1852,p.350. 
2. Ibid., pp. 63, 69 -70, On the advice of the 
astrologer. 
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in imitation of the Hindus, by prominent astrologers. 
The mischief of a devil or evil spirit was like-wise 
feared and the operation to word off such evil on a fam.ily 
2 
or house are vividly described by Ja'far Sharif, 
Superstitions beliefs got a stronger hold over women than 
m.en. During the tiiT:e of pregnancy, child-birth, and 
various other stages of the wom.en's life, superstitions 
practices, like those of the Hindus, were observed in 
some 14uslim house, to word off the evil eye or injury 
3 
feared from, an evil spirit. In fact from, birth to death 
the fear of evil constantly haunted the m.inds of ignorant 
Muslims. 
The dowry system, which i s against the ru l e s of Islam, 
entered Muslim, socie ty and m.any daughters of respec tab le 
but poor pa ren t s rem.ained unm.arried and h i red a l i f e 
devoted t o the se rv i ces of God, In f ac t , l i k e the Hindus 
the Muslim.s and com.e t o look upon the b i r t h of a daughter 
4 
as a calamdty t o the fam.ily. Following in the foots teps 
1. Ghulam. Husain Seir-i-I-tutaakkherin, V o l . l i , p .387, 
2. J a ' f a r Sharif , Qanun-i-Islam., pp. 2 ,3 , 6 ,7 , 31, 51, 52,84. 
3. I b id , , p .338 , 
4 . All, Op. C i t . , Vol I , p . 5 1 , 350. 
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of the Hindus of India, the I-tuslims in some areas 
put their daughters to death •*merely to save the expenses 
and trouble of rearing thenal* 
In imitation of the Hindus widow marriage was looked 
upon as dishonourable and disgraceful by the I^ usliir.s, 
* 2 
although Islam encourages such marr iage. I-lrs. Ali 
d\iring her twelve years of residence in India am.ong 
Muslims did not hear "Of a widow marrying again" and so 
deeply had the custom, taken roo t t ha t she saw m.any i-tuslim. 
l a d i e s , whose affianced husbands died before the marriage 
had been concluded, continue a l i f e of so l i t ude u n t i l 
t h e i r death although over t rues towards m.arriage were 
m.ade. I t was Sayyid ^mad Barelvi who launched a 
vigorous compaign agains t t h i s custom borrowed from, the 
Hindus and by him.self m.arrying the widow of h i s elder 
brother se t an example, i t i s sa id , of the f i r s t widow 
4 
marriage in India am.ong I'luslim.s for m.any a long year . 
1. (Calcutta Chris t ian Observe, Nov. 1835, quoted in 
Anglo-India, ^o l , H , p . 6 5 . 
2 . J . A . S . B . , Vo l . I , 1832 , p . 4 9 3 . 
3. i-trs. All, {I, Observation on the Musalm.ans of India, 
Vol, 1, p.40 
4. S.A,, p.29, 55, 
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Thus long years of assoc ia t ion with non-I-tusliros 
who far out nurcbered them, cut off from, the o r ig ina l 
f a i t h and had beccxne ' Ind ian i sed i 
C H A P T E R - I I 
EARLY LIFE OF SAYYID AI«AD SIIAIIID 
Sayy id Ahir.ad Shah id was b o r n a t R a ' e B a r e l i i n 
U t t a r P r a d e s h on t h e 6 t h of S a f a r , 1201 A . H . / 2 9 t h Noven±)er 
1786 A.D. H i s f a t h e r , Muharcmad ' I r f a n , b e l o n g e d t o a 
p r o m i n e n t f a m i l y , renowned f o r i t s h o l i n e s s and r e l i g i o u s 
l e a r n i n g . Muharcrcad I r f a n was a d e s c e n d e n t of Sayyid 
Qu tb -ud -Din Muharorcad a l - H a s a n i , who m i g r a t e d from Baghdad 
t o Ghaznl and t h e n moved onwards w i t h r e t i n u e of h i s 
d e p e n d e n t s and f o l l o w e r s t o I n d i a i n 1 2 1 1 , Sayy id 
Muharrrr:ad a l H u s a i n i was t h e t w e l f t h i n t h e l i n e of h i s 
1 . A c c o r d i n g t o CShulam R a s u l Mihr who c o n f i r m e d t h e 
d a t e a s a s t h e 6 t h of S a f a r t h e m a t t e r of S a y y i d 
14uharomad Yaqub, nephew of Sayy id Ahmad S h a h i d , whom 
he p e r s o n a l l y c o n t a c t e d d u r i n g h i s t r a v e l t o t h a t 
a r e a , Makhzan- i -Ahmadi P , 1 2 , m e n t i o n s o n l y t h e DM 
month of S a f a r , 1201 A.H. T h a n e s a r i i n h i s 
T a w a r i k h - i . ' A j i b a Mawsum. b i h S a w a n i l Avnadi 
m.en t ions t l » f i r s t of Huharram, 1201 ^fU» 
u n f o r t u n a t e l y he d o e s n o t r e f e r t o any s o u r c e of 
i n f o rm.a t ion . 
descendents of Hasan bin Al i . Sayyid Shah ' l lmul lah 
(1033 -1096/1623 -1685), the g r e a t - g r e a t - g r a n d - f a t h e r 
of Sayyid ?ihmad Shahid and s e t t l e d in Rae B a r e l i . His 
s p i r i t u a l mentor was Shaikh Adair. Binnauri , the s p i r i t u a l 
successor of Shaikh Ahmad S i rh ind i , Shaikh Adam Binnauri 
was so im.pressed with h i s t a l en ted d i s c i p l e t h a t he 
awarded him. his own turban as well as the headgear of h i s 
sp i r i t ua l m.entor of Shaikh Ahm.ad S i r h i n d i . Then, bidding 
farewell to Shah •llraullah he s a i d : "Sayyid, now you 
go t o back t o your hom.e from well contented. You would be 
l ike a Sun am.ong the Stars,** Ilm.ullah b u i l t a m.osque 
on the bank of the River Sai in 1050/1640, which eventually 
corae to be known Takiyah-i-Ilm.ullah or Dairah-i Ilm.ullah, 
and t h i s the place where Sayyid Ahm.ad Shahid was born. 
Many among the sons and grandsons of Shah Ilmullah 
blessed with the inteiinal i l lumina t ion continued in 
succession to keep a l i g h t the lam.p of s p i r i t u a l i t y . His 
second son Sayyid Muhamj?.ad Huda, who was des t ined to 
becom.e the great grandfather of Sayyid Ahmad Shahid was 
pa r t i cu la r ly noted for h i s chaste and pious l i f e and 
! • Born in 1181, according t o Bahr al Ansab, 
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generous d i s p o s i t i o n . Sayyid Huharpxaad Mur, the e l d e s t 
son of Sayyid Huhamr?.ad Huda and a f a v o u r i t e of h i s 
g r a n d f a t h e r , was not l e s s c a r e f u l in f o l l o w i n g t h e 
p r e c e p t s of the Prophet than Shah ' I l m u l l a h who had taken 
s p e c i a l p a i n s for the moral and s p i r i t u a l d i s c i p l i n e of 
h i s g randson . Sayyid Shah ^u Sa ' eed , t he grandson of 
Shah • l l r . i u l l ah ' s e l d e s t son, Sayyid A y a t u l l a h , was the 
ma te rna l g r a n d - f a t h e r of Sayyid Aunad Shah id . A man of 
God, known for h i s p i e t y and r i g h t e o u s n e s s , he had t h e 
honour of being the s p i r i t u a l s u c c e s s o r of Shah Wali Ullah, 
Sayyid Muhaipjr.ad Nur had two sons , Sayyid I4uhamiT:ad No'arcan 
and Sayyid Iluhanrnad " I r f a n . Like h i s f a t h e r , t h e l a t e r 
was a l s o a pious s o u l . "^hile r e t u r n i n g from Lucknow, 
i n 1800, he f e l l s e r i o u s l y i l l in t h e way and exp i red 
be fo re reaching Rae B a r e l i , B ib i N a j i y a , t h e mother of 
Moulvi Sayyid I4aharar.ad ' A l i , Sayyid Ahmad ' A l i Shahid, 
Sayyid Hamiduddin and Sayyid 'Abdur Rahm.an, was the only 
c h i l d born to the f i r s t * i f e of Sayyid I-tuhammad ' I r f a n . 
Af ter t he death of h i s f i r s t wife he m a r r i e d t h e daughter 
of Shah flbu Saeed, t o whom were b o m t h r e e d a u g h t e r s and 
t h r e e sons , Sayyid Muheimmad Ibrah im, Sayyid l-!uhammad Ishaq 
and Sayyid Ah^ rtad Shahid . 
04 
Early Education of Sayyid Ahmad Shahldi According 
to the tradition of Indian nobels, Sayyid Ahmad Shahid 
was sent to a Maktab at the age of four years and four 
months. But unlike his brothers, he took little interest 
in his studies. He had neither taste nor inclination for 
education, Sayyid I-tuhamrr.ad 'Ali, a nephew and close 
cc^ npanion of Sayyid Ahmad Shahid, writes that during the 
three years of his studentship in the Maktab, Sayyid Ahmad 
Shahid was able to mem.orise only a few chapters (Surahs) 
of the Quran, and to write only som.e sim.ple words. His 
elder brothers, Sayyid Muhammad Ibrahim and Sayyid I'tuhamm.ad 
Ishaq appeared to be much worried over his lack of 
interest in studies, but his father asked them not 5a to 
fret for him. Said he, "Leave his affairs to the will of 
God. He would do whatever is best for him. 
There are evidences to show that the fam.ily of 
Sayyid Ahm.ad Shahid had a m.ystical tradition. This is an 
im.portant factor for our understanding of Sayyid Ahmad 
Shahid and his reform m.ovem.ent. 
1. Makhzani Ah.madi, Agra 1299/1882,P, 12, quoted in 
Mihr sayyid flhm.ad Shahid, P,57, 
'^ .5 
^j) 'ij 
Some say t h a t during the school days of Sayyid 
Alyp.ad Shahid whenever he looked a t books, the words 
disappeared from before his eyes. When Shah 'Abdul Aziz 
was informed of t h i s s i tua t ion , he inquired whether 
Sayyid Ahmad could see other sm.all th ings ? When a 
pos i t ive answer was given. Shah 'Abdul Aziz advised tha t 
h i s education be stopped. Shah 'Abdul 'Aziz considered 
tha t exo te r i c (zahi r i 'ilm) had not been a l l o t t e d t o 
Sayyid Ahmad Shahid; ra ther he would acquire e s o t e r i c 
education (ilm. ladunni wa ba t ln i ) Thanesari , speaking 
about the problem of Sayyid Ahm.ad's educat ion, puts in an 
apologetic word saying tha t the qua l i t y of " i l l i t e r a c y " 
which he " inher i ted" from the Prophet, was becoming 
m.anifest, 
Sayyid Ahm.ad Shahid was, however, very fond of spor t s , 
p a r t i c u l a r l y those which involved exer t ion and con t e s t . 
He often used to divide his playmates i n t o two p a r t i e s , 
2 
each of which t r i ed to vanquish h i s enemy in mokebat t les , 
3 He spent m.ost of his tim.e wres t l ing , swimruing, kabaddi e t c . 
He took such a keen in t e re s t in wres t l ing and other 
a t h l e t i c exerc ises tha t according t o h i s nephews 
!• Sawanih Ahmadi, pp. 5- 6, 
2. S i ra t Sayyid Alvnad Shahid, Vol.1, p , 79 , 
3 , I b i d . , p .70 ; Sawanih, p . 6 , 
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Sayyid 'Abdur Rahman, he could p r a c t i s e these exerc ises 
continuously for hours without showing any sign of 
f a t i g u e . He had several duir.b-bells weighing twenty, 
t h i r t y and forty seers for gymnastic e x e r c i s e s . The 
r e s u l t was t ha t he had acquired such a phys ica l s t rength 
t h a t once he l i f t e d a heavy stone lamp-post and car r ied 
i t about twenty paces. Similarly, in swimming, kabaddi 
and other spo r t s , he could eas i ly beat h is companions, 
Makhzan-i- Ahmadi informs us t h a t from, the tim.e of his 
m.id-teens Sayyid Ahmad Shahid began to l i ve an extrem.ely 
pious l i fe» He was endowed with such a nature ( f i t r a t ) 
of piety t ha t even the s l i g h t e s t devia t ion from, the 
comrr;andm.ents of God could not be t o l e r a t e d by him. As for 
h i s des i r e to follow the Sunnah of the Prophet , he was so 
overwhelm.ed with i t t h a t he t r i e d t o fashion every act of 
h i s l i f e on the pa t t e rn of the Sunnah. Even dxiring h i s 
boyhood, the re was no instance showing t h a t he had ever 
strayed from, the path of r ighteousness (Tadah-i haqq) or 
had given preference t o permdssible ac t s (rukhsat) over 
2 the obligatory ordinance of God (' azim.at-i-* ansal). 
1 . A seer i s equal t o 0.93 3 Kilogram.s; 
2. Of, Sayyid I-luhamm.ad ' A l i , p , l 2 quoted in i ^ h r , 
sayyid Ahmad, p .62 . 
.1 a 
Sayyid Ahmad Shahid was, from his childhood 
days, infatuated with a desire to wage war in the way 
of God, His enthusiasm was however, taken by his 
elders as a childish fad except, of course, by his 
mother who had never had any mJLsgivings about the 
capabilities of her son, Ihe religious force was 
creative in Sayyid Ahmad Shahid, which shaped his 
eventually to lauch his reform m.ovement. It the 
A 
righteousness of Sayyid Ahm.ad Shahid which im.pelled 
Shah Ism.ail to express his conviction that from the 
very beginning Sayyid Ahm.ad*s person was created with 
qualities resumbiling those of the Prophet. Hence some 
of his biographers declare that he was born a 'rfiali. 
Sayyid i-tuharivr.ad Ali tells us, that in his m.id-teens, 
Sayyid Ahim.ad Shahid m.ade hum.an service his special sign. 
Social service had caught his im.agination so ardently 
that he never hesitated in performing the toilsome jobs 
of his neighbours nor was there any work too low for 
him. He was troubled by the sight of destitutes, and 
he showed special sym.pathy towards children, orphans and 
1. Cf. Thanessari, Sawanih Ahro.adi, p. 6, 
'^M 
old persons. Every morning and evening, he used t o 
v i s i t h i s poor neighbours to inquire about t h e i r 
well-being and to br ing them wood, water or whatever 
they needed. As rp.ost of these neighbours held the 
Sayyid's family in reverence and were in general the 
murids of h is family. Sayyid Ahiriad's se rv ice t o them, 
very often s tar ted them, for the very f ac t t h a t they 
were beings the m.urids, supposed t o render se rv ice to 
Sayyid Ahm.ad Shahid, ins tead he was very much p a r t i c u l a r 
in rendering them h i s be s t s e r v i c e , Sayyid AJrim.ad Shahid 
also developed a passion for spending long hours in 
prayers and rem,emi>erance of God. He often spent the 
whole night in v i g i l s r e c o l l e c t i n g God and contem.plating 
over the mjuct ions of the Quran. 
Belonging to a fam.ily with a long standing t r a d i t i o n 
of zealously following the p recep t s of t r ue f a i t h , the 
Sayyid Alvnad Shahid avoided from, the very beginning, 
doing anything which could be constued as an innovation 
A 
in re l ig ion or supe r s t i t i ous accre t ion t o the teachings 
1, Hakhzani Ahmadi, P. 12, c i t e d by Hihr, Sayyid Ahmad, 
pp. 61 -62. 
2. I b id . 
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of the Quran and sacred Traditions. Sayyid Ahmad 
Shahid thus i led a chaste and unblamished life from 
his childhood days. 
Equality of man was an important point in the 
eaching of Sayyid Ahmad Shahid. During his reforming 
career, on different occasions he em.phaiized on this 
point. The social contact on the part of Sayyid Ahm.ad 
Shahid during his early life makes him distinct from 
a large number of Sufis, who passed m.ost of their tim.e in 
their Khanqahs, His contact withe the people offered 
him. opportunities to witness their religion-social life; 
and the un-Islam.ic practices* which he must have had 
observed am.ong the people, remained ingrained in his heart. 
Thus, we therefore of the opinion that Sayyid Ahm.ad* s 
contact with the society in his early life enabled him. 
to realize socio-religious problem.s of l^ slim. life which 
he tried to eradicate during his reforming career. 
During 1803 -4 when Sayyid Ahm.ad Shahid was about 
17 or 18 years of age, he set out for Lucknow with his 
eight com.panions, m.ostly relatives to seek som.e em.ploy-
m.ent. They had to cover 79 Km.s. but with only one 
40 
packrhorse being ava i lab le , every one in the par ty 
enjoyed the r ide when h is turn canie, while o thers 
walked with t h e i r luggage on t h e i r heads. Sayyid Ahmad 
Shahid, however, never availed himself of h i s turn 
and always withdrew in favour of sorr.eone. When they had 
covered about half of the d i s t ance , almost every one 
was too exhausted to carry on the journey with h i s heavy 
baggage. Mo por te r was avai lable e i t h e r . At l a s t , Sayyid 
Ahmad Shahid offered to suggest a so lu t ion provided 
every one in the party agreed t o accept h i s suggestion 
beforehand. This done, he packed the whole luggage in a 
blanket and ca r r i ed i t on h is head; and, a t the sometiTne, 
thanked his companions for giving hirr: an opportunity t o 
be of som.e service to them, 
sayyid Ahmad Shahid went t o Lucknow along with some 
of h i s r e l a t i v e s and f r iends , of whom, h i s nephew, sayyid 
i-tuhammad 'Al i , the author of Makhzani AhrT:adi, m.ay be 
m.entioned. We therefore accepted, Makhzan-i-Ahmadi as 
the m.ain source of information for Sayyid Ahmad's 
l i f e in lAicknow, 
1, Hakhzan-i- Ahm.adi, p ,14 . 
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Nawab Sa'adat 'Ali Khan then ru led of Lucknow. 
He was a competent adminis t ra tor who attempted to 
reform the revenue adminis t ra t ion and enforced 
f inanc ia l d i s c i p l i n e . He ascended the throne on 
21st February, 1798 his dominion had s t i l l not recovered 
from the ravages of the g rea t famine of 1783-84 owing 
t o the apathy of h i s predecessors and d is -organised 
loca l adm.inistration in the d i s t r i c t s . 
A Pa t r i c i an of the c i t y who held the Sayyid's 
forefa thers and other e lders of h i s family in reverence, 
took Sayyid Ahmad Shahid as h i s guest while h i s other 
companions had to earn t h e i r da i l y bread through c a l l i -
graphy, t a i l o r i n g or some other m.anual labour . I t 
was not unoften tha t one or the other of the Sayyid's 
f r iends was unable to earn a penny, but Sayyid Ahm.ad 
Shahid always shared the v i c t u a l s sent by h i s has t , and 
sarr.etim.es he even went without food t o sa t i s fy h i s 
friend* pongs of hunger. Sayyid Ahm.ad Shahid and h i s 
f r iends spent four m.onths in t h i s m.anner a t Lucknow. 
The host of Sayyid was by t h i s tim.e ordered by the Mawab 
t o r e c r u i t a hundred cavalry for which about thousand 
1. W, Crorke; The North Western Provinces of India ,p .169. 
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candidates with t h e i r arms and c o l t s had turned up» 
The Sayyid's host asked hirr. t o s e l ec t two persons 
frorfi amongst h i s companions. He offered both the 
appointments t o two person and r e l a t e d t o him. and 
h i s r e l a t i v e s t o have f a i t h in God who would solve t h e i r 
d i f f i c u l t i e s t o o . Very much impressed by the Sayyid's 
s e l f l e s s n e s s , h i s host promised t o m.ake som.e arrangem.ents 
for h i s rem.aining companions in the near fu tu re . After 
a four m.onth's stay in Lucknow, the hos t of the Sayyid 
was asked by the Nawab t o arrange a hunting expedi t ion . 
Sayyid Ahmad Shahid and his f r iends accom.panied h i s host 
on Safari in the hope of securing some em.ploym.ent during 
the expedi t ion . Three more m.onths, however, elapsed in 
the h i l l y t r a c t s in the north during winter season, 
without any opening s igh t for any one. After t h a t Sayyid 
Ahm.ad l e f t for Delhi,^ 
Sayyid 24uhamrr.ad 'A l i inform.s us , Sayyid Ahmad Shahid 
had, however, given up a l l hopes of ge t t ing em.ployed 
by now and was incessant ly pleading with h is comrades 
1, Cf. Sayyid i-tuhammad 'Al i , i4akhzan-i-Ahm.adi,pp. 14-15, 
Cited by Thaneswari, Sawanih Ahm.adi, pp.7 - 8 ; Nadwi, 
S i r a t Sayyid Ahm.ad, 74; Mihr Sayyid Ahm.ad, p , 6 9 . 
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t o abandon t h e i r I l l u s i v e quest of the worldly gHji 
gains and go with him t o Delh i . "Brothers" said he, 
"a l l t h i s t o i l and t roub le t o make a l i v i n g H has 
been in vain. Why not abandon i t and go t o Delhi ? 
Shah 'Abdul Aziz i s the re now a sign among the signs 
of God, •• None, however, took him s e r i o u s l y . At l e a s t 
he took Sayyid I^hamm.ad All as ide one night and sa id , 
" I sha l l leave for Delhi i n a day or two, I want you 
to accompany me? Muhammad 'A l i r e p l i e d , " We do not have 
anything except the c lo thes we are pu t t ing on. You m.ight 
have the courage to undertake such a long journey em.pty 
handed, but we can not d a r e , " Then a f t e r two or th ree 
days, Sayyid disappeared without not i fy ing h i s depa r tu re . 
FroR! the above d i scuss ion of the ea r ly l i f e of 
Sayyid Ahmad Shahid i t appears t h a t , h i s a t t i t u d e 
towards following the Sha r ' i ahkam. and avoiding the 
innovations or dev ia t ions was, in f ac t the r e s l u t of 
h is r e l i g ious up b r i n g i n g . This s p i r i t u a l u rge , caused, 
Sayyid Ahmad's early depar ture from Lucknow. On a r r i v a l 
a t Delhi, he presented himself before Shah 'Abdul 'Aziz 
1. Hakhzan-i- Ahm.adi, p . 14, Cited by Thaneswari, 
Sawarriir Ahm.adi, p , 7 . 
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for spiritual guidance. He thus, began a new phase 
in his spiritual career and very soon reached the 
threshold of its perfection, which was followed by his 
reform moverrent. 
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C H A P T E R - I I I 
THE WAY FARER OF SUFI PATH 
Sayyld Ahmad S h a h i d l e f t Lucknow f o r D e l h i a l o n e * 
He was b o r n and b r o u g h t up i n a S u f i e n v i r o n m e n t , must 
h a v e d e t e s t e d t h e w o r l d l y l i f e of Amirs and Nawabs. The 
" s h i a h " e n v i r o n m e n t of Lucknow migh t a l s o h a v e d i s g u s t e d 
h i m . As a m a t t e r of f a c t , M i r z a H a y r a t Dehlawi w r i t e s 
t h a t / "when Sayy id Ahmad S h a h i d met an Amir , t h e f i r s t 
q u e s t i o n p u t t o him by t h e Amir was , whe the r he was a 
" K h a r i j i " o r A l i t e " s h i a h y ; S a y y i d Ahmad h e a r d t h e s e 
words f o r t h e f i r s t t i m e i n h i s l i f e . But t h e Amir hoped 
t h a t t h e i n n o c e n t boy would become a "Sh i*ahg 
1 . Cf• H a y a t - i T a y y i b a h , L a h o r e , n . d . p p . 484 - 8 5 M i r z a H. 
Dehlawi w r i t e s t h a t i n t h e S h i ' a h Sys t em, C u r i n g of t h e 
f i r s t t h r e e c a l i p h s of I s l a m was r e g a r d e d a s a m a t t e r of 
r e l i g i o u s r i t e which l e a d s t o s a l v a t i o n . One day S a y y i d 
Ahmad S h a h i d d i s c u s s e d t h i s m a t t e r w i t h a S h i * a h boy who 
behaved u n p o l i t e l y , and t h i s l e d t o a p h y s i c a l c o n f r o n t a -
t i o n (Cf. H a y a t - i - T a y y a b a h , PP. 4 8 6 - 4 8 7 ) D e h l a w i , of 
c o u r s e , d i d n o t m e n t i o n h i s s o u r c e of i n f o r m a t i o n . 
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In reaching Delhi in 1804 A.D. Sayyid Ahmad Shahid 
went s t r a i g h t to Shah * Abdul 'Aziz who enquired about 
h i s family, home and his purpose of v i s i t to Delhi. 
On coming to know t h a t the Sayyid's maternal gradfather 
was Sayyid 'Abu Sa 'eed, and his uncle Sayyid No'man. Shah 
Akbdul Aziz once again shook hands with Sayyid Ahmad Shahid 
and entoraced him. He remarked, "'God wil l ing you sha l l have 
the patrrlmony of your ances tors ." Therefore, Shah 'Abdul 
'Aziz asked a servant to take Sayyid Ahmad Shahid to h i s 
2 3 
younger b ro the r . Shah 'Abdul Qadlr, i n Akbarabadi Mosque 
1. Shah 'Abdul AZiz, was the eldest son of Shah Waliullah. 
He was born in 1746, After completing his education 
under the guidance of his father he succeeded to the 
cha i r of h i s f a the r a t Madrasa Rahlmlyah In 1763, He 
ca r r i ed the Ideas of his father to wider c i r t l e than his 
fa ther had been able to do. He wrote on various top ics , 
some of his book being •Fatb-ul-Azla, Bust an ul-Muhaddasln 
Ujala-1-Nafla# Tiifafa-i-Athna *Asharlya, Zlkr-us Shahadataln 
e t c . The fame of Shah 'Abdul Aziz as an *allro-Sufi of h i s 
time was by no means!ess reputed than t h a t of h i s f a t h e r . 
Maul ana Abul Kalam Azid remarks of him. "The i n t e l l e c t u a l 
author i ty of Shah 'Abdul *»±z reached as far as samarqand, 
Biokhara, E^ypt and Syr ia . He died on the 5th June, 1824, 
2» Brother of Shah 'Abdul 'Aziz, who was a leartxed scholar and 
f i r s t to t r an s l a t i on the Quran in Urdu. He died on the 12th 
February, IB 14. 
3 , The Mosque, b u i l t in 1650, by Nawab Aizal jun-nisa Begum, 
one of the wives of Shajahan, was in Palz Bazar. I t was an 
imposing ed i f i ce of red sandstone and marble with rooms 
around i t s spacious courtyard for boarder s tuden ts . 
(Athar-us-Sana d id , PP.284 - 8 7 ) , No t r ace of the mosque 
i s l e f t now as t h e Bri t i sh government converted the Place 
i n t o id ward Park af ter the up hearval of 1857, 
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and t e l l hlrn t h a t he should extend every f a c i l i t y t o the 
honoured g u e s t . Shah 'Abdul Aziz a l s o ordained t h r e e 
pe r sons t o look a f t e r the needs of Sayyid Ahmad Shahld , 
VJhen Shah 'Abdul ' A Z I Z asked Sayyid Ahmad Shahid, 
"vihy have you come t o Delhi 7 Sayyid Ahmad r e p l i e d : 
"Consider ing your p ious p e r s o n a l i t y as "ghaniraat" (One 
th ing as the means of achieving something e l s e ) , I have 
come in q u e s t of God Almighty" 
Then Shah 'Abdul 'Aziz r e p l i e d : "If God ' s g race acconpanies 
the s i t u a t i o n then you w i l l achieve your own f a t h e r l y and 
motherly h e r i t a g e , " 
By " f a t h e r l y and motherly h e r i t a g e , " Shah 'Abdul 'Aziz 
was ev iden t ly r e f e r r i n g t o Sayyid No'man and Sayyid Abu 
S a ' e e d , unc le and materna l g r a n d f a t h e r of Sayyid Ahmad 
Shahid/ r e s p e c t i v e l y . Of cou r se , a p a r t from t h e s e 
1, Mlhr, Sayyid Ahmad, p .7o 
2. 3l5id. p .70 
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personalities^ there were many other persons of the 
family of Sayyid Ahmad Shahld who had received both 
exoteric and esoteric learning in the circle of 
Shah Waliullah hirr;self and later in the circle of his 
sons. 
To the Sayyid, Shah 'Abdul 'Aziz started teaching 
all the three system.s of Sufi orders(Chishtlyah, 
Qadiriyah and Haqshbandiyah;, After Sayyid Ahm.ad 
Shahid had gone through the initial stages, like 
recollectihg of God, subduing of egoism., denial of 
everything other than God, affirm.ation of God, etc, he 
was instructed by Shah 'Abdul 'Aziz to practise **ShA4K<d-i 
« 
Barazakh" ( ^j/; (J^ ) or concentrated contem.plation 
4 
on the iKage of h i s Shaikh. 
Sayyid Ahmad Shahid, however, asked: "Sir , how does 
i t d i f f e r from, ido la tory ? One has an im.age carved in 
1. Founder of t h i s order in India was Khwaja Moinuddin 
Ch i sh t i . 
2. ' Abdul-Karim. ibn Ibrahira a l - j i l l i introduced t h i s order 
i n to Ind ia . 
3. Khwaja Bahaud-Din Naqshband was the founder of this 
order. '^e fist saint of this order to coKe to India 
was Shaykh Baba Wall, Khwaja Baqi Billah and Shaikh 
Ahm.ad Sirhindi were the m.ost important sufi saint of 
this order in India, 
4. Nadwi, Abul Hasan All, Sirat, 79s mhr, Sayyid Ahr.-.ad, 
pp.76 -77. 
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stone or painted on paper, the other has a conceptual 
figure upon which the raental gazed i s f ixed, " 
Shah 'Abdul 'Aziz r e c i t e d a couplet of 
Khwaja Hafiz in rep ly i "Soak the prayer-mat with wine 
at the mentor 's b id , for nescient the guide i s not, 
of the journey 's goal" Sayyid Ahmad Shahid subrndtted 
againi "I dare not a s soc ia t e anything with God, I only 
want t o be s a t i s f i e d t h a t the concentrated contemplation 
on the image of Shaikh i s not i d e n t i c a l t o i do la to ry , 
I would be convinced i f t he re i s anything to throw l i g h t 
on i t in the Quran, Hadith or the consensus of the 
j u r i s t s . " 
Shah "Abdul 'Aziz was m.uch pleased with the reply 
of h i s d i s c i p l e . He hugged the Sayyid and kissed h i s 
forehead saying, "My son, you have been b lessed by God 
with the Prophetic enlightenm.ent," Asked to e luc idate 
what he m.eant by prophe t ic enlightenm.ent. Shah 'Abdul 'Aziz 
explainedi "Mystical sainthood i s propinqui ty to God which 
i s m.arked by a pass ionate attachm.ent, seated deep in the 
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heart of the love r . In t h a t condit ion one becorr.es dead 
to the world and a l l t h a t i t s tands for ; progeny, r i c h e s , 
honour and human d e s i r e s , a l l are effaced frorr. one 's 
hea r t . Then, with a l l h i s hear t and soul , the mystic 
des i res the pleasxire of God, But those who soar in the 
dom.ain of prophet ic enlightenment are so completely l o s t 
in love of God t h a t they answer the de sc r ip t i on of God-
ir.oved souls given in the Quran, 
"Ye wi l l not a t t a i n unto p ie ty u n t i l ye spend of t h a t 
which ve love" 
ii>y^ Wj^ AJ^  oCii^J ^  ly bj- (^ 
"Loi in our sight they are verily of the elect, the 
2 
excellent. •* 
In their habit, and actions such persons are a 
replica of the Prophet about whom. God says: 
"But righteous is he who believeth in Allah and the 
last Day and the angels and the scripture and the prophets; 
1. Quran 111; 92 (Qiapter 3rd Ayet 92). 
2, Quran, Sarah -38 Avatj 47• 
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and giveth wealth, for love of Hiir., t o k ins fo lk and 
to orphans and the needy and the wayfarer and t o those who 
ask, and to se t s laves f r e e ; and observeth proper worship 
and payeth the poor-due. And those who f u l f i l t h e i r 
pledge when they make one, and are p a t i e n t in t r i b u l a t i o n 
and adversi ty and time of s t r e s s . Such are they who are 
s incere . Such are the God f e a r i n g . " 
"Such m.en of God a t t a i n an a f f i n i t y with the Prophet 
in character and demeanour; detach t h e i r souls from a l l 
des i res and a f fec t ion ; a spend t h e i r tim.e in guiding the 
people and weaning them, away from v i c e s ; enforce the 
corrarnandments of God and z revive the p r a c t i c e of the 
prophet; f ight the i n f i d e l s and m.ischief m.ongersj and 
they are ever wi l l i ng t o diffusee, the ways of t rue 
fa i th among the I^s l ims through t h e i r haranguings and 
discourses , whether people pay a t t en t i on t o them or not , 
This, in the parlance of myst ics , i s ca l l ed "Qurb-ul-
Faraiz** or duteous proximity. Such an enl ightened soul 
always ac ts on the express in junct ions of the Quran and 
those who a t t a i n t h a t stage should be deeiried t o have 
1, Quran-Surah I I ; Avat 177. 
s? 
reached the h ighes t domain of s p i r i t u a l i t y . And, tha t 
i s the bounty of Allah, which he giveth unto whom kR 
He nil."-^ 
Later on Sayyid Ahmad Shahid explained why i t was 
dangerous t o p r a c t i s e the contem.plation on f orm.s and 
f igures although i t forrried an e s sen t i a l t e n e t in several 
myst ical o rde r s . I t was an innovation in r e l i g i o n , 
Sayyid Ahr.-;ad Shahid explained because of i t s s im.i lari ty 
t o the v/orship of i d o l s , and tha t the p r ac t i c e was l i k e l y 
t o lead the t r a v e l l e r of s p i r i t to pay divine regards to 
inanimate linages and symbols which was considered h e r e t i c a l 
by Is lam. In preference to the other myst ica l orders , 
Sayyid Ahrnad Shahid l a i d em.phasis on a new m-ethod which he 
ca l l ed "Suluk~i- Rah-1 Nabuwat" or the Sufism according 
t o p r o p l e t i c a l m.ethod. The d is t inguish ing fea ture of jckK 
t h i s new m.ethod i s t h a t the m.ystic should f i r s t turn away 
from, a l l s ins and m.ake a l l h i s actions confirrc s t r i c t l y 
to the law given by the Prophet before taking to rem.em.-
rance and contemplation. The "Dhlkr" or rem.emlsrance 
of the prophet ica l method com.prises r e c i t a t i o n of the 
1, Makhzani Ahm.adi, pp. 20-21. 
2. S i r a t - i - Mustaqim., pp. 388 -391 , , 
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Qtiran and prayers handed down from the Prophet with intense 
humil i ty , r e s t l e s s yearning and a h e a r t - f e l t r e a l i s a t i o n 
of the awe of God. The "Fikr" of the rtiethod cons i s t s 
of, f i r s t / contetTiplation in the Goodness and Grace of God 
which i s profusely spread a l l over the universe and; secondly 
making one's w i l l com.pletely subvient to the wi l l of God, 
r e a l i s i n g His Omnipotence a t very m.csnent, and abandoning 
everything which comes in the way of concord between one's 
d e s i r e s and the wi l l be God. The new m.ystical order puts 
m.oderation and sobr ie ty above soli tude and "Jihad" above 
m.usical r e c i t a t i o n s r e so r t ed to by the m.ystics belonging 
to others schools of m.ysticism. for a t t a in ing s p i r i t u a l 
trance and ecstasy* The Sayyid's method of s p i r i t u a l 
ascent dem.ands abhonrance of every innovation in r e l i g i o n 
and punc t i l i ous devotion t o the law of Islam.. 
"The ultim.ate goal of m.ystic endeavour i s t o secure a 
concord between the inner self on an individual and the 
Divine Will" explained Sayyid Ahm.ad Shahid d e l a t i n g on the 
s igni f icance of " B i ' a t - i - t a r i q a t " or the oath of a l legiance 
t o t read the path of m.ysticism, "And the p leasure of 
God can be had ," he added, "only by following the 
lam.inous "Shari* ah, for , every path older than t h a t 
1. Sirat-i-Mustaqim., pp.465 -536. 
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of the Prophet leads the t r a v e l l e r as t ray to the bl ind 
val ley of i n f i d e l i t y and denial of God, Hence, anyone 
making a claim to the contrary i s a perverse l i a r whereas, 
' b i ' a t - i - Imama t (Oath of al legience to follow on Imain) 
i s meant t o f igh t for the sake of God and dominance of 
the "Shari'ahl* I h i s , if attempted without the l e a s t 
t r ace of se l f g r a t i f i c a t i o n or love for power, honour or 
r i ches i s known as ' 'Jihad* in r e l ig ious pa r l ance , and i s 
the h ighes t form of a m.an's subm.ission t o the wi l l of God 
as none of the r e l i g i o u s observances and forms of prayer 
can be equal to i t in a t t a in ing the s p i r i t u a l p o s s i b i l i t i e s 
of the human s t a t e ; 
From the above d iscuss ions , i t appears t h a t an 
"Alim Sufi" of so g rea t repute as Shah 'Abdul 'Aziz was 
unaware of the fac t t h a t there i s a d i f ference between 
"Tasawwur-l Shaykh" and idd worship. Rather we should say 
an un-Islam.ic p r a c t i c e , resembling idol worship, had 
r. 
crept i n t o the r e l i g i o u s l i f e of even Shah 'Abdul 'Aziz 
through the agency of Sufism.. Final ly , for the f i r s t 
t ime, Sayyid Ahn-:ad Shahid received acknowledgem.ent for 
1. MSS, Makbiobat, pp.70 -72. 
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h i s being endowed with "Wilavat-i Anbiya" froro. h i s 
"Pirj.* Recognition frOR Shah 'Abdul Aziz was the 
g r e a t e s t s p i r i t u a l achievement for Sayyid Ahmad Shahid, 
Sayyid A2"tmad Slriahid considered corrupt SufisT?. as the 
chief agency through which r e l i g i o - s o c i a l abuses entered 
i n to Huslim l i f e . As a mat ter of fact^ widespread 
' cor rup t ions provided Sayyid Ahm.ad Shahid^ with reasons 
t o reform. Sufi p r a c t i c e s . 
During the period Sayyid Ahm.ad Shahid rem.ained a t 
Delhi, he engaged hir.';self in m.ystical e x e r c i s e s ; 
remembrance and contem.plation, in order to a t t a i n 
per fec t ion of s p i r i t . He a l so avoided every act which 
could be regarded as unwhole somie by the "Shariah** 
Once, a few of h i s fr iends i n s i s t e d upon the Sayyid to 
v i s i t a f a i r held on ti-/e banks of the r i v e r Jamuna. 
Sayyid Ahm.ad Shahid went with them, a l b e i t un -wi l l i ng ly , 
bid he did not reach there as he f e l l unconscious in the 
way. Shah "Abdul 'Aziz once remarked: •'This Sayyid 
i s so sharp in e s o t e r i c knowledge ("Ilm.-i Ba t in , " ) t h a t 
from, a s l i gh t ind ica t ion , he understands the high s tages 
and passes them." 
1. Hakhzan-i Ahm.adi, pp, 25 -26 , 
6 
Nawab Wazir-ud-daula wr i t e s t h a t "Sayyid Ahmad Shahid 
performed the "Isha" and the "FAjar" prayers in a s ingle 
ablution; he used t o pass the whole night in prayers 
2 
so that sorp.etiir.es h i s f e e t a l so used t o swellup. I t was 
not unoften for him to spend long hours in m.editation, 
Sayyid Ahm.ad Shahid was rewarded with t he grace of God 
which ra ised him to h igher planes of m.ystical consciousness 
known as the gnosis or "Marifat" and i n t u i t i v e ce r t a in ly 
or "Yaqin" Blessed with the inward l i g h t of c e r t i t ude and 
h i s hear t i l luminated by the l i g h t of God, Sayyid Ahiro.ad 
Shahid nidened the dim.inislons of h is ^spiri tual experience 
by a t ta in ing even higher s tages yeat untraversed and 
unknown by other mys t i c s . 
I t i s said t ha t Sayyid Ahmad Shahid have had several 
visions of the Prophet and h i s p r i n c i p a l companions, 
am.ong them "Abu Bakr* and ' A l l , and witnessing a l l the 
creatures p r o t r a t i n g themselves on the night of the 27th 
of Ramadan, 1222 V " 28th Nove., 1807 A.D."^ Many of us 
1. Wasaya al-Waziri by Nawab Wazir ud Daula, P t . l , P.256, 
quoted in Mihr, Sayyid Ahm.ad, p . 7 8 . 
2. Ibid. p .256. 
3. Thanesari, Sawanih iihmadi, pp . 1 3 - 1 4 . 
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are likely to dismiss such esoterical experiences 
as of trivial importance, but in the biographies of 
eminent sufis the dreams, auditions, visions and sim.ilar 
other ecstatic experiences not only for a prom.inent 
place but they have also caused them to enter a more 
profound and richer spiritual life. Accepting it, as it 
is in the Sufi tradition. We can see that Sayyid Ahm.ad 
Shahid, after about three years* struggle in his travel 
on the spiritual path had reached one of the highest 
stages of it. Afterwards, Shah 'Abdul 'Aziz certified that 
Sayyid Ahmad Shahid had been granted "Wilayat-'i-Anbiya" 
and "Wilayat-i Awliya";^ the two "paths" in the spiritual 
journey of Sufis which mark the highest stages in tYe 
journey to achieve divine awareness* 
From, the above discussion it also reveals that Sayyid 
Ahr.-:ad*s three years' association with Shah 'Abdul Aziz 
was not political but spiritual, 
Sayyid Ahraad Shahid returned to "Rae Bareli" by the 
end of 1807 or in the begining of 18087 Reaching his home, 
1. Mihr; Sayyid Ahm.ad Shahid, Vol. 1, p.97, 
2. Cf. Thanesari, Sawanih, pp. 11-12, Mihr, Savyid Ahm.ad, 
pp. 77 -78, quoting Makhzaai Ahmadi and "Waqa'i 
Ahm.adi" Ismail, Sirat-i Hustaqim, pp. 368 - 369. 
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he went straight to the mosque of "Da'lrah-l IliT:ullahy 
Generally Sufis prefer to live in a mosque, rather 
than usual dwellinj, because they consider a m.osque 
to be the perfect place for meditation, Sayyid Ahnr:ad's 
stay in the m.osque offered him a channel to m.eet various 
people to whom, he delivered serm.ons regularly. The m.ain 
concern of his serm.ons was to explain the excellences of 
the Quran and Hadith. As a m.atter of fact, before the 
form.al inaugration of his religious reform, m.ovem.ent, 
Sayyid Ahm.ad Shahid kept himself busy in m.atters relating 
to preaching and adm.onishing. Havaat Dehlawi writes, 
that Sayyid Ahm.ad Shahid translated the comjnands * Ahkam" 
of •Shariah" into practical life in such a way that his 
2 life becaoe **Shar-*l* life in actuality, Sayyid Ahm.ad 
Shahid always em.phasized on the practical aspect of 
religious life. His reputation as a pious sufi spread 
very quickly in the neighbourhood of "Da'jrah-l Ilm-ullah"; 
it drew the attention of the people, who began to assem.ble 
in his presence and to express the desire to become his 
disciples. But he declined to receive "Bay ' at **frcxp. anyone, 
1. Hayrat Dehlawi, Hayat-i Tayyabah, p,489, 
2. Ibid., p.489. 
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in its place he admonished them against corruption 
and superstitious activities that v/ere wide spread among 
them. He asked them, to live lives in confirrcity with the 
commands of the Holy Quran and the "Sunnahi* He used to 
say, for example, to people com.ing to give hiia "Bayati* 
For a l^ uslim the "I^ hirldi" (discipleship) 
of God and the prophet is sufficient; do 
not tell a lie; do not deceive others. So, 
this is the advice; if you become "Ilurid** 
of a **Plr** and forget these things, your m.uridi 
would be of no use. If you im.plem.ent these 
words in your life, you would not need any Pir; 
take "Bay'at** frora it, so that it will not wrap 
you in devilish influence; and this is the way 
for salvation in the two lives. 
How can the words of a"Pir" or a religious 
preacher be better than these ? Sayyid Ahmad Shahid 
had m.ade this statement. This indicated clearly the 
direction in which he was going to launch his reform, 
movement. His apathy for the com.monly accepted idea 
of "Plri I-turldl" is descernible, 
1. Dehlawi, Hayat-i Tayyibah, p.489. 
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In 1809, he was married to "Bibi Zhra" widow of 
T. 
h i s e l d e s t b r o t h e r . Sayyid Ahmad S h a h i d ' s f i r s t c h i l d , 
a daugh te r nair.ed i s "Bibl Sarah" was born in 1810, 
Sayyid Ahrcad Shahid was now about 23 y e a r s of age . 
The economic p r e s s u r e on h i s growing fam.ily l e d him t o 
seek o ther m.eans of l i v e l i h o o d . He was £ not **Alim.'* , 
t h e r e f o r e , could not be appo in t ed as "Qadi" or "Mufti**, 
or t e a c h e r . The only honourable job he could do was in the 
army. Am.ir Khan P i n d a r i of Rajputana was fctruggling 
independent ly for tem.poral power. Af te r sometime he 
had decided t o l eave h i s hom.e town and j o i n e d the c a v a l r y 
of Amir Khan in 1811, 
1. Mihr, Sayyid Ahraad,i3 p p . 86 - 8 9 ; W,W, Hunte r , 
A b r i e f His to ry of t h e I n d i a n P e o p l e s , 24th e d , , 
Oxford, 1907, p p , 202 - 205 . 
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C H A P T E R - I V 
SOCIO-RELIGIOUS REFORMIMG CAREER OF 
SAYYID AJn-lAD SilAHID 
When t h e s p i r i t u a l u r g e of S a y y i d Ahmad S h a h i d 
r e a c h e d a c e r t a i n s t a g e , he f e l t i t s i n t e n s i t y s o rauch 
t h a t h e l e f t t h e s e r v i c e of Arr.ir Khan and r e t u r n e d t o 
D e l h i i n 1 8 1 8 i n o r d e r t o d e v o t e h i s t i m e f u l l y t o t h e 
s e r v i c e of h i s r e l i g i o n . R a t h e r we s h o u l d s a y , h i s 
a s s o c i a t i o n w i t h Shah ' A b d u l ' A z i z ; h i s e d u c a t i o n and 
s p i r i t u a l a t t a i n m e n t ; h i s s t a y i n *"Da* i r a h i ' I l m u l l a h " 
and f i n a l l y , h i s a s s o c i a t i o n w i t h Am.ir K h a n , a l l w e r e 
p r e - m o v e m e n t p r e p a r a t o r y s t a g e s , l e a d i n g t o t h e i n a u g u -
r a t i o n o f h i s s o c i o - r e l i g i o u s r e f o r m m.ovem.ent . 
A l t h o u g h y o u n g i n y e a r s , S a y y i d Ahrr.ad S h a h i d was r i p e 
i n e x p e r i e n c e and p r o f o u n d i n k n o w l e d g e , and w a s f u l l y 
c a p a b l e of g u i d i n g o t h e r s on t h e p a t h of s p i r i t u a l 
j o u r n e y . He h a d a l r e a d y a t t a i n e d t h e h i g h e r s t a g e s of 
m y s t i c a l e x p e r i e n c e w h i c h h a d i l l x i m i n a t e d h i s h e a r t witTi 
t h e c e r t i t u d e of k n o w l e d g e . He c o u l d i n f a c t , b e 
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reckoned amongst the t a l l e s t f igures of rr;ystic 
experience, since, in "Slrat- i-Hustaqimj ' a co l l ec t ion 
of his discourses and sermons compiled in 1819 by 
"Shah I^ uhamrf.ad Ismail" we find a wealth of inforrr.ation 
on e s sen t i a l su f i s t i c teachings and p r a c t i c e s and a 
lucid exposition of the doc t r i ne s , methods and s p i r i t u a l 
v i r t u e s of the "Qadiriyah, "Naqshbandiyah" and"24ujaddidiyah" 
o rders . I t i s true t o say tha t Sayyid Ahmad Shahid had 
ful ly grasped the s p i r i t and p r inc ip l e s underlying these 
orders and reached the conclusion tha t only by l iv ing 
according to the sacred law of Islam, can tha t equilibrium, 
be gained which is necessary for enter ing upon the m.ustic 
path or 'Tariqah** leading t o the inner essence of r e l ig ious 
experience. He knew t h a t ne i the r m.ysticism. breaks the 
m.ould of the sacred law nor the "Shariah** s t i f l e s c the 
"Tariqahs!* For both are com.plementary t o each other , 
both cons t i tu te an in tegra l pa r t of r e l i g i o u s t r a d i t i o n s ; 
they together contribute t o s p i r i t u a l v i t a l i t y e s s e n t i a l 
for creat ing a m.oral r e l i g i o u s society free of a l l socia l 
i l l s which debase and enervate the "Umm.ahr Sayyid Ahjp.ad 
Shahid, therefore, form.ulated, as m.entioned elsewhere. 
1. The Muslim, convnunity conceived as a corporate unity on 
ideological grounds cu t t ing accross the t e r r i t o r i e s , 
r a c i a l and l i n g u i s t i c b a r r i e r s . 
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m e d i t a t i o n and contempla t ion under the guidance of t h e 
Sayyid and was soon rewarded wi th s p i r i t u a l i l l u r r . i na t i on . 
Hundreds of people began to corne d a i l y for t a k i n g the 
oath of f e a i t y t o h i * . Even rr'.any o t h e r s be long ing t o the 
family of Shah 'Abdul 'Aziz consen ted t o become the 
s a y y i d ' s d i s c i p l e s . Of t h e r e Haulana 'Abdul Hai and 
2 Shah i4uharaT;ad I sma i l were t h e foremost r e l i g i o u s 
s c h o l a r s of I nd i a who com/aanded c o n s i d e r a b l e r e s p e c t for 
t h e i r e r u d i t i o n . The v e n e r a t i o n , wi th which t h e s e l e a r n e d 
m.en belonging t o a family of t h e o l o g i o u s pre-em.inent 
in the country t r e a t e d the Sayyid soon a t t r a c t e d the 
3 
a t t e n t i o n of the people in D e l h i , 
The f i r s t miss ionary t o u r unde r t aken by Sayyid, 
Ahm.ad Shahid with som.e 20 d i s c i p l e s l a s t e d for about s i ^ 
m.onths, frcwr: November 1818 t o May 1819, du r ing which he 
went round Ghaziabad, i-turad Nagar, i4eerut , Sardhana, 
Kandhala, Phu la t , i^uzaffar Magar, Deoband, Gangoh,Manuata, 
Tl-jana Bhawan, and Saharanpur» Sayyid Was r e c e i v e d v/ithj 
the h ighes t works of d i s t i n c t i o n a t every p l a c e he v i s i t e d 
1, Son-in Law of Shah 'Abdul ' A z i z . 
2, Agrandson of Shah Wal iu l l ah and nephew of Shah 'Abdul Aziz 
3 , Indian i^usalmans, p . 52. 
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and thousands of people turned up t o l i s t e n to h is 
d i s c o u r s e s . In Ghaziabad two hundred persons cari-.e out 
of the town to receive the Sayyid's Par ty , T!-je Sayyid 
stayed the re for five days during which several hundred 
people repor ted for t h e i r pas t "Sins'* and were i n i t i a t e d 
in to h i s s p i r i t u a l p a t e r n i t y . In i-teerut, Qazi Hayat-Baksh 
and Maulavi Ahmadullah along with f i f ty persons welcorr-.ed 
the Sayyid four miles outside the c i t y . The nurri)er of 
v i s i t o r s coredng for "Bayat" at Heerut was so la rge t ha t 
the Sayyid had to prolong h i s stay in tha t town for f i f teen 
days. At several p laces in the way people from the near by 
v i l l ages were sound wait ing for several days to inv i t e 
the Sayyid to v i s i t t h e i r homes. In^Nanauta" the 
gathering was so large t h a t i t was not poss ib le to adm.inister 
the oath to each m.an SH separa te ly . Sayyid had to unro l l 
h i s turban which was held by the vast m.ultitude taking the 
oath. At several p laces Hindus not only at tended his 
d i scourses bu t a lso i n s i s t e d on acceptance of t h e i r 
h o s p i t a l i t y . ^ 
Speaking about the objective of Sayyid Ahmad Shahid 
on tha t t ou r , Minr says ; "in course of the tour , 
1. SAS, p .64 , 
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his own mystical order which laid emphasis on following 
the scripture and the practice of the prophet and 
rejected every innovation in religion. His exposition 
of the new doctrine was coraplete with operational 
techniques and spiritual virtues. 
In Delhi, first of all Sayyid Ahi?.ad Shahid went to 
pay a visit to his Sheikh, "Shah 'Abdul 'Azizi* who it 
is told, had already had a premonition in a dream, about 
the Sayyid's arrival and the m.assive reform.atory effort 
he was about to begin. In those days Shah 'Abdul 'Aziz 
used to direct everyone who approached him. with the 
request for spiritual guidance to take an oath of fealty 
at the hands of the Sayyid. One "Hulla Bukharij* a 
learned m.an from "Bukhara", cam.e to Shah 'Abdul 'Aziz and 
was directed by him. to go to the Sayyid. The old man 
showed diffidence in accepting the proposal and began to 
ask question about the Sayyid's educational attainm.ents* 
Feeling irritated. Shah 'Abdul 'Aziz said to him.i "There 
is no use asking irrelevant questions, I-tulla* you would 
attain the stages under him. in 12 days that would take 
12 vears under me," The Hulla set him.self earnestly to 
1 . Makhzan- i -Ahm.adi , p , 2 2 . 
2 , Waqai* - Ahrriadi, p p . 9 0 - 9 3 . 
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Sayyid Ahir.ad Shahid had two objec t ives in h i s rriindi 
f i r s t , t o purge conviction and the ac t ion of the Muslims; 
Second, to assess the p o s s i b l i t y of a favourable s i tua t ion 
for i nv i t a t i on to "Jihad 1' 
This tour of Sayyid Ahmad has been mentioned in a 
recent work as an emberking upon "Jiha^? against 
2 
soc ia l ev i l s and re l ig ious i nnova t ions . " Dr.Husirul 
Haq has cal led Sayyid Ahm.ad' s r e l i g i o u s endeavour a 
Jihad on the bas i s of the d e f i n i t i o n and c l a s s i f i c a t i o n 
of "Jihad" given by Shah 'Abdul 'Aziz . He sa id ;"J ihad is 
of three k inds . The f i r s t i s verbal j ihad "Jihad-i-ZubaniT 
I t means tha t people should be inv i t ed towards Islam# and 
t h a t the Shariah should be explained, and serrcons and 
preaching should be undertaken, and the object ion and doubts 
of the opponents should be removed, and thds Islam should 
be m.anif es ted . " 
"The second kind of "Jihad" i s the prepara t ion for 
f igh t ing . I t m.eans to f ighten the opponents by recru i t ing 
1. Sayyid Ahm.ad, p. 133. 
2. Mushirul Haqq, "Indian l-tuslim.^  Attitude to the 
British", p.97. 
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volunteers/ and by increasing the number of people of 
Islam and by creat ing confusion among the opponents and by 
spending money to provide horses , camels and necessary 
arms and ammunition." 
"The third kind of Jihad i s t o k i l l the opponents with 
spears and swords and t o wrest le combat with thera" 
"There i s no doubt that the Prophet was busy only with 
the f i r s t two kind of "Jihad? He d id not take p a r t in the 
th i rd kind of J ihad . And surely t h i s t h i r d one i s the lowest 
kind of 'J ihad?^ 
Sayyid Ahmad Shahid strove to car ryout only the f i r s t 
two categories of J i h ^ both in s p i r i t and meaning. 
But some wri te rs d i s to r t ed and mis in te tp re ta ted a l l 
statements of Shah 'Abdul 'Aziz. Shah 'Abdul -teiz deputed 
Sayyid Ahmad to f igh t the i n f i d e l s with arms as well as 
to Jihad against social ev i l s and r e l i g i o u s innovat ions . 
This i s also t rue tha t every act ion of Sayyid Ahmad a t th is 
s tage i s connected with his mi l i t an t movement of a l a t e r 
1. Fatawa 'Azizi (Urdu), Delhi, 1904, 11,191. 
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phase. His primary objective was to organize a "Jihad" 
and the tour was undertaken not with the view of co l lec t ing 
f i gh t e r s but r a the r for the cause of Islam. 
The sermons of the Sayyid swept a large number of persons, 
at every piace/ off the i r fee t and become a dunamic soc ia l and 
r e l i g i o u s phenomenon of the l i ve s of the people accepting 
him as t h e i r s p i r i t u a l guide. He asked the people to shake 
off t h i i r supers t i t ions bel ieves , challenged the i r i r r a t i o n a l 
custom and usages, urged them to take to the path of r ighteous-
ness the way shown by the a^postles of God, 'Aziz Ahmad says J 
"Unlike the general i ty of "Ulawa" and most of the "Sufis", 
he chose h i s spere of operation, not the s p i r i t u a l or i n t e l l e c -
tua l e l i t e^ but the Muslim masses in general whom he contacted 
in c i t i e s , towns and v i l lages duulng h i s tour and t r a i v e l s " 
2h v i l l ages especial ly he came accross sec t ions of Muslim 
population/ probably converts from Hindus of a few generations 
ago, who were Muslims in name only, but whose f a i t h and r i t e s 
of worship were Hlndulzed, Syncret ic , animist ic and 
s u p e r s t i t i o n . 
1, Aziz Ahmad, Studies in Islamic Cul ture in the Indian 
EJivironment, Oxford , 1964, p . 2 1 1 . 
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Sayyid Ahmad's appearance among these people had it s 
e f f ec t . He thought that mere words from a d i s t a n t place 
would not be e f fec t ive In eradicat ing the v ices whidi were 
deeply rooted in Muslim l i f e . He probably f e l t i t be t t e r to 
presen t himself personally to the people whom he hoped to 
Influence both by h is personal exan|>les and h i s words. 
His enphasis on the p r a c t i c a l aspect of r e l i g i o u s l i f e 
seems to be the bas i s of h is decision t o go t o the people 
personally* Considering the response of the people to h is 
c a l l , his approach t o the problems appears to have been an 
e f fec t ive one, 
Sayyid Ahmad continued his tour with extreme vigour and 
r e l i g i o u s enthusiasm. Shah Ismail Shahid and Maulana 
•Abdul Hai took the i n i t i a t i v e in del iver ing sermons. In 
Deoband a man named Bnam Bakhsh canne to take "Bayat" at 
Sayyid 's hand. As the name of the smacked of undue 
veneration to sa in t s and holy p e r s o n a l i t i e s , Sayyid changed 
i t to imamuddin, 3h Saharanpur the Sayyid asked Maulana 
•Abdul Hai to address<^large gathering to e ^ l a i n to them 
how t h e ' eaocessive veneration showed by them to the s a in t s 
1, For a de ta i l ed descr ip t ion of the tour see Mihr, 
Sayyid Ahmad, pp.123 -127, Nadwi, S i r a t , 9 1 . 
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and t h e i r tonfcs and the taking out of "Tazlah" processions 
amounts to associa t ing pa r tne r s to God an act unpardonable 
according to the wri t of God. The Sayyld told the people 
t h a t t rue and undefiied r e l i g i o n consisted of the 
observance of a l l the r e l i g i o u s devotions and conplete 
adherence to the p r a c t i c e of the Prophet. The people were 
everywhere moved to t e a r s , they repented for the i r s i n s , 
the i r l i v e s were changed/ as i f they were re-born in islam; 
the "Taziaha" were burnt or destroyed; un-Islamic customs 
and p r a c t i c e s were given up; the a r t i f i c i a l b a r r i e r s of high 
and low began to crumble dam and moSques began to a t t r a c t 
an ever- increasing number of worshippers. 
Although Sayyld Ahmad Shahid was a Sufi r e l i g ious 
reformer but he acted d i f f e r an t ly from the t r a d i t i o n a l Sufi 
way. From h i s movements and a c t i v l t J e s , i t appears t h a t 
Sayyld Ahmad was demonstrating how to shake off the t r a d i t i o n a l 
mode of l iv ing as was the custom with Suf i s . He displayed 
much dynamism during h i s public l i f e . He did not have any 
"Khanqah? he t r i e d awaken and arouse the Muslims, who were 
steeped in r e l i g i o u s , soc ia l and moral v i ces , by personal 
contact and preaching for which he undertook long tours to 
remote v i l l a g e s and town. 
7t 
In Sayyld 's d e s i r e to make the Muslims i n to per fec t 
Muslims* in conformity with the t o t a l i t y of the r e l i g i o -
mystical complex, he went one s tep forward and introduced 
another form of "Sufism" in to his system. This i s what 
he ca l led "Tariqah-i MuhafTmadiya* (the way of Muhamnad P.B.UJi . ) . 
I t seems t h a t he was concerned with more than the e s o t e r i c 
experiences "BaUni Ashghal" ( JU-^fjil)^ ) of a 
Muslim unless t h e e so te r i c d i sc ip l ines "Zahiri A'mal" of a 
Muslim are blended together with his eso te r ic e2<periences/ 
one could not be a per fec t Muslim. In other words, he 
believed that nei ther "Tariqe^" nor "Shariat" alone i s 
a l l conprehensive, providing means to perfect ion; r a t h e r , 
the combination of both i s necessary. 
Sayyid Ahmad Shahid eirphasized in h i s "Tariqe|h"~i» 
Muhammadiyab", tha t every action of l i f e should be in 
accord with pleasure of God, e . g . people should ea t with 
a hope of gaining enough s t rength for service t o God, such 
as sayihg the prayers , keeping the f a s t , going on "Ha j J" 
and when necessary, fighting the "Jihad**, the objec t of 
marriage should be to keep oneself safe from cor rupt ion ; 
business or service should be done in order to provide 
oneself and one's family with legal provisions; the comfort 
7? 
Of night should enable one to devote oneself t o rneditati 
In other words, every individual should be a p r a c t i c a l 
exajr.pple of the Quranic versei 
on, 
LoJ My worship and my sacr i f ice and rr.y l i v i n g and ir.y 
dying are for Allah, Lord of the Universe ;• Therefore, 
in a l l walks of l i f e the object should be devotion to 
God and obedience t o His corcriiandments. 
Sayyid taught the ways of p r a c t i c a l mora l i ty by 
personal example which i s , as a r u l e , always m.ore efficacious 
than a hundred serm.ons. Nawab Wazir ud-Dawla has wri t ten 
in tehis "Was ay a" t ha t once Sayyid Ahm.ad was asked by 
•Ataullah and Miyan iluharamad Muqim, while on h i s tour to 
Ranrpurj "We do not know the reason why you take "Bayat" 
in "Ch i s t i " , "Qadri" and"Naqshbandi'* "Turuq" and then in 
the Tariqah-i-Muhanjp.adiyah'*? Sayyid Ahm.ad explained in 
reply I "The r i t u a l s "Ashghal** of Chish t i , Qadri, Naqshbandi 
and "Huj add id i " "Turuq ** i n s t r u c t how t o perform "Darab" 
( s p i r i t u a l beating) and what are the d i f f e r e n t "Lata ' i f? 
1, Sayyid A&mad, pp,130 -131, 
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And these '*Turuq" are r e l a t ed t o the Prophet 
e s o t e r i c a l l y , 
"The d i sc ip l e s of "Tariqah' . . i Huhanjr.adiyah", he 
continued, "are taught in t h i s wayx ea t for t h i s purpose; 
d ress for t h i s purpose; ir.arry for t h i s purpose , and 
the r e l a t i o n of t h i s ""-^^ariqah'* to the Prophet i s 
exo t e r i c , tha t i s , emphasizing the performance of outword 
a c t i v i t i e s in conformity with the Shariah. •* 
At Sardhana a group of people inv i ted the Sayyid and 
his companions for meals. The Sayyid accepted t h e i r 
h o s p i t a l i t y but asked them, t o serve only breads m.aize and 
pulses in the i r m.eals. A non-Wuslim youth had offered 
him.self for conversion t o '.^-i-: Islam, a t Saharanpur to one 
of the Sayyid "s d i s c i p l e s , I-laulvi Shah Ramadan, * i^en the 
young m.an was brought t o the Sayyid, he was re-named as 
Karim.ud-din. A few person present a t the tim.e objected to 
i t as several respectable person in the l o c a l i t y were known 
by t h a t nam.e. The Sayyid sa id , '•'^Iright, l e t t h i s young 
m.an be known by m.y own nar.-:es Ahm.ad", Thevi^  tu rn ing t o the 
gathering he said, "Quite a few supe r s t i t i on of the pagan 
1. I-lihr, Jam.at-i i-tujahidin, p ,221 ; Thanesari , Sawanih,p, 29. 
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past have so firmly planted themselves in our hea r t s 
t ha t , I fear , they would lay open our f a i t h t o p e r i l . 
;When a child dies and God gives h i s pa ren t s another 
son, they do not give the newborn the name of the 
deceased child l e s t he should a l so di«# No poor and 
lowly person i s allowed to give the name of any prtoninent 
or well to do 14uslim. in h i s neighbourhood to h i s own 
son. 'We also feel asham.ed *of accept ing the h o s p i t a l i t y 
of our poorer brothers and want t o have b a t t e r and 
sum.ptuous v i c tua l s a t the f e a s t s which the poor cannot 
afford. We do a l l t h i s merly t o show t h a t we are bloated 
p lu toc ra t s , very much d i f f e ren t from, our bre thern in 
narrow circum.stances, " 
The persons who had objected to the neo-i-tusliro youth 
being nariied as Karim.ud-din were a l l in t e a r s . They were 
not only peni ten t of t h e i r e a r l i e r rem.ark but even thought 
i t necessary to renew the i r oaths of f ea l t y at the hands 
of the Sayyid. 
I t i s evident from his explanat ion t h a t t h i s "Tariqah" 
had no r i t u a l s l ike other ' ^ f i o rde r s . I t i s t rue t o sav 
1, Cf. Tlrianeswari, Sawanih, p . 23; Mahir.udul Husavn 
Freedom Itovement, p.572. 
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that it was not any Sufi order. It was a shariah way 
of Sufi teaching. But it appears that from, the very 
naro.e, many writers have mistakenly accepted it as one 
of the Sufi orders of India. In order to remove the 
confusion, we may examine the problem, by an investigation 
from, an other angle. Let us see what are the character-
istics of a Sufi order in general. We m.ay take the 
'Q-iishti' order as a typical case. The following are the 
salient features: 
(1) Establishment of "Khangahs;* Jam.a'at khanas and 
Zawiyahs; a hirerarchy of saints in the order with 
definite spiritual territories "Wilayat" in different 
"Qasbahs" and districts; (3) the Chief Saint at the centre 
stood at the apex of the whole system, and controlled a net 
work of Khanwahs spread over the country; (4) territorial 
distribution i.e., sphere of spiritual influence between 
two contemporary orders; (5) im.portance of negalia 
including som.e of the articles of the Chief saint, e.g. 
(i) pitched frock, (ii) the prayer carpet, (iii) the wooden 
sandals, (iv) the rosarv and (v) the stick; constituted the 
1, Sirat Sayyid Ahmad Shahid , VQI, j^ pp^ 138 -39, 
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mystic insigrr.a which was given t o Khalifahs; (6) a 
wri t ten k h i l a f a t nainah; r i t u a l s , such as the p rac t i ce 
of bowing before the Sheikh; c i r c u l a t i n g zanbih; 
shaving the head of new e n t r a n t s t o the mystic c i r c l e ; 
"Sair.(B>" and the c h i l l a h - i maXus; Dhikr; the rout ine of 
supererogatory prayers and f a s t s ; lesson on L a t a ' i f - i -
qallbi' e t c . And f i n a l l y , as one of the s tages of the 
s p i r i t u a l journey a novice i s supposed to s tay alone in 
a closed rooir; for for ty days . 
Sayyid Ahmad Shahid ne i ther p r ac t i s ed any of the 
above mentioned fea tures nor had them prescr ibed for h is 
d i s c i p l e s , although they were followers of "Tariqah-i 
MuhaiTjr.adiyahf lie did not p resc r ibe any course of e s o t e r i c 
m.ystic d i s c i p l i n e or s p i r i t u a l exercise for "Tar iqah ' i Ma 
ituhanT.iadiyah, Even he rose object ion t o Shah 'Abdul 'Az iz ' s 
teaching of "Tasawwur-i Shaykh." He thought a reformed 
or Quranic Sufisni which was simple, and emphasized on the 
p r a c t i c a l aspect of r e l i g i o u s and mordl x i f e . He re ta ined 
a very simple ' 'Piri"'*I4uridi" r e l a t i onsh ip as a pious Sufi 
h e r i t a g e . He appo in t ed " K h a l i f a h s " wi thou t g i v i n g 
any writ ten"KhilafatnafP.ah" or ins ignta , as was t h e custom 
of Sufi o rde r s in connec t ion wi th t h e appointment of 
"Mrialifahsy I t was t h i s f e a t u r e which c a r r i e d the 
r e a l s i g n i f i c a n c e of h i s reform movement th rough 
Tariqah-i-Huhairanadiyah. (Late) Dr. I4ushirul Haq has 
c o r r e c t l y observed, " t h i s "Tar iqah" was ntit , however, 
an old e s t a b l i s h e d o r d e r . This was Sayyid Ahro.ad's own 
inven t ion? 
We t h e r e f o r e of t h e o p i n i o n , Sayyid Ahmad had s t a r t e d 
a s o c i o - r e l i g i o u s reform, movem.ent in t h e nam.e of T a r i q a h - i 
I-tuhamnadiyah l i k e o t h e r n i n e t e e n t h c e n t u r y Muslim. 
reform, rcovem.ents, which s i g n a l i z e d a gene ra l s p i r i t u a l 
b u i l d - u p a g a i n s t g e n e r a l d e g e n e r a t i o n in Muslim, l i f e . The 
narr:e Tar iqahM Muhansnadiyah was used by Muhamm.ad b . Abdul 
2 Wahhab of Arabia , by Sayyid Ahm.ad and by t h e Afr ican 
Sufi reform, m.ovem.ents of Sayyid I ' d r i s . This i s a 
reform.ed Sufi o r g a n i s a t i o n . This i s Quranic Sufism., which 
was c h a r a c t e r i z e d by some s t r i k i n g f e a t u r e s , such as 
1. Dr. Mushirul Haq, ^ I n d i a n Muslim.s A t t i t u d e t o t h e 
B r i t i s h " ? . 9 8 . 
2. Cf. Ds. Margdiouth, "Wahhabiva, '*^ncvclQ^ed±S-p£^lslaro.t 
London, 1934, IV, 1086 - 1 0 9 0 . _ » » ^ V - - - ' ^ l ^ ^ 
3 , I b i d . pp.745 - 7 4 7 ; Schimjp.el, Gabn^lfii ' ^ i n g , p ^ l 5 . 
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p u r i f i c a t i o n of r e l i g i o n ; acceptance of "Ijtihad** 
( > U ^ I ) and re jec t ion of »Taqlidy( ,^JjiS ) 
moral activisn:; and mi l i t a r i sm. The p u r i t a n i c a l movement 
of Sayyid Ahm.ad Shahid, based on the Ta r iqah ' i 1-luham.madiyah, 
freed Sufism of m.edieval accre t ion , and enforced the 
content of orthodox r e l i g i o n . By t h i s reform.ation, while 
on the one hand, the i r r egu l a r or "Bi-Shara" ( ^ l^ ) 
m.edieval ^ f l orders as corrupt/ Sufism. was affirm.ed, 
on the other hand, and was sought t o be pur i f i ed by a 
recourse to the inner , s p i r i t u a l and m.oral l i f e of the 
Prophet. Thus a renowned scholar says» "The reform, of 
Sufism. under otthodox pressure both from, within and from. 
outside Sufism.-re sui ted in a phenom.enon where in Sufism. 
was largely str ipped of t t s e c s t a t i c and m.etaphysical 
character and content which were replaced by a content 
which was nothing e lse than the p o s t u l a t e s of the orthodox 
r e l ig ion through i t ^ufism. was m.ade t o serve the a c t i v i s t 
im.pulse of orthodox Islam, and is a ubiqui tous fact in a l l 
the m.ajor form.s of pre-Modernist reform m.ovem.ent? 
Thus Tariqah-i Huhamm.adiyah se t r i g h t a new d i r e c t i o n 
to the r e l ig ious l i f e of the i-luslim.s. Dr. Fazlur Rahm.an 
1, Fazlur Rahm.an. Islam., London, 1966, pp.205 -206. 
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remarks, "The inner revolutlon;^ t^his narr:e signifies in 
tantamount to the assertion that ^fisra n-:ust follow 
the path laid out by the Prophet i.e. must confirm to the 
Strict Sunnah of the Prophet and give up its m.edieval 
antinomain manifestations. This means that orthodox 
believes and norm.s will be tought and practised under the 
form, of a Sufi Organization and with the use of some Sufi 
1 
techniques." 
The acceptance of the p r inc ip le of " I j t i had" 
( >l^JL>) ) and re jec t ion of "Taglid" (Precisely to 
follow the decis ion of the 24uslim. J u r i s t ) of T a r i q a h ' i -
ituhamxiiadiyah paved the way even for the pre m.odernist 
reform.ers to scrr.e extent to adopt a dynaraic a t t i t u d e 
towards r e l i g i o n . Sayyid Ahm.ad also condem.ned the 
"I ' t iqallidin" and urged the Muslim to turn t o the author i ty 
of the Quran and the Sunnah for guidance. This fac t 
acted as a grea t l i b e r a t i n g force . I t freed I4uslim. 
m.inds from, the shackles of 'm.edieval oe r iod . 
1. Pazlur Rahro.an, Islam., London, 1966, pp. 205 -206. 
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Another important feature of Tariqah*-i i^uharnrriadiyah 
movement i s m.oral motivat ion, Sayyid Ahm.ad held the 
corrupt Sufis responsible for l-tuslim. m.oral degradat ion. 
He voiced strong word at the m.oral degration i n to which 
the Muslim, comj.iunity had been f a l l i n g over the cen tur ies 
during which h e r e t i c Suf ism had becom.e the p r i n c i p l e 
fac tor of Muslim. Soc io- re l ig ious l i f e . 
The tone of the reform-endeavours of the Tariqah-i 
Muhamxiiadiyah organisa t ion in terras of moral positivism, 
and Social Welfare i s an important trend which helped 
to adopt an a t t i t u d e of m.oral and r e l i g ious posit ivism.. 
Although t h i s trend could not transform, the whole 
comruunity imj?.ediately, s t i l l the fact rem.ains t h a t the 
reform.ers advocating "Tar iqha ' i l^ ihamm.adiyah** se t in 
m.otion a fresh turn t o re l ig ious feel ing concerning 
towards recons t ruc t ing a welfare society for the xsaix 
cause of Islam.. 
The l a s t im.portant feature of "Tariqah-i Muhamrnadiyah 
i s m.ilitarisri;. This i s also a chief charac ter of Tar iqah ' i 
l-luham-m-adiyaii m.ovement. During the second phase of h is 
movement, t h a t i s , a f t e r re turn form, the Hajj(1824) he 
8t 
decided to wage "Jihad" aga ins t the B r i t i s h Government 
and the Sikhs, Sor?.e s ix hundred persons from h i s 
Ta r iqah ' i I4uhammadiya. who accompanied him on a Per i lous 
toyage t o the North-West Fron t ie r Region to f igh t the 
Sikhs. 
IXjring the tour in h i s preaching t o the people 
Sayyid Ahmad Srkahid concentrated on e r ad i ca t i ng inno-
vat ions which were imlaedded in I4uslim. Society at t ha t 
tim.e. He did not leave the people taking h is "Bayaf 
( '^^^-^^' ) at d i f fe ren t p laces unat tended, l ike other 
i t i n e r a n t preachers, to go back to t h e i r e v i l wgys again. 
He charged so!i^.& of h is d i s c i p l e s to teach a new en t r an t s 
of h is s p i r i t u a l order the fundam.entals of f a i t h and to 
guide t h e i r re l ig ious and m.oral l i f e . The p' o tent 
influence thus exercised and strengthened by the Sayyid 
in the areas v is i ted by him. took such deeper roo ts t ha t 
i t would be no exaggeration t o claim, t h a t sa tu ta ry e f fec t s 
of h i s reform.atory e f fo r t s could s t i l l be seen in these 
d i s t r i c t s . 
In May 1819, Sayyid Ahmad Shahid went back t o 
Rae Bare l i , to mourn the death of h i s b r o t h e r , Sayyid Ishaq, 
1, Cf. I4ihr, Sayyid Ahmad., p . 284. 
p. 
At many places during h i s sojourn back home, a la rge 
number of people in teg ra ted them.selves in to h i s s p i r i t u a l 
order . Also, with a number of persons jo in ing the company 
of the Sayyid in the way, t h e i r numbers increased t o 
seventy by the time he reached Rae B a r e l i . 
Sayyid Ahmad Shahid and his d i s c ip l e s res ided at 
Rae Bare l i for a tim.e drinking deep in the cup of divine 
grace . This period was spent by the Sayyid in the 
t r a i n i n g of h is d i s c i p l e s ±n s p i r i t u a l d i s c i p l i n e s , herd 
m.anual labour and soc ia l s e rv i ce . The d i s c i p l e included 
a niam±>er of persons d i s t inghished for t h e i r knowledge, 
such as Maul ana Shah Muhammad Ism.ail, Maul ana Abdul Hai, 
Maulana I^ uhamjr.ad Yusuf, Haj i Abdur Rahm.an Valaya t l , ^ a h 
Abu Sa'eed i-tujaddidi and several other young men belonging 
t o a r i s t o c r a t i c f a m i l i e s . 
During the period of his stay a t Ra i -Bare l i , the 
Sayyid undertook two m.issiinary tours of the neighbomring 
d i s t r i c t s for the reforrriation of i-tuslim. m.asses who had 
gradual ly fa l l en under the influence of anim.istic 
atm.osphere in the midst of a num,erically super ior Hindu 
p o l u l a t i o n . ^ley acknowledge absolute subm.ission t o the 
1^ 
Heavenly Master, and yet in t o l e r a t i n g the p r a c t i c e s 
d i r e c t l y opposed to or depart ing frorr: the r u l e s of the 
**Shari' ah" t h e i r conduct d i f f e r en t but l i t t l e from the 
fol lwers of p o l y t h e i s t i c c u l t . They followed the ru le 
to circiarT:cise t h e i r sons or to abs ta in fronf. pork and 
sOTiie even attended the mosques, yet they d i n g e d t o the 
worship of a "devi* or some t u t e l a r y de i ty of the 
v i l l age or had a local martyr or s a i n t as t h e i r divine 
p r o t e c t o r . Marriage cerem.onies JOCK were performed not 
by the '•Qazis" ( ( ^ ^ ) but by some "dafalC '•^ 
hedge p r i e s t s , in accordance with the om.ens of Brahm.an 
a s t ro loge r s . The low caste converts t o Islam even retained 
t h e i r Hindu names, sim.ply replacing the Singh by Kh&tl, 
shaved the beard, kept the Hindu top-knot , and observed 
3 
t h e i r old xx scruples in food and d r i n k s . The long 
procession of "Taziahs ** of paper and t i n s e t represen ta -
t ion of the tcffiib of Imai^ Husain, jo ined by a l l without 
d i s t i n c t i o n , screamdng out t h e i r lam.entation and beat ing 
t h e i r b r e a s t s u n t i l the blood flowed, had becom.e the m.ost 
impressive r e l ig ious spectable assoc ia ted with IslaiP.» 
1. A Hindu Goddess. 
2. Belonging t o a caste of Profess ional Perform.ers. 
3 . North West Province of India , pp. 250 -260 . 
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Wandering a sce t i c s and r e l i g ious guides , known as 
'*Pir"iqnorant and rapacious exercised the author i ty of 
l igh ten ing the burden of t h e i r f a i t h . A loca l P i r 
whom Sayyid Ahrriad Shahid carr.e across during one of his 
tours# exempted h is devotees from the perform.ance of 
obl igatory prayers and from keeping the f a s t of ••Ramadhan" 
on payment of a s t ipu la t ed amount t o him.. 
The f i r s t tour undertaken by Sayyid Ahmad Shahid 
was in the d i r ec t i on of eastern d i s t r i c t of Allahabad 
and Benaras. The f i r s t stop-over a f t e r leaving Rae-Bareli 
was, perhaps, a t Salon - a town in the some d i s t r i c t 
known for the tom±> of a seventeenth centiiry s a i n t . Shah 
P i r iduhamm.ad (d, 1688), His tomb had becorrLe a place of 
reverence where thousands of people gathered on the 
Occasion of the "Urs* ( (J*/^ ) or the death anniversary 
of the s a i n t . Shah Karim 'Ata, a descendant of Shah Pi r 
14uhamjr.ad was then the Chief Vicegerent having charge of 
the sh r ine , who held the "Urs" with the usual fanfare 
cons i s t ing of m.usical r e c i t a t i o n s and other custom.ary 
observance 's looked v;ith disfavour by the p u r i t a n s . 
1. Waqai' Ahrr^adi, pp.276 - 8 2 . 
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Shah Karim 'Ata was advised by Sayyid Ahmad Shahid t o 
give up i r r a t i o n a l p rac t i ces not enjoined by the Shariah, 
since indulgence of the people l ike him in such r i t e s 
clothed t h e i r r i t e s with an aura of sac redness . Shah 
Karim 'Ata agreed t h a t m.any of the r i t e s performed during 
the "Urs** were m.ere usages lacking sanct ion of the 
Shariah* but implored the Sayyid to pray God who m.ay give 
him. enough m.oral courage t o renounce them.. 
From. Salon, Sayyid Ahmad took another long tour t o 
Allahabad, Banaras# Kanpur, Nasirabad and Sul tanpur , 
and f i n a l l y to Lucknow on the i n v i t a t i o n of the Deputy 
of the Sta te of Awadh, "Bayat** was taken r e g u l a r l y , 
2 
and Khutbat were delivered as usua l . Throughout the 
tour , thousands accepted him. as p i r , and thousands are 
3 
reported to have accepted Islam, under h i s u rg ing . 
During h i s stay a t Rae Bare l i , Sayyid Ahm.ad's 
courageous intervent ion prevented an alm.ost Shiah-Sunni 
4 
clash a t Nasirabad. I t is s t a ted t h a t the Shi ' ah 
1. Waqah-i Ahruadi, pp.263 - 6 5 . 
2. For a d e t a i l e d descr ipt ion of t h i s t o u r , see l-lihr, Sayyid 
Ahm.adj. pp.154 -162, 2-Iakhzam.-i Ahm.adi m.entions that a 
number of inv i t a t ions reached Sayyid Ahm.ad, espec ia l ly 
those from. Allahabad, 
3 . Cf. Nadwi, S i ra t , 112; Nadwi, Masud' Alam., Hindustan k i 
Pah l i Islam.i Tarikh, p . 35 . 
'** ?l^- .^ .^ ® ^^ "^ -^  Nasirabad cam.e under the Nawab of AwaAh 
the re f^  t i l e ^H^"^ there . Maul ana Dildar 'Al i was born 
8fi 
"llujtahid ( MX^ ) Sayyid Di idar 'Al i (d . l820) , 
planned a Shi 'ah procession to pass through* the 
predominantly Sunni areas of Masirabad on the 8th of 
i-tuharraip. 1234/1819, in order to provoke Sunni Sentiments, 
on the one hand, and t o demonstrate his p o s i t i o n , on the 
other hand. The two r i va l Muslim sections of Nasirabad 
were thus about to com.e in c lash , Sayyid Ahmad Shahid 
was informed of the im.pending danger, lie went there and 
brought, about a settlem.ent by peaceful nego t i a t i ons . An 
agreem.ent was signed between the two sec t ions in which the 
Shi 'ah government of Awaflh was also represen ted . 
This p a r t i c u l a r l y even m.ade him known in Shi 'ah 
qua r t e r s as a m.an capable of dealing with a se r ious 
s i t u a t i o n , i-lubam.id-ud-Dawlah*s inv i t a t ion t o Sayyid Ahead 
2 to v i s i t Lxkcknow, as has m.entioned above appears to have 
been based on t h i s background, Sayyid Ahm.ad s e t out for 
Lucknow with one hundred and seventy fo l l owe t s . 
1, Cf, i-lii-iT, Sayy id Ahm.ad, p . 1 5 3 . 
2, I-lihr has quoted the l e t t e r from. Makazam-i Ahm.adi,p, 52, 
I t r e ads : %'*The farce of your khutbah and your nam.e has 
spread every where. If you oblige the people of 
Lucknow, in general , and m.e (Hu'feamJ.d-ud-Dawlah) in 
p a r t i c u l a r , who i s anxious to see you, by paying a 
v i s i t , i t would be an act of your kindness and would 
not be fa r from, cementing a bro ther ly and f t iendly 
r e l a t i o n s h i p " (Sayyid Ahmad, p .163) , 
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The refonviative endeavours of the Sayyid were 
rr;et with even ir.ore success at Lucknow then a t Allahabad 
or Banaras. From rc-.orning t i l l l a t e in the night a 
strearo. of v i s i t o r s continued to crowd the house of Imarp. 
Baksh, a p a l a t i a l bui ld ing near the "Tila Mosque" of 
Shah P i r l-luhanunad, where the Sayyid was pu t t i ng up. 
The sermons, Maulana 'Abdul Hal, de l ive red in the mosque, 
were always attended by vas t m.ulti tudes. The concourse 
coming dai ly to take the oath of f i d e l i t y a t the hands 
of the Sayyid included laym.en as well as scholar , Shi ' as 
as well as Sunnis, Criminal as well as the s t a t e 
func t ionar ies . 
Maulana I^hamjr.ad Ashraf of Kashm.ir, then teaching at 
r e l i g i o u s centre and semJLnary of Lucknow, had ce r t a in 
doubts about the educational and s p i r i t u a l at tainments of i 
the Sayyid, Once he cal led upon the Sayyid, during h i s 
study a t Lucknow, along with r, h i s f avour i t e s tudent , 
Wilayat Ali^ pf p^^na, and asked the Savyid t o th.nw 
1. Waga*-i Ahnnadi, pp. 285 -90, 381 - 8 8 . 
2. Maulvi Wilayat *Ali (1791 -1853) and h i s younger 
bro ther Mouivi Inayat 'Al i (1794 -18 58) l a t e r on 
played a prominent role in the Sayyid ' s r e v i v a l i s t » 
m.overcent and Jihad, They were descendent of the 
fam.ous sufi s a i n t , Makhdxirr: u l I4ulk Sheikh Yahya of 
Bihar. 
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soroe l i g h t on the Quranic verse "And we have not sent 
thee (0 Huharr:mad) save as a 14ercy for the world. the 
Sayyid expounded the s igni f icance of the verse for two 
hours so e f fec t ive ly t h a t both the teacher and the 
taught expressed r e g r e t s for having put the Sayyid to 
t e s t and en l i s^ ted themselves as h i s s p i r i t u a l d i s c i p l e s . 
The popular enthusiasm of the masses evocked by the 
Sayyid's p ie ty and Maulana 'Abdul H a ' i ' s haranguings who 
often preached aga ins t taking out "Taziah" processions and 
passion p lays , was looked with disfavour by the iruligg 
c i r c l e s . Agha I-iir sent a message to the Sayyid Ahmad Shahid, 
informing him. tha t in the case of any tumult against 
him. the adm.inistration would not take the r e s p o n s i b i l i t y 
of h i s p ro t ec t ion . Thtis warning too , was unavailing and 
f ina l ly Faqir Muhamm.ad Khan was deputed by Agha Mir t o 
convey the t h r ea t t h a t in case he p e r s i s t e d in defying 
the orders of the Governm.ent, h i s residence would be ba t t e red 
by guns. The Sayyid calm.ly r ep l i ed , "Faqir l^hamjnad Khan, 
you know m.e for a long tim.e. I can never d e s i s t from 
saying what I think t o be r i g h t . Tel l Motam.id-ud-daula to 
1. Quran, 21 : 107 
2. Sayyid Ahm.ad Shahid, p .72; Tazkirah- i -Sadiqa ,pp. 148 - 4 9 . 
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do whatever he l i k e s . I do not fear h i s guns, for God i s 
ro.y p ro t ec to r . If He does not mean i l l to me, no harrc wi l l 
ever be caused to rr.el* The par leys between the Sayyid and 
Agha i-lir continued through Faqir Huharwr.ad Khan for several 
days. In the meantime the Sayyid's d i s c i p l e s e n l i s t e d in 
the royal forces offered t h e i r se rv ices t o defend him. in 
case of m.ilitary action being taken agains t him but Sayyid 
Ahm.ad Shahid assured them, t h a t nothing untoward^ was going 
to happen and they should stay in t h e i r cantonm.ents 
unpe'fturbed. The Sayyid also perm.itted Faqir Muharrimad Khan 
to take whatever action his em.ployers ordered him. t o take 
against him.. He however, added tha t the Hotarndd-ud daula 
could have asked him to leave Lucknow which would have 
been ccxjipiled with by as a law abiding c i t i z e n of the S ta te , 
but nobody had a r i gh t t o preclude him, from, d i f fus ing the 
word of God am.ong Shias and Sunnis both of ; ... whom were 
l^uslim.s. At l a s t , Agha i4ir r e a l i s e d his f o l l y and invi ted 
the Sayyid, to a banquet a t h is res idence . The next day, 
the Sayyid paid a v i s i t to Agha Mir along with h i s d i s c i p l e s . 
Before the m.eals were served, Maulana Abdul Hai, de l ivered 
an im.passioned speech de l inea t ing the e s s e n t i a l p r e - r e q u i s i t e s 
of f a i t h , Agha Hir, im.pressed by the Sayyid, presented five 
thousand rupees to him. and a l so requested for a p r i v a t e 
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audience which were g r a c e f u l l y accep ted by t h e l a t t e r . 
Sayyid Ahmad Shahid, remained a t Lucknow fo r a few 
days more. Before l e a v i n g the c i t y he went t o see Agha 
Mir expressed p e n i t a n c e for t h e wrongs comm.itted by U 
him. b u t t h e Sayyid rem.arkedt "Repentence over o n e ' s p a s t 
s i n s i s commendable b u t you should f i r s t m.ake up your 
m.ind never t o g r ab t h e houses and l a n d s of t h e poor as you 
have been doing so f a r . A t roc i ty i s t h e wors t of a l l s i n s , " 
Agha Mir prom.ised t o be cau t ions in f u t u r e and d e c l a r e d 
t h a t he would never acqu i re anybody's p r o p e r t y i n f u t u r e x 
wi thout pay ing adequate cCKr.pensation t o the owner. He a l s o 
ordered t o suspend a l l such p roceed ings a l r e a d y ordered 
by him.. Agha i4ir p r e s e n t e d a m.are t o t h e Sayyid be fore 
2 
b i d d i n g farewel to him.. 
From, the above d i s c u s s i o n i t r e v e a l s t h a t Sayyid Ahm.ad 
Shahid was engaged in reform, a c t i v i t i e s . I t i s a l s o known 
on 
t h a t h i s wav t o Rae ' B a r e l i , he preached refoirm.. We have 
1. Sayyid Ahrr:ad Shahid, p , 7 3 ; ^ a q a i ' Ahm.adi^pp, 418 - 1 9 . 
2, I b i d . , Waqa'i Ahmadi, pp.424 - 2 5 . 
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also information about h i s p o l i t i c a l a c t i v i t y . Uafeez 
Malik wr i tes / "V^ ben the 3ayyid Ahmad Shahid retiirned 
to Rai Bare l i t o rcourn the death of h is e lder b ro the r , 
and t o v i s i t r e l a t i ve s whom he had not seen for ten 
years# he continued to preach on h is way about the necess i t 
of an a l l - o u t war for the l i b e r a t i o n of Darul-Is lam. 
We therefore of the opinion t h a t Sayyid Ahrrtad Shahid 
had a l l through been emphasising the need for a holy war, 
which according to him, was ths h ighes t form, of service 
one could offer to God, but we find him. even m.ore i n s i s t e n t 
on i t during t h i s period. Not unoften he came out arm.ed 
with a swoj^ d carbine or ro.atchlock in order t o encourage 
h i s d i sc ip l t t s to use arm.s although m.ost of the mystics 
of h i s tim.e, recluses as they m.ostly were, looked down 
upon the a r t s of war as unbecoming of a r e l i g i o u s man. 
The Sayyid was always pleased when young m.an capable of 
bear ing arm.s called upon him.. Four persons , Sham.sher Khan, 
Allah Bakhsh, Sheikh Ram.dan and Mehrban Khan cam.e to pay 
a v i s i t from. Unnao, Expressing h i s de l i gh t on t h e i r v i s i t , 
he t o ld them., "Young men l ike you are needed by m.e. I 
v 
1. Elafeez Malik, Moslem. Nationalism., pp. 161 -162. 
Q^ 
do not want the weak and sickly sons of the P i r s , " 
Then turning to Mehrban Khaa, he said, •'God has earmarked 
you for a special work. Your companions would do something 
e l s e / but a l l of you would undertake jobs t h a t would be 
p leas ing t o God," 
Once a few d i s c i p l e s of the Sayyid com.plained about 
h i s decreasing i n t e r e s t in guiding them, in the way of 
m.editation and contem.plation. Haji "Abdur Rahim., who 
had been a m.endicant before joining the Sayyid 's party 
r ep l i ed , "I had been m.yself a Sheikh leading my d i s c ip l e s 
to s p i r i t u a l enlightenm.ent before I m.et the Sayyid. Mow, 
I make b r i cks , grub up grass , hack firewood and perform, 
sim.ilar other chores, but I have never had the blessedness 
I ari": experiencing now. I t i s b e t t e r for us t o do what ever 
2 the Sayyid wants. 
During his stay at Lucknow, Sayyid Ahm.ad Shahid discovered 
a "Fatwa" issued by an Indian "Alim." dec la r ing tha t Kk the 
1, Viaqai Ahro.adi, pp.440 - 4 1 , l a t t e r on Mehrban Khan, and his 
f r iends joined the Sayyid in his J ihad, i-Ieharban Khan was 
l e f t in Sind to look af ter the fam.ily of the Sayyid 
while the other three m.et a mar ty r ' s death f ight ing 
g a l l a n t l y at Akora. 
2 . W a q a i ' Ahmad, p p . 4 4 0 - 5 4 . 
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"Haj j " was no longer obl igatory on the Indian Muslims, 
because of the per i lous seai-journey t o Makka. Hafeez 
Malik says that ac tual ly a controversy regarding the 
obl igat ion of "Haj j * had been raging among the Muslims since 
the reign of Akbar. During h i s days, Maulana Abdullah 
Sultanpuri had declared t h a t the ob l iga t ion had elapsed 
due t o unsafe conditions on the high seas , Maulana 
•Abdul Hai and Shah Ismail denounced the "Fatwa" outr ight 
as did Shah 'Abdul Aziz a l s o , Sayyid Ahmad Shahid at once 
decided to show by p r a c t i c a l demonstration t h a t a safe 
voyage to Makka was p o s s i b l e . In order t o encourage other 
Muslim.s to go on the Haj j , he issued a l e t t e r t o his 
d i sc ip les extending to them, an open i n v i t a t i o n to jo in 
him. on h is Hajj t r i p along with t h e i r f r iends whoever v/ished 
t o go. The l e t t e r reads thuss 
1. Maulana Sultanpuri had been in charge of the r e d i s t r i -
bution of Lands among deserving learned r e l i g i o u s m.en 
in the Courts of Hum.ayun and Sher Shah. He held a a 
high posi t ion in Akbar's Court a l s o . He was an 
ingenious personal i ty , " I t was a lso known tha t he 
declared the Hajj to be no longer obligator^^ because 
one could go to Makka only on** Chr i s t i ansh ips or through 
the t e r r i t o r i e s of a Shi ' ah ru l e r ( I^ jeeb , Indian 
i4usllm.s, p . 240). 
2. Hafeez Malik, Muslim. Nationalism., pp.161 -162 . 
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"You may bring along with you whosoever would like 
to accompany m.e. But let it be known to everyone that 
we have no financial assurance from, any quater. We trust 
in God, and leave the problem.s of our care to Him. who 
will not fail us. On our wav/ we K will seek all sorts 
of odd jobs to defray our expenses. Aged m.en and wom.en» 
who are unabLe to earn their living and travelling 
expenses, will p-cform. the useful service of guarding the 
belonginss of our m.en, while they are out on jobs; and in 
the expenses, both the earning persons those sitting at 
hom.e on guard duty will share equally? 
The letter decribes the whole picture of his programjne. 
At the end of the letter, Sayyid Ahm.ad strikes a note of 
2 
equa l i ty , which was an im.portant po in t of h i s t each ing . 
Although he did not assum.e any f inanc ia l r e spons ib i l i t y for 
those t r a v e l l i n g with him., yet the f inancia l arrangem.ent 
of tYB journey shows tha t he paid for the round t r i p expenses 
1. Mihr, Sayyid Ahm.ad, p . 183, c i t i n g "Waqa'i, p . 217, 
2. On t h e i r way to the Haj j , the par ty hal ted a t Dalm.ui, 
?here Sayyid Ahmad del ivered a very illum.inating l e c t u r e , he general them.e of the khutbtih was on b ro ther ly feel ing 
am.ong h i s d i s c i p l e s , equa l i ty in a l l m.atters, co-operation-
one for a l l and a l l for one - , pat ience and t o l e r ance . 
F ina l ly , he asked h i s d i s c i p l e to have firm be l i e f in 
God's a b i l i t y to provide them, with the comfort of 
Life (Cf, Mihr, Savvid Ahm.ad, pp.190 -193) . 
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of 753 persons, in spite of the fact that he has no money 
on the eve of the departure from Rae Barely. Along the 
route from Rae Barely to Calcutta he received thousand of 
rupees both in cash and kind. From, the above we m.ay 
assum.e Sayyid Ahm.ad's position as a spiritual leader in 
the estim.ation of the people. It is also clear that Sayyid 
Ahmad wanted to prove sea trip for "Hajj"was safe in 
order to counter the position of the "Fatwai* Another reason, 
of course was religio-polttical. Hafeez Malik has rightly 
observed, "He (Sayyid Ahm.ad) knew that it would not be safe 
to m.obilize i4usliir. public djpinion for a war of liberation 
against the Sikhs and the British. An avrowedly political 
cam.paign would have alarmed the British and they would have 
lost no time in apprehending the Shahid and his leading 
2 
followers? 
With his departure for Makkah, Sayyid Ahm.ad Shahid 
concluded the first phase of his m.ovc-m.ent a peaceful "Sufi** 
1, For different amounts Sayyid Ahmad paid towards ths 
expenses of the whole party see (idihr, Sayyid Ahm.ad, 
pp. 220 - 223, 241) . On his return hom.e, about ten 
thousand rupees were left in the Baytul Malv, which he 
founded on the sve of the Journey to ilajj froro. 
Rae Bareli. 
2. Hafeez Malik, Moslem. Nationalism., p. 163, 
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career of reform, in Ind ia . But in order t o e r ad i ca t e 
completely the soc io - r e l i g ious corrupt ions of the 
cen tu r i e s , a much longer time was needed. The ava i lab le 
record of his movement, which we have discussed above, 
reveal the responsiveness of the Ituslim.s, r i ch and poor, 
to the m.agnetic power of h i s pe r sona l i t y and t o h i s 
s p i r i t u a l ab i l i t y deal with the task he had undertaken. 
Had he continued for a longer tim.e in the f i e l d , the 
Indian Husliras would have bene f i t t ed m.ore frorr. h i s effiorts 
a t reform.. But the f ac t s t i l l rem.ains t h a t within tha t 
shor t -per iod, the very nature of h i s movem.ent produced 
a tremendous ef fec t . I t gave a new d i r e c t i o n t o the 
Socio-rel igious l i f e of the Indian Muslims. Thus Sayyid 
Abul Hasan Ali Nadwi, wr i t e s , "As a r e s u l t of his s t ruggle , 
a wave of true re l ig iousness and r igh teousness - l iv ing 
swept over the I-tuslim.s, or in other words, a gust of wind 
belonging t o the ear ly decades of Islam, blew in brea th ing 
y 
a new l i f e of f a i th and endeavour in to the dead bod_ of the 
Indian par t of the l-lillet? « 1 
1. Nadwi, Muslim.s in India, p,46. 
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In "Shawwal? 1236 A.H., ( Ju ly 1821) he s e t out 
fo r '*Haj j ** from B a r e l i with 400 men and women i n c l u d i n g 
h i s c l o s e a s s o c i a t e s Shah Ism.ail and Abdul Hai , He 
chose a c i r c u i t o u s rou te fo r t h e p u r p o s e ; fo r he i s s a id 
t o have gone wi th a s u f f i c i e n t l y i n t e l l i g i b l e m.otive f i r s t 
no r th t o Saharanpur and then west t o Rampur, the J a g i r 
he ld by the descendent of the R o h i l l a Chief F a i d u l l a h Khan, 
and the s e a t of a l a rge body of the t u r b u l e n t p a t h a n s . 
He then m.ade h i s way towards C a l c u t t a by b o a t and p a s s i n g 
through Ram.charghat, Al lahabad, Mlrzapur , Banaras , Ghazipur 
and Dharampur/ reached Pa tna , h a l t i n g a t a l l t h e s e p l a c e s , 
ga in ing conve r t s and r e c e i v i n g "Nazars" of money and 
p r o v i s i o n s . 
At Pa tna , he h a l t e d for two weeks and e n r o l l e d 
thousand as h i s d i s c i p l e s and m.ade t h i s c i t y a perm.anent 
h e a d q u a r t e r s of the ruOvem.ent, w i t h t h r e e K h a l i f a h s , 
"Wilayat • A l i , * " Inaya t ' A l i " and "Shah 2-tuharrj?.ad H u s a i n . " 
Som.e Other prom.inent d i s c i p l e s of P a t n a were Fa rha t Husain , 
1. S.A., p . 4 7 ; J . A . S . B . , v o l . 1 , 1832, p . 4 8 1 ; C a l c u t t a 
Review No.C,P.82; See f u r t h e r S .R.B.G. , XLII T r i a l 
of Ahrriedoollah, p . 128; i4allick, A.R, O p . C i t . , p . 111 . 
2 . S.A., pp . 48 - 5 1 . 
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I l a h i Bakhsh Ahmadul lah and i^urhum ' A l l , who a f t e r w a r d s 
were f i g u r e so p r o m i n e n t l y i n t h e h i s t o r y of t h e 
•Wahhabis, ' H i s a g e n t c o l l e c t e d t a x e s and s u p p l i e s 
f o r t h e p r o p o s e d " J i h a d " a g a i n s t t h e S i k h s from, a l l b i g 
towns t h r o u g h which S a y y i d Ahmad Shah id p a s s e d , e . g . , 
Wunghyr, B h a g a l p u r , I - lu rsh idabad , Hoog ly , e t c . , on t h e 
2 
bank of t h e r i v e r on h i s way t o C a l c u t t a , H e r e i n 1 8 2 1 , 
Sayyid >^hrcad Shah id was g i v e n a p r i n c e l y r e c e p t i o n by t h e 
p r o m i n e n t I-luslims of t h e c i t y and t h e v a l u e of c o n v e r t s 
was so g r e a t t h a t t h e u s u a l p r a c t i c e of e n r o l m e n t by t h e i r 
3 
t o u c h i n g h i s u n r o l l e d t u r b a n . He i s s a i d t o have c o n v e r t e d 
4 
a c o n s i d e r a b l e number of Hindus t o I s l a m . Shah I s m a i l 
and 'Abdul H a l , b o t h were h i g h l y s u c c e s s f u l t o p r e a c h 
Islam, i n B e n g a l . T i t u Mir becam.e a d i s c i p l e of Sayyid 
Ahm.ad S h a h i d , who a f t e r w a r d s , i n 1 8 3 1 , r a i s e d t h e s t a n d a r d 
of r e v o l t i n " B a r a s a t . •• 
1 . S .A . , p . 5 1 , C a l c u t t a Review, N o . C . p . 8 2 ; S . R . B . G . , XLII 
T r i a l of Ahm.edoolah, p . 1 2 9 . 
2 . S.A. p . 5 1 . 
3 . S .R .B .G . XLII - T r i a l of Ahruedoolah, p . 1 2 9 ; H a l l i c k , 
A , R . , Op. C i t . , P . 1 1 2 J J . N . S a r k a r , O p . C i t . , p . 4 9 ; 
S .A . , p . 5 5 , 
4 . S . A . , p . 5 6 ; M a l l i c k , A.R.e^fi O p . C i t , , p . 1 1 2 ; S a r k a r J . M . , 
O p . C i t . , p . 4 9 . 
5 . I b i d . p p . 55 - 6 . 
5 . Curzon P a p e r s Mo. 5 9 ; t o George Ham.i l ton , 29 August 1901 ; 
J a y a n t i M a i t r a , i-luslim. P o l i t i c s i n Benga l (1855 - 1 9 0 6 ) ; 
p u b . 1 9 8 4 . 
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After a stay of th ree months in Calcut ta Sayyid 
Ahrnad went on a pilgrimage to '•Hakka -^ '• and Madina 
(June 1822) with the whole body of his fo l lowers . At 
Makka he enrolled many d i s c i p l e including Shaykh 'Umar, 
the l ^ f t i of "Hakka" and a l so gained a number of converts 
in Medina , A large number of piigrim.s from. "Turkey;* 
"Egypty"Syria"/ "Bulgaria" becam^e h is d i s c i p l e s and presented 
2 
soEie of them, with Arabic version of "Sirat-i-i-tustaqim.l* 
After h is re turn to India from, pilgrim.age in Makka (18 23) 
he hal ted at Bombay for a few days and enro l led m.any 
d i s c i p l e s . Now h is m.ovem.ent had acquired a large following, 
mainly from. Bengal and Northern I n d i a . Beside the preaching 
work undertaken by his Lieutenants in a l l the important 
c i t i e s of India emissaries were sent to the i n t e r i o r to 
inc i t e the ignorant Muslim, t o a "Jihadif The influence 
which Shah Ismail as a preacher exerc ised over the m.ind 
of h i s audiences i s said to have been tremendous, so t ha t 
public m.eetings were for a tirae p roh ib i t ed by the Governr.ient. 
1.3.A,, p.60, 63 -64. 
2.S.A., p .65 . 
3.S.R.3.G., XLII -Tr i a l of Ahm.edoolih, p . 129. 
4.J .R.A.S, Vol. XIII, 1852, pp.313 - 4 . 
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A.R, Mallick wr i t e s , "never theless , p repara t ions 
were made with remarkable r a p i d i t y ; such weapons as 
swords, guns and spears took the place of paraphernal ia 
of r e l i g i o u s r i t e s ; r id ing and d r i l l i n g of the r e c r u i t s 
was regu la r ly p r ac t i s ed ; mi l i t a ry uniforms were s i ibs t i tu ted 
for the loose dress of the converts and **Na2ars'* to the 
Sayyid cons is ted now of e i t h e r horses or weapons of war. 
Some 2,000 were thus arraed and t r a ined , were divided in to 
three cori.panies and were led towards "Tonk" I n i t i a t i o n 
of any new convert was made condi t ional on h i s jo in ing 
the "Jihad" or making "Hilratg C^/^ ) emigra t ion . The 
declared object of a i l these prepar t ions was the prosecution 
of a holy war against the Sikhs" The army of Mujahids 
crusaders-received the en thus i a s t i c support frorr. the ru le r 
of Tonk and h is son Wazir al-Dawlah accompanied the par ty 
t o Ajm.er and from, there Sayyid Ahmad Shahid entered the 
t e r r i t o r y of Mir Rustarri Khan of "Khairpury In "Khairpur** 
2 
he was well received and joined by m.any i4ujahids. Fie then 
entered the h i l l s of the Norlbh-West and began t o e s t ab l i sh 
h i s pos i t i on am.ong the Afghans of Kandhar and Kabul by 
i n c i t i n g t h e i r hatred agains t the oppressive Sikhs. A 
1. Mallick, A.R,, Op.Cit., p.114, 
2. Cunningham., J, D,, History of the Sikhs, p. 191. 
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contemporary journal giving the causes of Ranj i t Singh's 
popula r i ty air.ong the Hindus speaks of the reverence 
which he showed for cows, the slau^her of which was 
punishable with death and a l so "his dreadful i l l - t r e a t m e n t 
of the Husalmans in h i s t e r r i t o r i e s ' * who bes ides suffering 
from various other d i s a b i l i t i e s , were not allowed to cry 
t h e i r "Azan-^call to prayer or publicly say t h e i r p raye r s . 
This exclusion of the Musalm.ans from t h e i r r e l i g i o u s 
cerem.oniesj' continues the journa l , " is considered by every 
Hindu as an act of g rea t p i e t y . " ./Tl-ie cases of the strong 
conversion of Muslim, worrien and the i r rr:arriage with ^ikhs 
were not uncomir.on. By 18 26, Sayyid Ahmad Shahid ca l led 
for "Hi 1 rah" ( ^J^ ) and "Jihad* agains t the Sikhs, 
by the c i r c u l a t i o n of a pamphlet, "Targhib-al-Jihad 
3 ( incitement to Religious V a^r) , throughout Northern Ind ia . 
Sayyid Ahmad Shahid patched up an a l l iance with Sardar 
Sayyid Khan, bro ther of Dost l'tuhamrr;ad Khan and Am.ir Khan, 
Chief of Khatak and with several minor Chiefs of "Panltar? 
1. Anglo India, V o l . I l l , p .389; Martin, R.N., Anglo Eastern 
Em.pire, p . 377, foot note . See also Calcut ta Review 
No.C.pp. 81 - 2 . 
2. S.A. P .24 ,71 ; Mall ick, A.R., Op.Cit,, p .115 . 
3. Cunningham., J.D, History of the Sikhs, P. 191; For 
t r a n s l a t i o n of the Pam.phlet see J .A.S.3 . 1832, 
p.482 Mallick, A.R. Op.Ci t . , pp.115 -117. 
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The d i s q u i e t i n g news frorr. t he f r o n t i e r hav ing reached 
Lahore , Budh Singh, with 10,000 t r o o p s , was s e n t by the 
Darbar Singh a g a i n s t t he Sayyid. An a t t a c k l e d by the 
advanced guards of Sayyid Ahmad Shahid was r e p u l s e d by the 
Sikhs b u t t he l o s s was so heavy t h a t Budh Singh was forced 
t o withdraw a few m i l e s . The two engagements though 
i n d e c i s i v e and m.arked by the i n d i s c i p l i n e d conduct of h i s 
r e s t l e s s P a t h a n s , n e v e r t h e l e s s , encouraged Sayyid Ahmad 
Shahid t o form, a s o r t of Governm.ent in t h e f r o n t i e r . The 
"Ulam-a" l e a r n e d m.en from Hindustan in c o n j u n c t i o n wi th soro.e 
l e a d i n g . : .- c . Pathan Chiefs dec ided t o e s t a b l i s h a 
K h i l a f a t and Im.am.at and on Jum.ada I I , 1242 A. H, (February 1827) 
a l l took a l l e g i a n c e t o the Sayyid Ahm.ad Shahid as t h e i r 
2 
"Khilafaj? Fr iday sermon, t o o , was read in h i s nam.e. 
Meanwhile t h e Chief of Peshawar and "Sumjr.a" wi th t h e i r 
arm.ies had j o i n e d the Sayyid who now wi th about a l a c of 
people under h i s ab le comjnand appeared form. idable . But h i s 
1. Beng. Po l ,Cons , 30 March 1827, No.27, Agent , De lh i t o 
Secv , , Govt, P o l , Deptt , 8 March 1827, w i t h e n c l o s u r e s ; 
S.A' . , p p . 97 - 1 0 0 , I-lallick, A.R. O p . C i t . , p . 117, 
2, S.A, P. 101; A.i<. Mall ick i s of t he o p i n i o n , t he r ead ing 
of Khutbah in the nar.'ie of a person has g r e a t p o l i t i c a l 
s i g n i f i c a n c e . T]rie sovere ign ty of t h e p l a c e who i t i s 
done i s K supposed t o be ves t ed in t h e Pe r son so honoured, 
o p . c i t , p . 118 (F .No .2 ) , 
103 
position, quite naturally soon aroused the jealously 
of Yar-i4uhanjr.ad Khan, the ruler of Peshawar. When a 
major battle with the Sikhs was inroinent, he attempted 
to poison the Sayyid and in the actual clash with the 
Sikhs the next day, he played a treacherous game, his 
army using blank cartridges and making only a show of fight. 
This resulted in Sayyid ^hm.ad's defeat and loss of many 
of his trusted followers. The "Ulam.a" now established 
the treachery of the peshawaris against the "Imam'* and 
issued a "fatwa* ( CiJu* ) religious injunction 
declaring their blood 'lawful! 
Sayyid Ahm.ad Shahid again consolidated his. position 
and in alliance with the caiief of "Summ.a** and "Swat" 
attacked and defeated 'Alam Khan, the Atm.anzai Chief, 
who had recently joined with the enem.y. His success in 
the engagement and the coalition of hill tribes which he 
had, of late, effected, aroused the jealo^isy of his old 
friend Khadai Khan who soon changed over to the side of 
the Sikhs.^ 
1. S.A., pp. 102 -4; Mailick, A.R,, op.cit., p.119. 
-2. S.A., pp. 109-110; Mailick, A.R., op.cit,, p.120. 
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The combined army of t h e Sikhs and Khadai Khan under 
R a n j i t ' s French g e n e r a l , Ventura , approached " P a n j t a r " 
burn ing m.osques and v i l l a g e s and caus ing d e s t r u c t i o n a l l 
a long the r o u t e . But the f o r t i f i e d p o s i t i o n which the 
Sayyid e s t a b l i s h e d by b u i l d i n g a wa l l a t t h e e n t r a n c e of 
the pass l e a d i n g t o Pan j tar , compelled Ventura t o withdraw 
t o Lahore* A n igh t a t t a c k was then made by Shah Ism.ail 
Shahid upon Khadai Khan 's f o r t which r e s u l t e d in t h e 
dea th of Khadai Khan and t h e occupa t ion of the f o r t . Am.ir 
Khan, who had been m.ade a r u l e r of "Hund" on c o n d i t i o n of 
h i s a l l e g i a n c e t o Sayyid Ahmad Shahid now t u r n e d t o 
t r a i t o r and b r i b e d Yar Wuharrim.ad Khan, r u l e r of Peshawar, 
with 12,000 r u p e e s , t o come to h i s r e s c u e . Leaving the 
f o r t under i-iazhar ' A l i of Pa tna , Shah Ism.ail Shahid and the 
Sayyid A}-4rj-,ad Shahid moved out t o m.eet t he two enemies &t 
"Zaidai* Yar iluhamjr.ad su f fe red d e f e a t and d i e d in a c t i o n . 
The succes s ion of ^u l t an Muhamjr.ad t o t h e Governorsh ip of 
Peshawar was r e c o g n i s e d by R a n j i t Singh. The b a t t l e of 
"Zaida* was fol lowed by sm.all engagem.ents w i t h t h e Sikhs 
under Hari ^ i n g h . The Sayyid cap tu red and then imjT>.ediately 
1. S.h., pp.110 - 1 1 3 . 
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l o s t , the f o r t r e s s of "Tprbel la" and the Sikhs also 
snatched from him the f o r t of Hund, Shah Ismail at tacked 
and captured Amb. Sayyid Ahmad now succeeded in reoccu-
pying the f o r t r e s s of ifund and depriving the Sikhs of t he i r 
possession of Garhi Singti, He organised a lso some sor t of 
governm.ent within the t e r r i t o r i e s . Shah Ism.ail and Hasan 
were made h i s m i n i s t e r s . The s e c r e t a r i a t was t ransfer red 
t o Amb and a seal bear ing the i n s c r i p t i o n , "Ismuhu Ahm.ad, " 
was made for Sayyid Shmad. Attem.pts were m.ade to do away 
with the corrupt ions and abuses am.ong the Pathans, The 
power of the Sayyid was now at i t s zen i th . His e l a t ion 
kept-pace with h i s success , and he form.ally assum.ed, now 
the t i t l e of "Khalifa" and struck coins in h i s nair.e bearing 
the i n s c r i p t i o n Ahm.ad the j u s t . Defender of the Fai th , 
g l i t t e r of whose sword s ca t t e r ed des t ruc t ion among i n f i d e l s . 
A, R, Mai l i ck w r i t e s , "Imjr.ediately a f t e r . Sultan 
Muhanroad becarr;e a t r a i t o r , and inc i t ed to r ebe l l i on the 
people of Sumjnah who were alreadydisgusted with the s t r i c t 
ru les of Islaro. appl ied . Mazhar Al l , Sayyid Ahm.ad* s agent at 
Peshawar, was cruel ly m.urdered along with the whole body 
1. Cunningham., J .D , , History of Sikhs, p . 193; Latif , 
o p . c i t , , p .442 . 
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of Hindustani tax c o l l e c t o r s . The people of Siairunah 
almost simultaneously massacred a l l Ghazis, while a t 
evening prayers , " l ike c a t t l e and Sheep, At t h i s c r i t i c a l 
m.oment, he was again invi ted by some Chiefs of Pakhl i , Kagan 
and Kashm.ir to jo in them, in t h e i r f igh t aga ins t the Sikhs. 
Sayyid Ahr?.ad and Shah Ism.ail with 400 t r u s t e d followers 
reached Kagan, and there joined the r e f r ac to ry Chiefs of 
2 iluzaffarabad. Sayyid *^ hm.ad Shahid suffered a defeat at 
Muzaffarabad but soon a f te r seized Balakot and m.ade i t his 
headquarters, Sher Singh led a su rp r i se a t t ack on Sayyid 
Ahriiad and h is fol lowers . In t h i s b a t t l e of Balakot which 
took place in May 1831, Sayyid Ahicad Shahid,Shah Ism.ail 
Shahid and a l l the leading m.embers of the 'Wahhabis* f e l l 
in ac t ion . 
Contradictory repor t s about the f i na l d i sposa l of 
the Sayyid*s dead body r a i s e a cont roversy . According 
to India Gazette of 24 June 1831, Sayyid Shr.iad's body was 
1. i^allick, A,R.,op.cit., p.123. 
2. S.A,, pp.131 -3; Beng. Pol. Cong., 15 ^ril 1831, 
No.33, Wade to Marton, 21 March 1831. 
3» -Beng. Pol. Cons., 17 June 1831, Nos.39 & 411 S.A.,pp. 
134 -6; J.B.R.A.S., Vol. XIX, 1878 -80, p.355, 
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i d e n t i f i e d before Sher Singh and "the Sikhs wanted to 
cut off the head and hands and burn the mut i l a ted remains; 
but the pr ince restrainedthere from the ac t of v io la t ion 
and d i r e c t i n g the corpse to be decently wapped up in a 
be ^ 
"Shawl"caused i t to^buried with due honours. S,M, Latif 
(wri t ing about s ix ty years af ter) hold t h a t the heads of 
Sayyid Ahmad Shahid and Shah Ism.ail were cut and sent to 
2 Ranji t Singh, Captain Wade, in h i s r epo r t t o Secretary 
t o the Governor General, s t a t e s about a week a f te r the 
b a t t l e , t h a t the Sayyid 's body "was i d e n t i f i e d and burnt 
bv the Sikhs."^ 
The b a t t l e of "Balakot" l e f t the 'Wahhabis" l eader less 
and threw the e n t i r e organisat ion out of gear . Shaikh Wall 
IluhajT'.m.ad, the only man of im-portance who survived the 
d i a s t e r , l e f t with the Sayyid's family for Tonk via Sind. 
A rumour had already spread, however, t h a t the Sayyid was 
not dead but in the mddst of ac t ion , he disappeared, to 
4 
appear again to lead the crusaders t o v i c t o r y . 
1, Indian Gazette, 24 June 1831, vide A . j . , Vol. VIII, 
1832, p . g . ; S.A.P. 137, 
2, Lat i f , o p . c i t , , p,442. 
3, Beng, Pol.Cong. 17 June, 1831, No.39, Wade to Prinsep, 
17 May 1831. 
4, S.A., pp. 37 _8. 
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The ul t imate aim of Sayyid Ahro.ad Shahid i s 
assumed t o have been the formation of an Is lamic Sta te , 
t o po l l the Huslim.s out of t h e i r degenerate condi t ion. 
C H A P T E R -V 
Tlln; TEACHIMGij OF SAYYID AIIi-lAD SHAHID 
Sayy id Ahmad Shah id was n o t a s c h o l a r i n t h e fo rn ia l 
s e n s e of t h e terrr ; . But God had g iven him t h e g i f t of a 
m a g n e t i c p e r s o n a l i t y and a p e r s u a s i v e t o n g u e . On f u n d a -
m.entals he would s t a n d fimr; l i k e a rock b u t i n m . a t t e r s of 
d e t a i l he would e x e r c i s e t h e g r e a t e s t m.odera t ion and would 
a c c e p t any com.promise. 
Those who came i n t o c o n t a c t w i t h him becam.e h i s 
d e v o t e e , '^le number of h i s d i s c i p l e s was numJoer l e s s , 
Acco rd ing t o one e s t i m . a t e a s m.any as f o u r m . i l l i o n p e o p l e 
chose him. a s t h e i r s p i r i t u a l g u i d e , ar.iong whom were scyp.e 
of t h e m.ost p r o m i n e n t s c h o l a r s , r e l i g i o u s l e a d e r s and 
S u f i s of t h e t im.e . 
In o r d e r t o u n d e r s t a n d t h e t e a c h i n g s of S a y y i d Ahm.ad 
a-iahid i t i s n e c e s s a r y t o v i s u a l i z e them, i n t h e envi ronm.ent 
i n which i t were b o r n . The p r o p e r a p p r o a c h t o h i s t e a c h i n g s 
would b e t o p l a c e them, i n t h e i r h i s t o r i c a l s e t t i n g . 
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The ea r ly nineteenth century was, for the Muslims 
of the sub-cont inent , a period of decay and degenerat ion. 
Their p o l i t i c a l aseendancy had conie to an end. Their 
soc ia l l i f e was t o t a l l y corrupt . IslajT: which they 
p rac t i s ed was soriiething very d i f f e r en t frc^. the simple 
monotheist ic creed which was contained in the Hol^ 
Quran and had been prac t i sed by the Prophet of Islam. 
Any number of « innovations had been introduced in to i t 
and the ignorant thought them to be the very essence 
of r e l i g i o n . These innovations had com.e through m.any 
sources -bu t Hindu influence was undoubtedly the m.ost 
prominent, 
Sayyid Ahmad Shahid aimed at the renaissance of Islam 
in the Indo-Pakistan sub-continent , in the r e l i g ious 
as well as the p o l i t i c a l spheres. 
During the f i r s t phase of his m.ovem.ent, Sayyid Ahm.ad 
did not indulge in any p o l i t i c a l a c t i v i t i e s ; he was ra ther 
engaged in a peaceful r e l ig ious reform, s t rugg le , i t 
appears e s s e n t i a l l y necessary t o review ful ly the ideas 
and thoughts of Sayyid Ahraad, recorded in "S i r a t -1 
Hustaqim., , ** which was com.piled and published during the 
i l l 
f i r s t phase of his movement. In addi t ion t o t h i s book, 
we may also consider other works tha t r e l a t e t o h is 
teachings especia l ly those wr i t ten by Shah Ismai l . 
The teachings of Sayyid Ahr.->.ad Shahid had an 
indigenous o r ig in . He was influenced in h i s ideas by 
Hujaddid-i-Alf-Sani ( )and more 
p a r t i c u l a r l y by Shah Waliullah and Shah 'Abdul 'Aziz, 
In fac t he was, as we have seen, a regular m.em.ber of 
Shah Waliullah* s School. He him.self was a pupi l of Shah 
Abdul Qadir and d i s c ip l e of Shah 'Abdul 'Aziz, both sons 
of Shah Waliullah, and h is two Pr inc ipa l Lieu t inants were 
Shah Ism.ail Shahid and Maulvi 'Abdul Haj[, nephew and son-
in-law respect ive ly of Shah 'Abdul 'Aziz . What i s even 
more important i s t ha t there was hardly anything in h is 
r e l i g ious or p o l i t i c a l doc t r ines which could no be t r aced 
t o Shah Waliullah and Shah 'Abdul 'Aziz. The only 
difference was tha t whereas Shah Waliullah and Shah 'Abdul 
'Aziz were great m.en of learn ing and p ie ty who chose to 
serve Indian Islam, by pen and word of mouth, Sayyid 
Ahmad Shahid was pr imar i ly a man of ac t ion . 
The teachings of Sayyid Ahrr:ad Shahid or the fundam.entals 
of the movem.ent he led , m.ay be c l a s s i f i e d under four headsj 
l\Z 
1. Fight aga ins t cor rupt p rac t i ces and innovations 
in gene ra l ; 
2. At t i tude towards "Taglid" and " l l t i h a d " ; 
3 . Reform of Sufism; 
4 . P o l i t i c a l airp.s and ob jec t ives . 
The general theme of h i s teachings is t h a t he 
exhorted the I^slirr.s t o l i v e according to the Shariah, 
which meant to obey the commands of God and follow the 
Sunnah of the Prophet s t r i c t l y . Sayyid Ahm.ad Shahid 
showed grea t zeal in denouncing a l l innovations in Islaxn, 
This no doxibt was analogous rather than i d e n t i c a l / 
t o Arabian Wahhablsm. in displaying a more or l e s s de f in i t e 
1 
charac te r through the organisa t ion of Tariqah-i-i-tuhaminadiyah 
( e . g . r e a s s e r t i o n of monotheism, equali ty of m.en, a c a l l 
to re turn t o p r i s t i n e Islam, t o do away with the m.oral 
and soc ia l abuses and general de ter iora t ion i n to which 
the comjp-unity had been f a l l i n g over the cen tur ies of the 
l a t e r I4iddle ages and, as a rem.edy , to adopt an a t t i t u d e 
t o m.oral and r e l i g i o u s pos i t iv i s ra ) , but unlike Wahhablsm., 
Savvid Ahm.ad reformed and re ta ined Sufism.. In t h i s 
1 . 
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respect , he i s the d i r e c t s tudent of Shah Wal iu l lah ' s 
School of reformation, Sayyid Ahro.ad Shahid re ta ined 
for bis system a simple form, of the i n s t i t u t i o n of 
"Pir? The doctr ine on t h i s m.atter i s l a i d down in 
"Tacpviyat-ut Im.an** as fol lowing: 
The author i ty or influence of s a i n t s , as respect ing 
in te rcessors , i s t h a t they m.ay undoubtedly be p r iv i l eged 
intercede, but only when God has f i r s t granted them, 
perm.ission, and t h a t the proper course i s not t o depend 
at a i l on t h e i r a s s i s t a n c e , or to m.ake any spec ia l 
prayers for t h e i r i n t e r c e s s i o n , but leave t h a t , with a l l 
the other des i r e s or n e c e s s i t i e s of m.an, t o God alone, 
who shoQld such be r e q u i s i t e , wi l l be careful both t o 
provide an i n t e r ce s so r , and to give a sanct ion to h is 
2 
requests . 
Sayyid Ahm.ad Shahid descr ibes in d e t a i l a l l the 
Hindu custom.s adopted by the I-tuslim.s in India , such as 
cerem.onies on the occasion of m.arriage, b i r t h and death 
1. Fazlur Rahro.an, Islam. -London -1966, p . 203. 
2, Shah Ism.ail Shahid , Taqwiyat-ul-Iman, pp.152 -157, 
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ann ive r sa r i e s , circurocism; preventing the widowed 
women from second marriage. He urged tine Muslims t o 
give up a l l these tm-islamic abuses* because they are 
not only un- S lamic from the Shar *i point or view, they 
a r e also ruinous from economic point of view* Moreover/ 
for the Sake of maintaining i r r e l i g ious obl igat ion/ 
ac tua l r e l i g i o u s obl igat ion are ignored. For example 
circumcision i s a r e l i g i o u s obligat ion/ not the ejspensive 
ceremony. 
Shah Ismail has also given in "Tadhkir-ul-iJdiwan" 
( dlf'Pf/Z^ ') a long l i s t of customs t h a t were being 
p rac t i s ed by the Muslims, though they were t o t a l l y against 
the Shariah. Some of these customs may be mentioned 
he re i Sacr i f ic ing a goat and f i r ing a gun over the bed 
of a woman who had de l ivered , celebrating the s ix th day 
a f t e r the b i r t h of a chi ld taking a boy before h i s 
circumcision t o a grave or to sa lu te a banner, tying a 
b r a c e l e t of ha i r on h i s wr i s t s , placing a piece of iron 
on h i s hand, making marks with indigo or time upon doors, 
not ce lebra t ing marriage in the month of "Chil Qa 'dah** 
( -^O^CSy ^ so on.2 
1. Shah Ismail Shahid, 3 i r a t - i Mustaqim, pp.15 2 -157, 
2 . Trans la t ion , Shahmat ' ^ i . Support of Fa i th" , 
Lahore, 1948, pp . 25 -28 , 51 - 5 2. 
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The repudiat ion of v a r i e t i e s of p o l i t h e i s t i c 
associationisrr. raeant on i t s pos i t i ve s ide an asser t ion 
of mono theism 'Aziz Ahrr.ad puts the matter i n to forceful 
language: 
"The s t r e s s in t h i s reformis t movement was an absolute 
m.onotheism., on the B i b l i c a l Quranic conception of Jehovah^ 
who would brook non-r iva l or associa te in His om.nipotence. 
I t meant the whole sa le des t ruc t ion of a pantheon of con-
fused be l ieves ^ which had accumulated sem.i-divine 
d e i t i e s from m.ul t i - re l ig ious and m u l t i - c u l t u r a l con tac t s . 
Supers t i t ion anim.ism, dem.otlc syncretism, Bhakti m.ovements, 
Sufi to le rance , onto logica l m.onism., poe t i c l i cence and 
several other sources , Indian as well as , foreign but a l l 
of them al ien t o fundamental is t Islam.i' 
Among the abuses which have been strongly c r i t i c i s e d 
in various t r e a t i s e s t o the excess of Reverence shown t o 
r e l ig ious guides . The p r ac t i c e of having r e l i g i o u s guides 
had becom.e a l l too comriion in India, The m.asses showed 
exaggerated deference to them.. The ru le l a i d down in the 
'*Sirat-ul-Mustaqim'*is t h a t i t i s qui te proper t o adopt 
a r e l i g ious guide or i n s t m c t o r , and indeed e s s e n t i a l 
1, Ahmad Azizj Studies in Islam.ic Cul tu re ,pp , 212 -213, 
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for those who des i re to t read the r i g h t path and obtain 
the rewards of conterriplative devotion, but there are l im i t s 
to the respect to be shown to such a person, He should 
not be obeyed in preference t o the in junct ions l a id down 
in the Quran and in the t r a d i t i o n s of the Prophet . Only 
in l ess important, m.atters, should his au thor i ty be held 
paramount "Follow no one". Say the "Tacrwiyat-ul-Im.an" 
be y-je "I4u1 tabid) ' "Imair.;* "Ghous)' "QutbV "MaulviJ' 
"Mashaikhy King., I4lnister , "Padri" or "Pandit" against 
the author i ty of the Quran and the"Hadlthl* 
These t r e a t i s e s denounce the p rac t i ce of m.aking 
pilgrimages t o the tombs of Saints for m.aking offering 
and s o l i c i t i n g favours. The reverence shown to these 
shrines amounted atm.ost to worship. The "Ta 'z iyahs" 
and 'Alarc on the occasion of "•i-tuharram" and other 
p rac t i ces associa ted with the i n s t i t u t i o n were another e 
object of a t t a c k . Many p r a c t i c e s such as the custom.ary 
**Qiyam**had been taken for granted in connection with the 
"I4ilad-un-Nabi", the b i r thday ce lebra t ion of the prophet , 
Sim.ilarly f ire-works and the prepara t ion of "Halwa" were 
regarded as indispensable on "Shab-i-Baratl* Sayyid 
Ahm.ad Shahid s t rongly condem.ned these innova t ions^ 
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At a place it\ 3 i r a t - i Mustaqiir./ Sayyid Ahmad says 
with special s t r e s s t h a t considering the Prophet 
HuharojT.ad as the only guide and friend for your v/hole 
character , avoid a l l those customs of flind ( Ind ia ) , 
Sindh, Pers ia and Rome t h a t were repugnant to the Prophet 
HuharpjT.ad (PBUH) and h i s companions. He fur ther says t h a t 
preventing the widowed worrien from marriage was one of 
the s u p e r s t i t i o n s t h a t has entered in to Indian I-tuslim. 
l i f e from assoc ia t ing with the Hindus. Try hard t o 
remove t h i s innovat ion. 
Sayyid Ahmad considered borrowing from the Hindus 
as the most dangeribus v ices in l^slim. l i f e . These 
included pilgrimage t o Hindu holy p laces , Muslim p a r t i c i -
pation in Hindu f e s t i v a l s , such as the ce lebra t ions 
2 
of "Diwalij* "Dusehra* e t c . , showing Hindu r e l i g i o u s 
slogans and adorning the tomJDs with worship of Hindu 
d e i t i e s , borrowing from Hindu anim.ism, consul t ing 
Brahmins for good or bad omens, 
1, Ahriiad, Aziz: Op, C i t , , p . 156. 
2. Shah Ism.ail Shahid, Taqqiyat-ul- Im.an,p, 65. 
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There were a l so c e r t a i n ex te rna l Hindu manner, such 
as Hiddu way of g r e e t i n g s , ea t ing on leaves or keeping 
p i g - t a i l s , p i e rc ing women's ears and noses for j ewe l le r ly , 
shaving one's h a i r and eyehrows in i n v i t a t i o n of Yogis, 
1 
and even dress ing l i k e Hindus, 
Sayyid AJ-jmad Shahid s t rove to e radica te these Hindu 
p rac t i ces in Muslim l i f e . He repudiated them unequi-
vocal ly , and h i s teachings aim.ed a t persuading the I4uslim.s 
to do away with the re un-Islam.ic(Ghayr Shari) p r a c t i c e s . 
Thus surftTp.ing up the ob jec t ives of reformers. Smith says : 
"The re l evan t point here i s t ha t the accre t ions which 
the reform.ers s e t them.selves to removing from, the 
I'luslim.s* r e l i g i o n , were mostly borrowings from. Hinduism., 
or s u p e r s t i t i o u s degradat ions shared with Hinduism.," 
But the a t tack on Hindu borrowings should not give 
us the im.pression t h a t Sayyid Ahm.ad Shahid him.self or 
h i s cOTi'.panions were overse t o Hinduism, as a r e l i g i o n 
or Hindus as a re l igxous comm.unity. We have noted before 
tha t Savvid ^im.ad had f r iend lv r e l a t i ons with the Hindus, 
1, Ism.aii, Taqwiatul Im.an, pp, 352 -353, 
2. 2-Iodern Islam in India, p^lSl, 
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t h a t he accepted t he i r i n v i t a t i o n s and g i f t s , not only 
during the f i r s t phase of his movement/ but even during 
the second phase when he was ac tua l ly f igh t ing against 
the Sikhs. Shah Ismail for from showing in to l e rance , 
says the following: 
In f ac t , every re l ig ion which includes am.ong i t s 
followers a considerable number of wisem.en, and espec ia l ly 
those who have achieved e s o t e r i c depth such as Chr is t ian 
or Jewish m.ystics, Greek or neo-Platonic Phi losophers , 
or Hindu Yogis, has a special place for them, in i t s flow; 
but l a t e r e v i l ideas m.ingle in the streara of a r e l i g i o n , 
obscene r i t e s predominate,commentaries becom.e wrong and 
, According to an account t h a t on h i s way t o the Morth 
West Front ie r to f ight the Sikhs, Sayyid Ahm:ad ha l ted 
a t a Gawalior for a few days and enjoyed the hospi-
t a l i t y of Dawlat Rao lllndiyah, the Marhatta King. His 
Prince i i in i s te r and b ro the r - in - l aw. Raja Hindo Rao, 
rendered service t o Sayyid Ahm.ad Shahid and his 
fol lowers l ike an ordinary d i s c i p l e of a "Pir**. I t 
i s a l so reported tha t Hindo Rao presented t o Sayyid 
Ahm.ad precious g i f t s . The Queien i s repor ted to have 
expressed her des i re to provide Sayyid Ahm.ad with arms 
and aiiT.iunitions should he stay at Gawalior for a year 
or so . At his m.eeting with King Hindiyah, the l a t t e r 
expressed h i s desire to receive ^ f i "Tawaj juh" ->^ ) 
from. Sayyid Ahviad which he decl ined t o give 
(Cf. Hihr Sayyid Ahmad ,pp.287 -288 , During h i s 
ac tua l f ight ing against the Sikhs, Raja Hindo Roo was 
one of those who received l e t t e r s from. Sayyid Ahm.ad for 
help and co-operation (Cf. Hihr, Sayyid-Wim.ad,p. 435) . 
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corrupt and the ir.ind is no longer able to grasp the 
reality as originally revealed to knowledge. 
This statement illustrates the attitude of Shah 
Ismail towards other religions. He acknowledges the 
spiritual value of individuals professing faith other 
than his own. '^ his liberal attitude of Sayyid Ahraad's 
movement towards other religions also indicates another 
Characteristic of his reforming endeavour. He was a 
Sufi reforro. which was launched with the prime object, 
of purging his own religion of superstition and Islam.ic 
beliefs. Throughout "Slrat-i Hustaqlm" and other books 
relevant to his m.ovem.ent, there is no evidence to show 
that he ever spoke of any other religion or relgious 
groups* particularly Hindus and Hinduism, in the sense of 
what m.ay be called repudiation or even criticism. His only 
concern was his own religion which becam.e corrupt m.ostly 
with Hindu practices. But for that matter, he did not 
blam.e the Hindus; rather he he held the ituslims the 
heretic Sufis through whose agency those Hindu practices 
1, Abqat, Haydarabad, 19 24, quoted by Sindhi Shah 
Wiliyullah, p.46. 
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found t h e i r way t o i^uslim l i f e , respons ib le , Sayyid 
Ahmad's lack of i n t e r e s t in Hindus as a r e l i g i o -
p o l i t i c a l comrrtunity i s an indica t ion of the fac t t h a t 
h i s movement had no comm.unal or p o l i t i c a l i n c l i n a t i o n . 
Dr. Smith po in t s out t ha t none of the (Indian)movem.ents 
was ant i-Hindu. I t i s said t ha t during h i s reform.ing 
s t rugg le , Sayyid Ahmad converted m.any Hindus t o Islam, 
but no case of conversion i s reported to have been 
fo rce fu l . The Hindus were perhaps charmed by the v i r t u e s 
of h i s teaching; consequently, they accepted Islam, by 
perf orm.ing the "Bayat" to him, 
2 On the question of "Taqlid" Sayyid Ahrriad Shahid 
adopted a middle course. He s tudiously avoided m.inor 
cont rovers ies about r e l i g i o n . His idea of Shar i ' ah as we 
have seen, was very simple worship God alone, and God 
d i r e c t , without the in te rpos i t ion of humanly devised 
form.s and cerem.onies; follow the Quran and the Sunnah, 
He was nei ther able nor in t e res t ed in the d e t a i l s of 
1. See Wodern Islam in India , p .161 , 
2. Taqlid implies the acceptance of one of the four 
schools of Islamdc jurispmadenee e s t ab l i shed by Imam 
Malik, Im.am. Abu Hanifad, Im.am Shaf i - i , and Imam 
Ahmad bin Hanbal. 
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"Sharlahi? Whenever he n»entlons "Shariah" In **Slrat-l-
Mustaqltnj* he mentions if in connection with h i s 
Sufi thought by discussing i t s external (Zahir i ) and 
i n t e r n a l ^^BatinJ aspects and i t s r e l a t i o n s h i p with 
author Sufi concepts such as "Hubb-i ' Ishq,i"and"Hubb-i 
Jnnaniy He i s conpletely s i l e n t about the inportance 
of "Ficth" in "Shar *i"matters. We have been before tha t 
i n h is idea of "Ilm** he has discarded the importance of 
books of Fiqh (Muslim Jur isprudence) . Throughout 
"Sirat^i-Mustaqim" there i s no ins tance to show tha t he 
had ever spoken on any legal points* The Muslim j u r i s t s 
did not receive any a t tent ion in Sayyid Ahmad *s ideas 
and teachings. On the contrary, in one p lace he says t ha t 
i t i s b e t t e r to follow a l l the four schools of j u r i sp ru -
dence in our action, but the knowledge and teachings of the 
Prophet should not be considered confined to the knowledge 
of any one individual . The Prophet 's knowledge was 
diffused a l l over the world. "Ih dealing with any pa r t i cu l a r 
problem," Says Sayyid Ahmad, "if an au thent ic Hadith of 
Prophet i s available no "Mujahid's" dec is ion should be 
1. Cf. Sirat-i-Mustaqlm, pp. 18, 35, 59, 64. 
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followed in solving tha t problem, and considering the 
"Ahl-at Hadith (followers of Hadith) your Ims^ns/ love 
then by hear t , and make t h e i r honour a point of your 
r e s p o n s i b i l i t y . 
What is e:xplicit in t h i s statement of Sayyid Ahrnad 
i s tha t he re jec ted a l l author i ty of the four orthodox 
Schools of Muslim jur isprudence, which meant, pos i t i ve ly , 
t h a t he declared himself a *^hayr Muqallid" (Non-conf orroist ). 
Rejection of "Taqlid" means in i t s posi tve aspect 
acceptance of "Ut ihad" to which Sayyid Ahmad has made 
reference in the above s tatement . We have discussed before 
t h a t the ins is tence on the r i g h t of " I j t ihad" and condemnation 
of Taqlid"is one of the inpor t an t fea tures of '*T5^riqah-i 
Muhairniadiyah" through which Sayyid Ahmad (and other 
pre-modern Muslim reformers ) t r i e d t o achieve Muslim 
reform. This feature had far-reaching consequences, which 
helped subsequent Islamic developments. 
But Sayyid Wimad's pleading for a considerat ion of 
" ;^lal-Hadi th" as Inams, produced a grave consequence 
1. Cf. S i r a t - i Mustaqim, pp . 18, 35, 59, 64, 
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in the long run . One group among his d i s c i p l e s took t h i s 
po in t ser iously and eventually formed a subsection of 
Muslims and became known as the "Ahl-i Hadith" group 
among the Indian Muslims. Although the Ahl - i Hadith 
const i tu ted almost a complete break with the medieval past 
and sought to r e s t o r e the p r i s t i n e Islam of the e a r l i e r 
c en tu r i e s , subsequently they indulged in hai i^-spl i t t ing 
matters such a "Rafiyadayn" and "Amin b i l - j i h r " in prayers . ' 
Even a man l ike Shah Ismail took trouble to wr i te books on 
these mat ters . 
1. Cf. Fazlur Rahman, Islam, p.203; Ikram, Mawji Kawther, 
p .42 . On the Point of non-conformisip, Sayyid -f*imad*s 
movement d i f f e r s from that of the Arabian Wahhabi's 
because they were the followe^^s of Hanbali school. 
2 , See Fazlur Rahman, Islam, p,205; also see Ikram, 
Mawji Kawthor, pp. 45 -46 , 48 - 5 5 . 
The word "Amln" i s used in the Mislim prayers after 
Surah Fat lhah. Ihe point a t issue i s whether i t should 
be pronounced inaudibly or audibly. The question of 
r a f a i yadayn concerns the ra i s ing of hands up to the ears 
not only at the beginning but a lso during the p rayers . 
The Ahli Hadith group says tha t "Amin" should be pronounced 
loudly and the hands must be ra ised at c e r t a i n other 
points during the p rayers , besides at the beginning. 
In Jhdia and Pakistan these defferences s t i l l p e r s i s t 
between the Ahl-i Hadith and the followers of tjie Hanafi 
School of Muslim jiorisprudence. 
m 
Thus, instead of effecting a unity among the Muslims, 
for Which Sayyid Ahmad s t ruggled , h i s fo l lowers , the 
"Ahl~i Hadith" created a dangerous d iv i s ion within the 
Indian Muslim Conrnunity. During the l a t e r p a r t of the 
l a s t century, when the Mujahidin were being persecuted 
by the B r i t i s h , through the mechanism of the Ahli Hadith, 
many innocent Muslims are said to have been inp l ica ted 
in the s t a t e Tr ia l of 1864 -1871, 
On the question of reformation of Sufisra, once 
he said to a group of h i s d i s c i p l e s ; 
1. Consult Nadwi, Hindustan k i Pahli Islami Tahrik, 
pp. 29 -30 , Professor Mujeeb descr ibs an i n t e r e s t i n g 
story on the quarre l between the ^Mugallidin** and the 
'\3hayr Muqall idin." He says tha t the sec ta r ian zeal 
was widespread throughout the country. Differences 
between the "Shi*ahs" and the "Sunnis" became acute . 
"Even among the Sunni themselves there was b i t t e r 
controversy between the "Muqallids^and '^3hayr Muqallids;* 
which ranged over a long per iod . In the proceeding of the 
Court trying Maulvi Amlriiddin, a Wahhabi leader of Bengal, 
for conspiracy agains t the Br i t i sh government, i t i s 
recorded t h a t the fa ther of the accused, a broken 
down old man upwarcs of seventy years of age, who 
appears to have thrown himself in to the movement with 
the zea l of a new convert , embraced h i s son when the 
sentence of t r anspor ta t ion had been passed aga ins t him, 
*My son ' , he citied out , never for sate "Amin" aid 
Raf ' i yadain keep firm in f a i t h . I t i s no t Chr is t ians 
and Jews who have destroyed you, but the Hanafis** 
(Indian Muslims, p.398 ). 
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Brethern* the purpose of performing the 
"Bay'at" Is t ha t you should give up everthlng you do 
which Is of the nature of polytheism of heresy, your 
making of "Ta 'z lyahs ," se t t ing up banners, worshipping 
the tombs of "P l r s " and martyrs , making offering to them 
and taking vows in t h e i r names. All t h i s you should give 
up, and do not be l ieve t h a t your good and i l l come from 
anyone except God; dfl) not recognize anyone but Him as 
having the power to g ran t the fulfilment of your wishes. 
If you continue in t h i s way of polytheism and heresy, 
2 
merely offering "Bayah" wi l l bring no benef i t . 
In the teaching of Sayyid Ahmad, the most of 
mentioned warning i s to avoid "Shirk** (Poletheism) and 
" Bid * a t " ( innovat ion) ; amd reas se r t l on of monotheism. 
The c l a s s i f i c a t i o n of "Shirk" in to many categor ies by 
Shah Ismail in the Taqwiyatul- Iman (pp.20 -24 ) i s 
ind ica t ive of i t s being diffused in to Muslim l i f e in 
Various forms. In t h i s t r e a t i s e he says : 
1. Fanciful s t r u c t u r e s represent ing the mausoleum of Bnam 
Husayn, car r ied in procession during Muharram celebra-
t i on by the Shiahs. The celebra t ion i s designed in 
order to lament the m^tyrdora of Husayn, son of 'All 
the fourth ca l iph of Isla*a, who was k i l l ed by the 
Umayyad army on the b a t t l e f i e ld of Karbala in 681 A.H. 
2. Nadvi, Si r a t , 184;. quoted by Mujeeb, Indian Mislims, 
pp. 396-397. 
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I t I s customary for many people, in the time of 
d i f f i c u l t y / to invoke the s p i r i t s of "Pirs" apos t les , 
"Jnams" martyrs and angels , and f a i r i s e , and to beg 
them to f u l f i l t h e i r wishes. To p rop i t i a t e them, vows 
and offerings are made in t h e i r names. Moreover, chi ldren 
are nameel a f t e r them, for instance, "Abdun Nabi <slave of 
a p o s t l e ) , "All Baksh" (Gift of 'Al l ) as well as Hasan 
Baksh, Husayn Baksh, Madar Baksh and also Ghulam Hajy-ud-Din 
(Slave of the Reviver of the Fai th) . And for the l i f e 
p ro tec t ion of chi ldren some keep a lock of h a l i on t he i r 
heads, and o thers make them wear a woven thread around 
t h e i r necks and c lo the them in the name of some s a i n t s . 
Some people put chains on the legs of their ch i ldren , and 
some offer s a c r i f i c e s . Many of thera invoke the sa in t s 
in the time of d i f f i c u l t y and take oaths in t h e i r n^nes. 
m sho r t , what the Hindus do towards the i r i d o l s , these 
pseudo-Muslims do a l l these things with prophets , s a i n t s 
" Itnams", martyrs , angels and f a i r i e s , and yet they claim 
t h a t they themselves are Musalmans, >',,,. 
1, Trans. Shahamat 'All "Support of Faith)' pp, 1-2, 
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We Can r e a l i z e from t h i s passage how for the 
Muslims were ignorant o£ the fact tha t they were 
conuiiitting gross "Shirk? Hundreds of names, l i k e those 
mentioned above, can be found in the Muslim Society 
of Indiaand Pakistan even today. We have seen above 
t h a t Sayyid Ajrunad changed t h i s kind of name whenever 
he Came across i t . The g r ea t e r percentage of i l l i t e r a c y 
among the Muslims, espec ia l ly among the lower c lass Muslims, 
was the primary cause of t h e i r being vict ims of a l l socio-
re l ig ious abuses spread among them mainly by the he re t i c 
"Sufis:' 
We have siad a t the beginning tha t Sayyid Ahmad has 
discussed the two most important mystical concepts, v i z . , 
"Rah-i-WilaVat" and"Rah-i Nabuwwat" for whiihhe uses two 
r e l a t i v e phrases , namely, "Hubb 1 Ishc^ 1 **and "Hubbi iPani/ " 
r e spec t ive ly . 
He begins the d iscuss ion on these two "Yuruq^**(ways ) 
with a note of warning tha t the e a r l i e r mystic did not 
take trouble to explain the i n t r i c a t e point r e l a t ing to the 
d i f f e r en t i a t i on between these two 'ways* or Hubbs, He says 
t h a t the basis and objec t ive of the f i r s t Hubb was not to 
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achieve the 'Beloved* (God); and separat ion was i t s 
condition while t h a t of the second Hubb was to acquire 
the knowledge of the 'Beloved's benef i t s (Manafi a\xc-
Fawaid ) and excel lence (Kanialat) and to understand love r ' s 
own need to the 'Beloeved.' This objec t ive becomes c lear 
a t the xinion (Wisal),because the knowledge of ce r t a in ty 
turns in to v i s ion of c e r t a i n t y (Ilm a l yaqin 'Aiynal-ya qin 
se badal j a t a h a ' e ) . 
Sayyid Ahmad Shahid d iscusses a t grea t length the 
' r e s u l t s ' , ' f r u i t ( , ' s t a t e s , ' ' s t a g e s ' , and ' suppor t s ' 
of "Tariq-i Wilayat" and "Tariq- i Nabuwwatl' He says tha t 
the two turuq ( C^ ) were not mutually exclusive / 
t h a t i s , do net th ink t h a t the t r a v e l l e r in "Rah~i WilaVat" 
could never be successful on the ' s t a g e s ' of Ral>-i Nabuwwat, 
or the seeker of Rah-i Nabuwwat could not reach the 
' s t a t e s * of Wilayat, or the people of Huhb-1 Ishqi were 
devoid of Hubb-1 linani, and the people of Hubb-i Dnani 
2 
remained ignorant about the ' s t a t e s ' of Ishqiyah. As an 
1. Cf. Ismail, S i r a t - i Mustaqim, pp.21 - 2 2 . 
2, Ibid. p .102. 
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exafnple/ he c i t e s the disappointment and r e s t l e s s n e s s 
tha t the Prophet experienced during period of cessat ion 
of reve la t ion in con t ras t to periods when revela t ions where 
fotthcoming, 
Sayyid Ahmad Shahid fur ther says tha t for t r ave l l ing 
in "Rah^i Wllayat" and Nabuwwat, Hubb-i Jlnanl should be 
regarded as the guide, and Hubb-1 Ishqi as a bush (Jangal) 
or one of the elhouses of Tar iq - i Nabuwwat, Therefore, 
Hubb-i irnani i s the patch (Paywand) of the l i f e of the 
t r a v e l l e r of Tar iq - i Rahmani (Tar iq- i Nabuwwat); and 
Hubb-1 ' I shq i i s r e l a t ed t o ' s t a t e s * (ha la t ) and experiences 
(Waridat).^ 
In sho r t , Sayyid Ahmad considers t h a t for the begining 
of the t r a v e l , Huhb-i Unani should be considered as the 
foundation, r a t h e r as wood, cement and stones which are 
the roo t s (Maddah) of s t r uc tu r e (jJnarat); and Hubbi Ishqi 
and i t s ' f r u i t s ' should be regarded l i k e those qiiick 
decliTiing (Sarial-zawwal) beaut i ful colours and hea r t -
pleasing sketches which come in to existence af te r the 
3 
s t r u c t u r e . 
1. Cf. Ismail/ S i r a t - i Mustaqim, p . 103. 
2. Ibid, 
3 . Ibid . pp . 103 -104. 
131 
The above eimposition of Rah-i N^uwwat and 
Rah-i Wilayat by Sayyld Ahmad shows that he t r i e d to 
e s t a b l i s h the super io r i ty of the former with I t s d i s t i n c t i v e 
f ea tu res , Hubbi-Iraani, over the t a l l e r with i t s d i s t i n c t i v e 
fea tures / Hubb-1 Ishqi . Indolng so, he seenis to be standing 
i n the t r a d i t i o n of a famous Sufi of India, namely, Shaykh 
Ahmad S l r h l n d i , By an ejtposition of prophecy (Nabuwwat) and 
Sainthood (Wilayat), S l rh lnd i came to the conclusion that 
the former was superior to the l a t t e r . 
F ina l ly , Sayyld Ahmad describes that one of the signs of 
Hubb-1'Ishqi was "neglect of knowledge and external ac t s 
of worship;" while the other sign was "non-understandirq 
of the r e l a t i o n s h i p between the external and hidden 
2 
aspects of the sha r l ah . " In contrast to th i s r e l a t ion 
of Hubb-i Ishqi to the Shariah, he descr ibes , "one of the 
excel lent supports of Hubb->1 Itaani as the adoption of a 
s trong determination to following the shariah" while the 
"other big supporting ac t s of Hubb~i Bnani are to implement 
the shariah, revive the Sunnah and eradicate the inno-
vations or to propagete one of the t rue Path (Tioruq ). 
1. See Friedman, "Shaykh Ahmad Sl rh lndi , pp.47 - 6 4 , 
2 . Ismail, S i r a t Mustaqim, pp.34, 15. 
3 . I b id . , pp.59 - 6 4 . 
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Ja passing, i t may be mentioned t h a t although 
S i r a t - i Mustaqixn does not dea l with the subt le metekphysical 
speculat ions of SufisrO/ we should not gain the inpresslon 
tha t Sayyid Ahmad and h i s d i s c i p l e s completely ignored 
these mat te rs . As evidence for t h e i r i n t e r e s t in important 
mat ters / we have "Abqat" of Shah Ismail/ one of the most 
comprehensive works on "Hm Tasawwuf". Ore of the 
burning quest ions of "Tasawwuf* in those days was the 
conf l ic t between the exponents of "Wahdat al-wajud" 
(ontological monism) and "Wahdat a l - Shuhud" (Phenomeno ~ 
logica l monism). 
On th i s matter oc, Mahmud Husayn says : Sayyid Ahmad 
Shahid, however, was not much concerned with the t h e o r i t i c a l 
n i c e t i e s h i s object was to rouse the Muslims of the sub-
cont inent , to un i te them, to purify t h e i r b e l i e f s and to 
prepare them for "Jihad" He, therefore , dismisses the 
question in a few words. It i s declared in the Sirat-iMustaqim 
tha t the poin t i s one which i t i s worse than use less to be 
1. The doc t r ine of Wadal al-wajud was formulated by ibn 
a l - Arabi. I t was questioned in India for the f i r s t 
time by Shaykh Ahmad Sirhindi (d. 16 24), y^o enunciated 
the doc t r ine of Wahdal al Shuhud. From his ideas , consult 
(Maktu b a t - i Imam Rabbani (Persian) ed, Nur Ahmad, 
Amritsar, 1334 A.H. avai lable in Urdu t r a n s l a t i o n ) . 
Among secondary works, see (Burhan-ud Din Ahmad Faniqi, 
The Mujaddid's conception of Tavdiid, Lahore, 1940), The 
Contd. t o next page-
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constant ly d i scuss ing , a l l t h a t i s to be remembered 
i s what has already been said about i t by i l l u s t r i o u s 
a u t h o r i t i e s of Sufism' t h a t created th ings are not to be 
considered as actual ly the same as God, though they have 
t h e i r s t a b i l i t y and permanence in Him, and are the media 
in which He has chosen to manifest His a t t r i b u t e s . Thus 
on t h i s fundamental issue 3ayyid Ahmad p r a c t i c a l l y accepted 
the teachings of "Mu.jaddid-i-Alf-i Sani" in preference 
to those of Muhiy-ud-din 3bn-»l Arabi. 
Contd. from previous page J 
r ecen t work dealing with the question i s Friedman's 
("Shaykh Ahmad S i rh ind i " ,pp , 85) . Shah Wallullab attempted 
a synthesis of the to doc t r ines with the enphasis on the 
l a t t e r (see r-lijeeb Indian Muslim^ p .280) . A typ ica l 5ufi 
composition of Shah Waliuilah i s a t r e a t i s e e n t i t l e d , 
Fals lah 1 Wahdal al-- Wajud wa Wahdat a l Shudud (verdict 
on Wahdal-al Wajud and Wahdat a l -Shuhud), In vhlch he 
attempted a r e c o n c i l i a t i o n of the two doc t r ines , 
JPor Shah Ismai l ' s opinion on th i s ques t ion . 
See ('Abqat pp. 65 - 9 0 ) . 
1. Freedom Movement, 573, c i t i n g S i r a t - 1 Mistaqlm, 
pp. 114 - 1 5 . 
134 
We have seen in our survey of l i t e r a t u r e that 
S i r a t ^ i Mustaqlm i s the bas ic source of Sayyid Ahmad's 
ideas . Sayyid Ahmad/ a Sufi in every way, led an 
Orthodox Sufi reform movement. S i r a t - i Mustaqim i s , 
therefore , writt-en i n the c h a r a c t e r i s t i c fashion of 
Orthodox Sufism, But Sayyid Ahmad denounces in unequi-
vocal terms the he re t i c Sufis (Sufi numa mulhid ) because 
they are not s t r i c t observers of the tene ts of Islam. He 
also considers them as the Chief agents through whoi| the 
Hindu prac t ices entered i n to l a t e r Muslim l i f e . In one 
place of S i r a t ^ i Mustaqim he says ; 
"Among the g r e a t e s t obs tac les in the path of 
God are a t h e i s t i c and h e r e t i c pretenders to Sufism who 
are not afraid of v io l a t i ng the commands of Islamic Law 
but habi tual ly and c h a r a c t e r i s t i c a l l y do i t * who teach 
and learn de tes t ab le innovation/ impious p r ac t i ce s and who 
propagate atheism in tne world, Let such person be 
dea l t with according to t h e i r deeds. If i t i s not in 
your power to enforce the commands of law/ look on/such 
person with loathing and never meet them and regard the 
very s igh t of them as an abomination. 
1, Hunter, I h d i ^ Musalmans, p ,112. 
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In another place he says t h a t unrespectful tal>cs 
about God and His a t t r i b u t e s are also the Innovations 
o£ he re t i c Sufis , who have spread them among the 
comiiion people; even some respectable persons Indulge 
in th i s e v i l . As an exanple, he giy^es, " I have bought 
God for one penny or f tithing, •* Pious persons should 
avoid hearing such t a l k s . 
The contr ibut ion of Sayyid Ahmad Shahid towards 
the reformation of Sufism consisted in nis emphasis on the 
necessity of doing away with a l l innovations and 
supers t i t ious t h a t had c rep t in to Muslim l i f e through 
the agency of degerate Sufism, He was opposed to veneration 
of the "Murshid" to the ex ten t tha t i t c r ea t e s the 
conviction of h i s being God or Prophet. This p r ac t i c e 
of venerat ion of "Pjr** entered in to Muslim l i f e through 
the he re t i c Suf i s . He contends t h a t the "Pir" i s necessary, 
because God says, "Find out ways t o him" (Wa-ablaqhu i l y h i 
Wa»ilah) :XL>a) J ( ^ \ \jiJUjJ • But the "Murshid" 
should be one who l i v e s in conformity with the "Quran" 
and Hadith, and who does not v i o l a t e the Shariah in any 
way. His order { ^ ^ ) should be obeyed so long as 
i t does not contradic t the Shariah. But there should not be 
1. Hunter^ Vidian Musalmans, p*113« 
i:?^ 
any exaggeration In showing respec t to the "Plr? 
Another e v i l which Sayyld Ahmad considers had 
entered penetrated In t o Muslim l i f e In mdla throvc(h 
a corrupt form of Suflsm, was reverence for tombs ot 
pious p e r s o n a l i t i e s . This reverence was cos t ly In 
economic terras, because Indian Muslims used to undertake 
long journeys to vfelt tombs of favouri te s a i n t s , and ':.l 
considered such v i s i t s equivalent to pi lgrimage to Mecca. 
They prcxiuced many Innovat ions, such as the l igh t ing ot 
Candles on the'tondos; fas tening b i t s ot c lo th to them; and 
presenting g i f t s with the view of acnieving seme des i r e . 
Sayyld Ahmad repudiated these p r ac t i ce s ca t egor i ca l ly . 
Sayyld Ahmad Shahld considers tha t t o present 
g i f t s t o the l i v ing s a i n t s in a way t h a t involves "Shirk-1 
Khafi" ( (J^LJ^ ) hidden polytheism, 33raf ( tj)/ ' ) 
extravagance and c r ea t e s various bad p r a c t i c e s i s one of 
those innovations of he re t i c Sufis which becaaie -^  
extremely popular among Muslims of a l l l e v e l s . He says 
t ha t t h i s p r ac t i c e o r ig ina l l y was not bad, but when i t 
1. Hunter, Ihdlan KLisalmans, pp.125 -129. 
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spread widely among the people/ tney began to jaractlse 
i t according to t n e i r own imagination; and in course of 
time/ tne p r a c t i c e became so corrupt t ha t the or ig ina l 
beauty of i t becanie obscure. 
Leaving aside the above phi losophical aspect of 
Sufism, Sayyid Ahmad Shahid reformed Sufism in three 
r e spec t . F i r s t l y he emphasized the necessi ty of doing 
away with a l l innovations and accret ions which had 
entered Into the l i f e of Muslims through the agency of 
a corrupt form of Sufisra, I t has already been mentioned 
that he was opposed to a l l semblance of Saint-worship. 
Some people remarked that though he was so vehement 
in stopping people from tomb worship* his own followers 
and d i s c i p l e s would s t a r t worshipping his tomb after his 
death . He said in reply/ that he would pray for the 
disappearance of h is grave so t h a t no one might know 
2 3 
where he was bur ied . This proveci to be p rophe t i c . 
1, Hunter/ Indian Musalmans, p , l30 , 
2, Wasaya-i Waziri- by Nawab Wezir-ud Daulah of Tonk, 
3 , The h^stery of Sayyid Ahmad Shahid's Death in the 
Journal of the Pakistan His tor ica l Society, 
July/ 1955. 
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Secondly Sayyid Ahmad Shahid made i t c l ea r tftat 
"Tariqat "and "Shar lafwere not self exclusive. In any 
case/ no one* however exal ted his s p i r i t u a l s t a t u s , 
could consider himself above the "Shariat". Indeed he 
could nbt reach tha t high s t a t u s without s t r i c t l y 
following the "Shariatt? 
Sayyid iihtnad Shahid l a id pa r t i cu la r enphasis on the 
importance ot s t r i c t l y following the Sunnah of the Prophet. 
F ina l ly , what dis t inguished Sayyid ^^ hmad Shahid from 
other "Sufia>" of his times was his ins i s tance on "Jihad,** 
which was the very opposite of the l i f e of i n a c t i v i t y led 
by the average Sufi . Under his inspir ing guidance 
of country-wide moveittent of Jihad^ came in to be ing. Indeed 
the whole of h is S u f i s t i c teachings seemed t o have the 
s o l e pmrpose of preparing his d i sc ip les for the supreme 
e f fo r t of waging a holy war not for the sake of personal 
gain or p o l i t i c a l advantage but to es tab l i sh an I s l an ic 
S t a t e . I t was ra the r extraordinary t h a t a "Sufi" should 
play such a revolut ionary r o l e in the p o l i t i c a l h i s tory 
of Islejn. 
1 QO 
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There has been much controversy regarding the 
p o l i t i c a l aims of Sayyld Ahmad Shahid. Sayyid Ahmad 
writing in one of h is l e t t e r s to Naweb Sulalman Jah. 
"During the l a s t few years fa te has been so ankind 
to the Government and Empire in Ihdia t n a t the accused 
Chr is t ians and the mischievious po ly the i s t s have s t a r t e d 
oppressing people . A the i s t i c and po ly tne i s t i c p rac t i ces 
a re openly indulge in and Islamic observances have 
disappeared. This unhappy s t a t e of a t fa i r s f i l l s my 
hear t with sorrow and I becane anxious to perform 
"Hijrat'.' My near t i s f i l l e d witn shane at t h i s r e l ig ious 
degradation and my head contains but one though how to 
organise "Jihad? 
Thus s ince India had become a land of the enemy, 
bhe obvious r e l i g i o u s duty of the Muslims was "Jihad'* 
or "Hijrat" In. o ther words i t was incumbent on Muslims 
to r a i s e the standai^i of r evo l t , and should t h a t be 
impossible to leave t h i s land of tne enemy for the land 
of Islam. 
1. Quoted by Sayyid Abul Hassan All Nadwi,p.llO. 
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Sayyid Aiunad Shahid tnougHt t h a t "Jlftaci'* was 
p o s s i b l e . He brusned aside a l l those arguments which 
favoured i n a c t i v i t y . Persons^ who suggested t h a t without 
r e q u i s i t e preparat ion and leadership , "Jihad" was not 
ob l iga tory , were vehemently repuadiated. 
Jihad there must be . But what for ? To r e - e s t a b l i s h 
the power and pres t ige of the Mughal Elnp>eror 7 To 
chaiipion the cause of some other Muslim prince 7 "Eo 
e s t a b l i s h a s t a t e with Sayyid Ahmad as i t s sovereign7 
From what Sayyid Ahmad Shahid s.ald and from the kind ot 
l i f e he led i t i s c lear tha t his larger objective was the 
establishment of the kingdom of Islam. 
Jihad was only a means t o t h i s end. He would not 
shed Muslim blood in order that corrupt Muslim r u l e r s 
should obtain another lease of l i f e . Sayyid Ahmad Shahid 
was a i d e a l i s t , a dreamer of dreams, 
Again and again we come across sentiments such as 
these in h i s numerdus l e t t e r s and proclamations. He i s 
not a f t e r worldly goods; h i s aim i s not to deprive pr inces 
of t h e i r p r i n c i p a l i t i e s : he has no personal ambitions; 
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his only d e s i r e I s t h a t Islam should p r e v a i l . 
An Islamic s t a t e ra ther than a mere s t a t e of the 
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Islam, There i s no p lace , according t o him for kingship 
in Islam. The p o l i t i c s of Islam and the p o l i t i c s of Kings 
are as d i f f e r e n t as sweet and brakish waters , should 
the two be mixed i t would obviously be the sweet water 
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State functioned in the north-west of Ihdia. I t s small 
dimensions and br ief durat ion are responsible for i t s 
neglect by h i s t o r i a n s . But there is no doubt t h^ t i t was 
a new kind of experiment. 
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